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BEACON LIGHTS.

XLIX.
CLEOPATRA.

THE WOMAN OF PAGANISM.

IT is my object in this lecture to present the con-

dition of woman under the influences of Paganism,
before Christianity enfranchised and elevated her. As
a type of the Pagan woman I select Cleopatra, partly
because she was famous, and partly because she pos-
sessed traits and accomplishments which made her
interesting in spite of the vices which degraded her.
She was a queen, the heir of a long line of kings, and
ruled over an ancient and highly civilized country.
She was intellectual, accomplished, beautiful, and fas-
cinating. She lived in (ne of the most interesting
capitals of the ancient world, and by birth she was
more Greek than she was African or Oriental. She
lived, too, in a great age, when Rome had nearly con-
quered the world; when Roman senators and generals
had more power than kings; when Grecian arts and
literature were copied by the imperial Romans; when
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the rich and fortunate were luxurious and ostentatious
beyond all precedent; when life had reached the high-
est point of material splendor, and yet when luxury
had not destroyed military virtues or undermined the
strength of the empire. The “eternal city” then
numbered millions of people, and was the grandest
capital ever seen on this earth, since everything was
there concentrated, — the spoils of the world, riches
immeasurable, literature and art, palaces and temples,
power unlimited, — the proudest centre of civilization
which then existed, and a civilization which in its
material aspects has not since been surpassed. The
civilized world was then most emphatically Pagan, in
both spirit and forms. Religion as a controlling in-
fluence was dead. Only a very few among speculative
philosophers believed in any god, except in a degrading
sense, — as a blind inexorable fate, or an impersonation
of the powers of Nature. The future state was a most
perplexing uncertainty. Epicurean self-indulgence and
material prosperity were regarded as the greatest good ;
and as doubt of the darkest kind hung over the future,
the body was necessarily regarded as of more value
than the soul. In fact, it was only the body which
Paganism recognized as a reality; the soul, God, and
immortality were virtually everywhere ignored.

It was in this godless, yet brilliant, age that Cleo-
patra appears upon the stage, having been born sixty-
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nine years before Christ, —about a century before the
new revolutionary religion was proclaimed in Judea.
Her father was a Ptolemy, and she succeeded him on
the throne of Egypt when quite young,— the last of a
famous dynasty that had reigned nearly three hun-
dred years. The Ptolemies, descended from one of
Alexander's generals, reigned in great magnificence
at Alexandria, which was the commercial centre of the
world, whose ships whitened the Mediterranean, —
that great inland lake, as it were, in the centre of the
Roman Empire, around whose shores were countless
cities and villas and works of art. Alexandria was a
city of schools, of libraries and museums, of temples
and of palaces, as well as a mart of commerce. Ity
famous library was the largest in the world, and was
the pride of the age and of the empire. Learned men
from all countries came to this capital to study science,
philosophy, and art. It was virtually a Grecian city,
and the language of the leading people was Greek. It
was rivalled in provincial magnificence only by An-
tioch, the seat of the old Syrian civilization, also a
Greek capital, so far as the governing classes could
make it one. Greece, politically ruined, still sent forth
those influences which made her civilization potent in
every land.

Cleopatra, the last of the line of Grecian sovereigns
in Egypt, was essentially Greek in her features, her

YOL v —2.
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language, and her manners. There was nothing African
about her, as we understand the term African, except
that her complexion may have been darkened by the
intermarriage of the Ptolemies; and I have often won-
dered why so learned and classical a man as Story
should have given to this queen, in his famous statue,
such thick lips and African features, which no more
marked her than Indian features mark the family of
the Braganzas on the throne of Brazil. She was not
even Coptic, like Athanasius and Saint Augustine.
On the ancient coins and medals her features are
severely classical. .

Nor is it probable that any of the peculiarities of
the ancient Egyptian kings marked the dynasty of the
Ptolemies. No purely Egyptian customs lingered in
the palaces of Alexandria. The old deities of Iris and
Osiris gave place to the worship of Jupiter, Minerva,
and Venus. The wonders of pristine Egypt were con-
fined to Memphis and Thebes and the dilapidated cities
of the Nile. The mysteries of the antique Egyptian
temples were no more known to the learned and mer-
cantile citizen of Alexandria than they are to us. The
pyramids were as much a wonder then as now. The
priests and jugglers alike mingled in the crowd of Jews,
Syrians, Romans, Greeks, Parthians, Arabs, who con-
gregated in this learned and mercantile city.

So we have a right to presume that Cleopatra, when



THE WOMAN OF PAGANISM. 27

she first appeared upon the stage of history as a girl of
fourteen, was simply a very beautiful and accomplished
Greek princess, who could speak several ldngua.ges with
fluency, as precocious as Elizabeth of England, skilled in
musie, conversant with history, and surrounded with
eminent masters. She was only nineteen when she was
an object of attraction to Ceesar, then in the midst of
his triumphs. How remarkable must have been her
fascinations if at that age she could have diverted, even
for a time, the great captain from his conquests, and
chained him to her side! That refined, intellectual old
veteran of fifty, with the whole world at his feet, loaded
down with the cares of government, as temperate as he
was ambitious, and bent on new conquests, would not
have been chained and enthralled by a girl of nineteen,
however beautiful, had she not been as remarkable for
intellect and culture as she was for beauty. Nor is it
likely that Cleopatra would have devoted herself to
this weather-beaten old general, had she not hoped to
gain something from him besides caresses, — namely, the
confirmation of her authority as queen. She also may
have had some patriotic motives touching the political
independence of her country. Left by her father’s will
at the age of seventeen joint heir of the Egyptian throne
with her brother Ptolemy, she soon found herself ex-
pelled from the capital by him and the leading generals
of the army, because they did not relish her precocious
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activity in government. Her gathered adherents had
made but little advance towards regaining her rights
when, in August, 48, Cwsar landed in pursuit of
Pompey, whom he had defeated at Pharsalia. Pom-
pey's assassination left Ceesar free, and he proceeded to
Alexandria to establish himself for the winter. Here
the wily and beautiful young exile sought him, and
won his interest and his affection. After some months
of revelry and luxury, Caesar left Egypt in 47 to chastise
an Eastern rebel, and was in 46 followed to Rome by
Cleopatra, who remained there in splendid state until
the assassination of Cewsar drove her back to Egypt.
Her whole subsequent life showed her to be as cunning
and politic as she was luxurious and pleasure-seeking.
Possibly she may have loved so interesting and brilliant
a man as the great Ceesar, aside from the admiration of
his position; but he never became her slave, although
it was believed, a hundred years after his death, that
she was actually living in his house when he was
assassinated, and was the mother of his son Cesarion.
But Froude doubts this; and the probabilities are that
he is correct, for, like Macaulay, he is not apt to be
wrong in facts, but only in the way he puts them.
Cleopatra was twenty-eight years of age when she
first met Antony,—“a period of life,” says Plutarch,
“when woman’s beauty is most splendid, and her in-
tellect is in full maturity.” We have no account of the
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style of her beauty, except that it was transcendent, —
absolutely irresistible, with such a variety of expres-
sion as to be called infinite. As already remarked,
from the long residence of her family in Egypt and
intermarriages with foreigners, her complexion may
have been darker than that of either Persians or Greeks.
It probably resembled that of Queen Esther more than
that of Aspasia, in that dark richness and voluptuous-
ness which to some have such attractions; but in grace
and vivacity she was purely Grecian,—not like a
“blooming Eastern bride,” languid and passive and
effeminate, but bright, witty, and intellectual. Shak-
speare paints her as full of lively sallies, with the power
of adapting herself to circumstances with tact and good
nature, like a Madame R{camier or a Maintenon, rather
than like a Montespan or a Pompadour, although her
nature was passionate, her manner enticing, and her
habits luxurious. She did not weary or satiate, like a
mere sensual bea{lty.
“ Age cannot wither her, nor custom stale
Her infinite variety.”

She certainly had the power of retaining the conquests
she had won, — which rarely happens except with those
who are gifted with intellectual radiance and freshness.
She held her hold on Antony for fourteen years, when
he was burdened with great public cares and duties,
and when he was over fifty years of age. Such a
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superior man as he was intellectually, and, after Ceesar,
the leading man of the empire,—a statesman as well
as soldier, — would not have been enslaved so long by
Cleopatra had she not possessed remarkable gifts and
attainments, like those famous women who reigned in
the courts of the Bourbons in the seventeenth and
eighteenth centuries, and who, by their wit and social
fascinations, gathered around their thrones the most
distinguished men of France, and made them friends as
well as admirers. The Pompadours of the world have
only a brief reign, and at last become repulsive. But
Cleopatra, like Maintenon, was always attractive, al-
though she could not lay claim to the virtues of the
latter. She was as politic as the French beauty, and
as full of expedients to please her lord. She may have
revelled in the banquets she prepared for Antony, as
Esther did in those she prepared for Xerxes; but with
the same intent, to please him rather than herself,
and win, from his weakness, those political favors
which in his calmer hours he might have shrunk from
granting. Cleopatra was a politician as well as a
luxurious beauty, and it may have been her supreme
aim to secure the independence of Egypt. She wished
to beguile Antony as she had sought to beguile Cesar,
since they were the masters of the world. and had it in
their power to crush her sovereignty and reduce her
realm to a mere province of the empire. Nor is there
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evidence that in the magnificent banquets she gave to
the Roman general she ever lost her self-control. She
drank, and made him drink, but retained her wits,
“laughing him out of patience and laughing him into
patience,” ascendant over him by raillery, irony, and
wit.

And Antony, again, although fond of banquets and
ostentation, like other Roman nobles, and utterly un-
scrupulous and unprincipled, as Roman libertines were, -
was also general, statesman, and orator. He grew up
amid the dangers and toils and privations of Ceesar’s
camp. He was as greedy of honors as was his imperial
master. He was a sunburnt and experienced comman-
der, obliged to be on his guard, and ready for emergen-
cies. No such man feels that he can afford to indulge
his appetites, except on rare occasions. One of the lead-
ing peculiarities of all great generals has been their
temperance. It marked Ceesar, Charlemagne, Gustavus
Adolphus, Frederic the Great, Cromwell, and Napoleon.
When Alexander gave himself up to banquets, his con-
quests ended. Even such a self-indulgent, pleasure-
seeking man as Louis XIV. always maintained the
decencies of society amid his dissipated courtiers. We
feel that a man who could discourse so eloquently as
Antony did over the dead body of Caesar was some-
thing more than a sensualist or a demagogue. He was
also the finest-looking man in Rome, reminding the
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people, it is said, of the busts of Hercules. He was
lavish, like Cesar, but, like him, sought popularity, and
cared but little what it cost. It is probable that Cicero
painted him, in his famous philippics, in darker colors
than he deserved, because he aimed to be Casar’s suc-
cessor, as he probably would have been but for his in-
fatuation for Cleopatra. Ceesar sent him to Rome as
master of the horse,—a position next in power to that
of dictator. When Cesar was assassinated, Antony
was the most powerful man of the empire. He was
greater than any existing king; he was almost supreme.
And after Caesar’s death, when he divided his sove-
reignty of the world with Octavius and Lepidus, he
had the fairest chance of becoming imperator. He had
great military experience, the broad Orient as his do-
main, and half the legions of Rome under his control.
It was when this great man was Triumvir, sharing
with only two others the empire of the world, and
likely to overpower them, when he was in Asia consoli-
dating and arranging the affairs of his vast department,
that he met the woman who was the cause of all his
calamities. He was then in Cilicia, and, with all the
arrogance of a Roman general, had sent for the Queen
of Egypt to appear before him and answer to an accu-
sation of having rendered assistance to Cassius before
the fatal battle of Philippi. He had already known and
admired Cleopatra in Rome, and it is not improbable
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that she divined the secret of his judicial summons.
His envoy, struck with her beauty and intelligence,
advised her to appear in her best attire. Such a
woman scarcely needed such a hint. So, making every
preparation for her journey, — money, ornaments, gifts,
— a kind of Queen of Sheba, a Zenobia in her pride
and glory, 2 Queen Esther when she had invited the
king and his minister to a banquet,— she came to the
Cydnus, and ascended the river in a magnificent barge,
such as had never been seen before, and prepared to
meet her judge, not as a criminal, but as a conqueror,
armed with those weapons that few mortals can resist.

% The barge she sat in, like a burnish’d throne,
Burn'd on the water ; the poop was beaten gold ;
Purple the sails, and so perfumed that
The winds were love-sick with them : the oars were silver,
‘Which to the tune of flutes kept stroke, and made
The water, which they beat, to follow faster,

As amorous of their strokes. For her own person,
It beggar’d all description: she did lie

In her pavilion (cloth-of-gold of tissue)
O’er-picturing that Venus, where we see

The fancy outwork nature : on each side her
Stood pretty dimpled boys, like smiling Cupids,
With diverse-color'd fans. . . .

Her gentlewomen, like the Nereides,

So many mermaids, tended her i’ the eyes.

« « + At the helm

A seeming mermaid steers. . . .

.+ . From the barge

2%
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A strange invisible pertume hits the sense
Of the adjacent wharves. The city cast
Her people out upon her; and Antony,
Enthron’d i’ the market-place, did sit alone,
Whistling to th’ air; which, but for vacancy,
Had goue to gaze on Cleopatra too,

And made a gap in nature.”

On the arrival of this siren queen, Antony had
invited her to supper, — the dinner of the Romans, —
but she, with woman’s instinct, had declined, till he
should come to her; and he, with the urbanity of a
polished noble,—for such he probably was,— complied,
and found a banquet which astonished even him, accus-
tomed as he was to senatorial magnificence, and which,
with all the treasures of the East, he could not rival
From that fatal hour he was enslaved. She conquered
him, not merely by her display and her dazzling beauty,
but by her wit. Her very tones were music. So ac-
complished was she in languages, that without inter-
preters she conversed not only with Greeks and Latins,
but with Ethiopians, Jews, Arabians, Syrians, Medes,
and Parthians. So dazzled and bewitched was Antony,
that, instead of continuing the duties of his great posi-
tion, he returned with Cleopatra to Alexandria, there
to keep holiday and squander riches, and,. still worse,
his precious time, to the shame and scandal of Rome,
inglorious and without excuse, —a Samson at the feet
of Delilah, or a Hercules throwing away his club to
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seize the distaff of Omphale, confessing to the po-
tency of that mysterious charm which the sage at
the court of an Eastern prince pronounced the strongest
power on earth. Never was a strong man more en-
thralled than was Antony by this bewitching woman,
who exhausted every art to please him. She played at
dice with him, drank with him, hunted with him,
rambled with him, jested with him, angled with him,
flattering and reproving him by turn, always having
some new device of pleasure to gratify his senses or
stimulate his curiosity. Thus passed the winter of
41-40, and in the spring he was recalled to Rome by
political dissensions there.

At this stage, however, it would seem that ambition
was paramount with him, not love; for his wife Fulvia
having died, he did not marry Cleopatra, but Octavia,
sister of Octavius, his fellow-triumvir and general rival.
It was evidently from political considerations that he
married Octavia, who was a stately and noble woman,
but tedious in her dignity, and unattractive in her
person. And what a commentary on Roman rank!
The sister of a Roman grandee seemed to the ambitious
general a greater match than the Queen of Egypt.
How this must have piqued the proud daughter of the
Ptolemies, — that she, a queen, with all her charms,
was not the equal in the eyes of Antony to the sister of
Cesar’s heir! But she knew her power, and stifled her
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resentment, and waited for her time. She, too, had a
political end to gain, and was too politic to give way to
anger and reproaches. She was anything but the im-
pulsive woman that some suppose, —but a great actress
and artist, as some women are when they would conquer,
even in their loves, which, if they do not feign, at least
they know how to make appear greater than they are.
For about three years Antony cut loose from Cleopatra,
and pursued his military career in the East, ag the rival
of Octavius might, having in view the sovereignty that
Ceesar had bequeathed to the strongest man.

But his passion for Cleopatra could not long be sup-
ptessed, neither from reasons of state nor from the
respect he must have felt for the admirable conduct of
Octavia, who was devoted to him, and who was one
of the most magnanimous and reproachless women
of antiquity. And surely he must have had some
great qualities to call out the love of the noblest and
proudest woman of the age, in spite of his. many vices
and his abandonment to a mad passion; ‘forgetful alike
both of fame and duty. He had not been two years
in Athens, the headquarters of his Eastern Department,
before he was called upon to chastise the Parthians,
who had thrown off the Roman yoke and invaded
other Roman provinces. But hardly had he left Oc-
tavia, and set foot again in Asia, before he sent for his
Egyptian mistress, and loaded her with presents; not
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gold, and silver, and precious stones, and silks, and
curious works of art merely, but whole provinces even,
— Pheenicia, Syria, Cilicia, and a part of Judea and
Arabia, — provinces which belonged not to him, but to
the Roman Empire. How indignant must have been
the Roman people when they heard of such lavish
presents, and presents which he had no right to give!
And when the artful Cleopatra feigned illness on the
approach of Octavia, pretending to be dying of love,
and wasting her body by fasting and weeping by turns,
and perhaps tearing her hair in a seeming paroxysm of
grief,— for an actress can do even this, — Antony was
totally disarmed, and gave up his Parthian expedition
altogether, which was treason to the State, and returned
to Alexandria more submissive than ever. This aban-
donment of duty and official trust disgusted and in-
censed the Romans, so that his cause was weakened.
Octavius became stronger every day, and now resolved
on reigning alone. This meant another civil war.
How strong the party of Antony must have been to
keep together and sustain him amid such scandals,
treasons, and disgrace !

Antony, perceiving a desperate contest before him,
ending in his supremacy or ruin, put forth all his
energies, assisted by the contributions of Cleopatra,
who furnished two hundred ships and twenty thousand
talents, —about twenty million dollars. He had five
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hundred war-vessels, beside galleys, one hundred thou-
sand foot and twelve thousand horse,—one of the
largest armies that any Roman general had ever com-
manded, —and he was attended by vassal kings from
the East. The forces of Octavius were not so large,
though better disciplined ; nor was he a match for
Antony in military experience. Antony with his su-
perior forces wished to fight upon the land, but against
his better judgment was overruled by Cleopatra, who,
having reinforced him with sixty galleys, urged him
to contend upon the sea. The rivals met at Actium,
where was fought one of the great decisive battles of
the world. For a while the fortunes of the day were
doubtful, when Cleopatra, from some unexplained mo-
tive, or from panic, or possibly from a calculating
policy, was seen sailing away with her ships for Egypt.
And what was still more extraordinary, Antony aban-
doned his fleet and followed her. Had he been defeated
on the sea, he still had superior forces on the land, and
was a match for Octavius. His infatuation ended in
a weakness difficult to comprehend in a successful
Roman general. And never was infatuation followed
by more tragic consequences. Was this madness sent
upon him by that awful Power who controls the fate of
war and the destinies of nations? Who sent madness
upon Nebuchadnezzar? Who blinded Napoleon at the
very summit of his greatness? May not that memo-
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rable defeat have been ordered by Providence to give
consolidation and peace and prosperity to the Roman
Empire, so long groaning under the complicated miseries
of anarchy and civil war? If an imperial government
was necessary for the existing political and social con-
dition of the Roman world,—and this is maintained by
most historians, — how fortunate it was that the empire
fell into the hands of a man whose subsequent policy
was peace, the development of resources of nations, and
a vigorous administration of government !

It is generally conceded that the reign of Octavius —
or, a8 he is more generally known, Augustus Ceesar —
was able, enlightened, and efficient. He laid down the
policy which succeeding emperors pursued, and which
resulted in the peace and prosperity of the Roman world
until vices prepared the way for violence. Augustus
was a great organizer, and the machinery of government
which he and his ministers perfected kept the empire to-
gether until it was overrun by the New Germanic races.
Had Antony conquered at Actium, the destinies of the
empire might have been far different. But for two
hundred years the world never saw a more efficient
central power than that exercised by the Roman em-
perors or by their ministers. Imperialism at last
proved fatal to genius and the higher interests of man-
kind; but imperialism was the creation of Julius
Caesar, as a real or supposed necessity ; it was efficiently
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and beneficently continued by his grand-nephew Augus-
tus; and its consolidated strength became an established
institution which the civilized world quietly accepted.

The battle of Actium virtually settled the civil war
and the fortunes of Antony, although he afterwards
fought bravely and energetically ; but all to no purpose.
And then, at last, his eyes were opened, and Shak-
speare makes him bitterly exclaim, —

« All is lost !
This foul Egyptian hath betrayed me.

... Betray’d I am:
O this false soul of Egypt!”

And with his ruin the ruin of his paramour was also
settled; yet her resources were not utterly exhausted.
She retired into a castle or mausoleum she had pre-
pared for herself in case of necessity, with her most
valuable treasures, and sent messengers to Antony, who
reported to him that she was dead, —that she had
killed herself in despair. He believed it all. His
wrath now vanished in his grief. He could not live, or
did not wish to live, without her; and he fell upon
his own sword. The wound was mortal, but death did
not immediately follow. He lived to learn that Cleo-
patra had again deceived him,— that she was still
alive. Even amid the agonies of the shadow of death,
and in view of this last fatal lie of hers, he did not
upbraid her, Lut ordered his servants to bear him to her
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retreat. Covered with blood, the dying general was
drawn up by ropes and through a window — the only
entrance to the queen’s retreat that was left unbarred —
into her presence, and soon expired. Shakspeare has
Antony greet Cleopatra with the words, “I am dying,
Egypt, dying!” This suggestive theme has been en-
larged in a modern song of pathetic eloquence: —

“T am dying, Egypt, dying,
Ebbs the crimson life-tide fast,
And the dark Plutonian shadows
Gather on the evening blast ;
Let thine arms, O Queen, enfold me,
Hush thy sobs and bow thine ear,
Listen to the great heart-secrets
Thou, and thou alone, must hear.
Should the base plebeian rabble
Dare assail my name at Rome,
‘Where my noble spouse Octavia
Weeps within her widow’d home,
Seek her ; say the gods bear witness —
Altars, augurs, circling wings —
That her blood, with mine commingled,
Yet shall mount the throne of kings.

As for thee, starey’d Egyptian !
Glorious sorceress of the Nile !

Light the path to Stygian horrors
With the splendors of thy smile

I can scorn the Senate’s triumphs,
Triumphing in love like thine.
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Ah! no more amid the battle
Shall my heart exulting swell :

Isis and Osiris guard thee !
Cleopatra — Rome — farewell | ”

Thus perished the great Triumvir, dying like a
Roman, whose blinded but persistent love, whatever
were its elements, ever shall make his name memorable.
All the ages will point to him as a man who gave the
world away for the caresses of a woman, and a woman
who deceived and ruined him.

As for her, — this selfish, heartless sorceress, gifted )
and beautiful as she was, — what does she do when
she sees her lover dead, —dying for her? Does she
share his fate? Not she. What selfish woman ever
killed herself for love?

“ Some natural tears she shed, but wiped them soon.”

She may have torn her clothes, and beaten her
breast, and disfigured her face, and given vent to
mourning and lamentations. But she does not seek
death, nor surrender herself to grief, nor court despair.
She renews her strength. She reserves her arts for
another victim. She hopes to win Octavius as she had
won Julius and Antony; for she was only thirty-nine,
and still a queen. And for what? That she might re-
tain her own sovereignty, or the independence of Egypt,
— still the most fertile of countries, rich, splendid,
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and with grand traditions which went back thousands
of years; the oldest, and once the most powerful of
monarchies. Her love was ever subservient to her
interests. Antony gave up ambition for love,— what-
ever that love was. It took possession of his whole
being, not pure and tender, but powerful, strange;
doubtless a mad infatuation, and perhaps something
more, since it never passed away, —admiration allied
with desire, the worship of dazzling gifts, though not of
moral virtues. Would such a love have been perma-
nent? Probably not, since the object of it did not shine
in the beauty of the soul, but rather in the graces and
adornments of the body, intensified indeed by the lustre
of bewitching social qualities and the brightness of a
cultivated intellect. It is hard to analyze a passionate
love between highly gifted people who have an intense
development of both the higher and the lower na-
tures, and still more difficult when the idol is a Venus -
Polyhymnia rather than a Venus Urania. But the
love of Antony, whether unwise, or mysterious, or
unfortunate, was not feigned or forced: it was real, and
it was irresistible; he could not help it. He was
enslaved, bound hand and foot. His reason may have
rallied to his support, but his will was fettered. He
may have had at times dark and gloomy suspicions, —
that he was played with, that he was cheated, that
he would be deserted, that Cleopatra was false and
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treacherous. And yet she reigned over him; he could
not live without her. She was all in all to him,
so long as the infatuation lasted; and it had lasted
fourteen years, with increasing force, in spite of duty
and pressing labors, the calls of ambition and the lust
of power. In this consuming and abandoned passion,
for fourteen years,— so strange and inglorious, and for
a woman so unworthy, even if he were no better than
she,— we see one of the great mysteries of our com-~
plex nature, not uncommon, but insoluble.

I have no respect for Antony, and but little admira-
tion. I speak of such mad infatuation as a humiliating
exhibition of human weakness. Any one under its fear-
ful spell is an object of pity. But I have more sympathy
for him than for Cleopatra, although she was doubtless a
very gifted woman. He was her victim ; she was not his.
If extravagant and reckless and sensual, he was frank,
generous, eloquent, brave, and true to her. She was
artful, designing, and selfish, and used him for her own
ends, although we do not know that she was perfidious
and false to him. But for her he would have ruled the
world. He showed himself capable of an enormous
sacrifice. She made no sacrifices for him. SHe could
even have transferred her affections, since she after-
wards sought to play her blandishments upon his rival.
Conceive of Antony, if you can, as loving any one else
than her who led him on to ruin. In the very de-
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gradation of love we see its sacredness. In his fidelity
we find some palliation. Nor does it seem that Octavia,
the slighted wife of Antony, gave way to vengeance.
Her sense of injury was overshadowed by her pity.
This lofty and dignified matron even took his six sur-
viving children, three of whom were Cleopatra’s, and
brought them up in her own house as her own. Can
Paganism show a greater magnanimity ?

The fate of Cleopatra was tragic also. She too
destroyed herself, not probably by the bite of asps, as
is the popular opinion, but by some potent and subtile
poison that she ever carried with her, and which had
the effect of benumbing the body and making her
insensible to pain. Yet she does not kill herself be-
cause she cannot survive the death of Antony, but
because she is too proud to be carried to Rome to grace
the triumph of the new Ceesar. She will not be led a
captive princess up the Capitoline Hill. She has an
overbearing pride. “Know, sir,” says she to Proculeius,
“that 1

“ Will not wait pinion’d at your master’s court,
Nor once be chastis’d with the sober eye
Of dull Octavia. . . .

. . . Rather a ditch in Egypt
Be gentle grave to me!”

But whether pride or whether shame was the more
powerful motive in committing suicide, I do not read

4
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that she was a victim of remorse. She had no moral
sense. Nor did she give way to sentimental grief on
the death of Antony. Her grief was blended with
disappointment and rage. Nor did she hide her head,
but wore a face of brass. She used all her arts to win
Octavius. Her resources did not fail her; but she
expended them on one of the coldest, most politic,
and most astute men that ever lived. And the dis-
appointment that followed her defeat — that she could
not enslave another conqueror — was greater than the
grief for Antony. Nor during her whole career do we
see any signs of that sorrow and humility which, it
would seem, should mark a woman who has made so
great and fatal a mistake, — cut off hopelessly from the
respect of the world and-the peace of her own soul
‘We see grief, rage, despair, in her miserable end, as we
see pride and shamefacedness in her gilded life, but
not remorse or shame. And when she dies by her
own hand, it is not in madness, but to escape humilia-
tion. Suicide was one of the worst features of Pagan
antiquity. It was a base and cowardly reluctance to
meet the evils of life, as much as indifference to the
future and a blunted moral sense.

So much for the woman herself, her selfish spirit, her
vile career ; but as Cleopatra is one of the best known
and most striking examples of a Pagan woman, with
qualities and in circumstances peculiarly characteristic
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of Paganism, I must make a few remarks on these
points.

One of the most noticeable of these is that im-
morality seems to have been no bar to social posi-
tion. Some of those who were most attractive and
sought after were notoriously immoral. Aspasia, whom
Socrates and Pericles equally admired, and whose house
was the resort of poets, philosophers, statesmen, and
artists, and who is said to have been one of the most
cultivated women of antiquity, bore a sullied name.
Sappho, who was ever exalted by Grecian poets for the
sweetness of her verses, attempted to reconcile a life
of pleasure with a life of letters, and threw herself into
the sea because of a disappointed passion. Lais, a
professional courtesan, was the associate of kings and
sages as well as the idol of poets and priests. Agrip-
pina, whose very name is infamy, was the admiration
of courtiers and statesmen. Lucilla, who armed her
assassins against her own brother, seems to have ruled
the court of Marcus Aurelius.

And all these women, and more who could be men-
tioned, were — like Cleopatra — cultivated, intellectual,
and brilliant. They seem to have reigned for their
social fascinations as much as by their physical beauty.
Hence, that class of women who with us are shunned
and excluded from society were not only flattered and
honored, but the class itself seems to have been re-
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cruited by those who were the most attractive for their
intellectual gifts as well as for physical beauty. No
woman, if bright, witty, and beautiful, was avoided be-
cause she was immoral. It was the immoral women
who often aspired to the highest culture. They sought
to reign by making their homes attractive to distin-
guished men. Their houses seem to have been what
the salons of noble and fascinating duchesses were in
France in the last two centuries. The homes of vir-
tuous and domestic women were dull and wearisome.
In fact, the modest wives and daughters of most men
were confined to monotonous domestic duties; they
were household slaves; they saw but little of what
we now call society. I do not say that virtue was not
held in honor. I know of no age, however corrupt,
when it was not prized by husbands and fathers. I
know of no age when virtuous women did not shine at
home, and exert a healthful influence upon men, and
secure the proud regard of their husbands. But these
were not the women whose society was most sought.
The drudgeries and slaveries of domestic life among the
ancients made women unattractive to the world. The
women who were most attractive were those who gave
or attended sumptuous banquets, and indulged in
pleasures that were demoralizing. Not domestic wo-
men, but bright women, carried away those prizes which
turned the brain. Those who shone were those that
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attached themselves to men through their senses, and
possibly through their intellects, and who were them-
selves strong in proportion as men were weak. For a
woman to appear in public assemblies with braided and
decorated hair and ostentatious dress, and especially if
she displayed any gifts of eloquence or culture, was to
proclaim herself one of the immoral, leisurely, educated,
dissolute class. This gives point to Saint Paul's strict
injunctions to the women of Corinth to dress soberly, to
keep silence in the assemblies, etc. The modest woman
was to “be in subjection.” Those Pagan converts to
the “ New Way ” were to avoid even the appearance of
evil.

Thus under Paganism the general influence of women
was to pull men down rather than to elevate them, espe-
cially those who were attractive in society. Virtuous
and domestic women were not sufficiently educated to
have much influence except in a narrow circle. Even
they, in a social point of view, were slaves. They
could be given in marriage without their consent; they
were restricted in their intercourse with men; they
were confined to their homes; they had but few privi-
leges; they had no books; they led a life of terror from
the caprices of their lords and masters, and hence
inspired no veneration. The wives and daughters of
the rich tyrannized over their servants, decked them-
selves with costly ornaments, and were merely gilded

voL. v.— 3.
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toys, whose society was vapid and uninteresting. The
wives and daughters of the poor were drudges and
menials, without attraction or influence; noisy, quarrel-
some, garrulous women, who said the least when they
talked the most.

Hence under Paganism home had none of those
attractions which, in Christian countries, invest it with
such charms. The home of the poor was squalid and
repulsive ; the home of the rich was gaudy and tinselled
enough, but was dull and uninspiring. What is home
when women are ignorant, stupid, and slavish? What
glitter or artistic splendor can make home attractive
when women are mere butterflies or slaves with gilded
fetters? Deprive women of education, and especially
of that respect which Christian chivalry inspires, and
they cannot rise to be the equal companions of men.
They are simply their victims or their slaves. What is
a home where women are treated as inferiors? Pagan-
ism never recognized their equality with men; and if
they ever ruled men, it was by appealing to their lower
qualities, or resorting to arts and devices which are
subversive of all dignity of character. When their
personal beauty fled, their pow;ver also departed. A
faded or homely woman, without intelligence or wit,
was a forlorn object in a Pagan home, — to be avoided,
derided, despised, —a melancholy object of pity or
neglect, so far as companionship goes. She may have
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been valued as a cook or drudge, but she was only
a menial. Of all those sins of omission of which
Paganism is accused, the worst was that it gave to
women no mental resources to assist them in poverty,
or neglect, or isolation, when beauty or fortune deserted
them. No home can be attractive where women have
no resources ; and women can have no resources outside
of domestic duties, unless educated to some art or
something calculated to draw out their energies and
higher faculties by which they win the respect and
admiration, not of men only, but of their own sex.

It was this lack of education which Paganism with-
held from women which not only destroyed the radi-
ance of home, but which really made women inferior to
men. All writers, poets, and satirists alike speak of
the inferiority of women to men,— not physically only,
but even intellectually; and some authors made them
more vicious than men in natural inclination. And
when the mind was both neglected and undervalued,
how could respect and admiration be kindled, or con-
tinue after sensual charms had passed away? Paganism
taught the inequality of the sexes, and produced it;
and when this inequality is taught, or believed in, or
ingisted upon, then farewell to the glory of homes, to
all unbought charms, to the graces of domestic life, to
everything that gilds our brief existence with the radi-
ance of imperishable joy.
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Nor did Paganism offer any consolations to the
down-trodden, injured, neglected, uninteresting woman
of antiquity. She could not rise above the condition in
which she was born. No sympathetic priest directed
her thoughts to another and higher and endless life.
Nobody wiped away her tears; nobody gave encour-
agement to those visions of beauty and seremity for
which the burdened spirit will, under any oppressions,
sometimes aspire to enjoy. No one told her of immor-
tality and a God of forgiveness, who binds up the
bleeding heart and promises a future peace and bliss.
Paganism was merciful only in this, —that it did not
open wounds it could not heal; that it did not hold
out hopes and promises it could not fulfil; that it did
not remind the afflicted of miseries from which they
could not rise; that it did not let in a vision of glories -
which could never be enjoyed ; that it did not provoke
the soul to indulge in a bitterness in view of evils for
which there was no remedy; that it did not educate
the mind for enjoyments which could never be reached ;
that it did not kindle a discontent with a condition
from which there is no escape. If one cannot rise above
debasement or misery, there is no use in pointing it out.
If the Pagan woman was not seemingly aware of the
degradation which kept her down, and from which it
was impossible to rise, Paganism did not add stings to
her misery by presenting it as an accident which it was
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easy to surmount. There would be no contentent or
submission among animals if they were endowed with
the reason of men. Give to a healthy, but ignorant,
coarse, uncultivated country girl, surrounded only with
pigs and chickens, almost without neighbors, a glimpse
of the glories of cities, the wonders of art, the charms
of social life, the triumphs of mind, the capacities of
the soul, and would she be any happier, if obliged to
remain for life in her rustic obscurity and labor, and
with no possible chance of improving her condition ?
Such was woman under Pagenism. She could rise
only so far as men lifted her up; and they lifted her
up only further to consummate her degradation.

But there was another thing which kept women in
degradation. Paganism did not recognize the imma-
terial and immortal soul: it only had regard to the
wants of the body. Of course there were exceptions.
There were sages and philosophers among the men who
speculated on the grandest subjects which can elevate the
mind to the regions of immortal truth, — like Socrates,
Plato, Epictetus, Marcus Aurelius, —even as there were
women who Tose above all the vile temptations which
surrounded them, and were poets, heroines, and bene-
factors, — like Telessa, who saved Argos by her courage ;
and Volumnia, who screened Rome from the vengeance
of her angry son; and Lucretia, who destroyed herself
rather than survive the dishonor of her house. There
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are some people who rise and triumph over every kind
of oppression and injury. Under Paganism there was
the possibility of the emancipation of the soul, but not
the probability. Its genius was directed to the welfare
of the body, — to utilitarian ends of life, to ornaments
and riches, to luxury and voluptuousness, to the pleas-
ures which are brief, to the charms of physical beauty
and grace. It could stimulate ambition and inculcate
patriotism and sing of love, if it coupled the praises
of Venus with the praises of wine. But everything it
praised or honored had reference to this life and to the
mortal body. It may have recognized the mind, but
not the soul, which is greater than the mind. It had
no aspirations for future happiness; it had no fears of
future misery. Hence the frequency of suicide under
disappointment, or ennui, or satiated desire, or fear of
poverty, or disgrace, or pain.

And thus, as Paganism did not take cognizance of
the soul in its future existence, it disregarded man’s
highest aspirations. It did not cultivate his graces; it
set but a slight value on moral beauty ; it thought little
of affections; it spurned gentleness and passive vir-
tues; it saw no lustre in the tender eye; it heard no
music in the tones of sympathy; it was hard and cold.
That which constitutes the richest beatitudes of love it
could not see, and did not care for. Ethereal blessedness
it despised. That which raises woman highest, it was
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indifferent to. The cold atmosphere of Paganism froze
her soul, and made her callous to wrongs and sufferings.
It destroyed enthusiasm and poetic ardor and the
graces which shine in misfortune. Woman was not
kindled by lofty sentiments, since no one believed in
them. The harmonies of home had no poetry and no
inspiration, and they disappeared. The face of woman
was not lighted by supernatural smiles. Her caresses
had no spiritual fervor, and her benedictions were un-
meaning platitudes. Take away the soul of woman,
and what is she? Rob her of her divine enthusiasm,
and how vapid and commonplace she becomes! De-
stroy her yearnings to be a spiritual solace, and how
limited is her sphere! Take away the holy dignity of
the soul, and how impossible is a lofty friendship!
Without the amenities of the soul there can be no real
society. Crush the soul of a woman, and you extin-
guish her life, and shed darkness on all who surround
her. She cannot rally from pain, or labor, or misfor-
tune, if her higher nature is ignored. Paganism ig-
nored what is grandest and truest in a woman, and she
withered like a stricken tree. She succumbed before
the cold blasts that froze her noblest impulses, and
sunk sullenly into obscurity. Oh, what a fool a man is
to make woman a slave! He forgets that though he
may succeed in keeping her down, chained and fettered
by drudgeries, she will be revenged ; that though power-
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less, she will instinctively learn to hate him; and if she
cannot defy him she will scorn him, — for not even a
brute animal will patiently submit to cruelty, still less
a human soul become reconciled to injustice. And -
what is the possession of a human body without the
sympathy of a living soul?

And hence women, under Paganism, — having no
hopes of future joy, no recognition of their diviner
attributes, no true scope for energies, no field of useful-
ness but in a dreary home, no ennobling friendships, no
high encouragements, no education, no lofty companion-
ship; utterly unappreciated in what most distinguishes
them, and valued only as household slaves or victims
of guilty pleasure; adorned and bedecked with trinkets,
all to show off the graces of the body alone, and with
nothing to show their proud equality with men in
influence, if not in power, in mind as well as heart, —
took no interest in what truly elevates society. What
schools did they teach or even visit? What hospitals
did they enrich? What miseries did they relieve?
What charities did they contribute to? What churches
did they attend? What social gatherings did they
enliven ? 'What missions of benevolence did they
embark in? What were these to women who did not
know what was the most precious thing they had, or
when this precious thing was allowed to run to waste ?
What was there for a woman to do with an unrecognized
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soul but gird herself with ornaments, and curiously
braid her hair, and ransack shops for new cosmetics,
and hunt for new perfumes, and recline on luxurious
couches, and issue orders to attendant slaves, and join
in seductive dances, and indulge in frivolous gossip,
and entice by the display of sensual charms? Her
highest aspiration was to adorn a perishable body, and
vanity became the spring of life.

And the men, — without the true sanctities and
beatitudes of married life, without the tender com-
panionship which cultivated women give, without the

- hallowed friendships which the soul alone can keep

alive, despising women who were either toys or slaves,
—fled from their dull, monotonous, and dreary homes
to the circus and the theatre and the banqueting
hall for excitement or self-forgetfulness. They did
not seek society, for there can be no high society
where women do not preside and inspire and guide.
Society is a Christian institution. It was born among
our German ancestors, amid the inspiring glories of
chivalry. It was made for women as well as men of
social cravings and aspirations, which have their seat
in what Paganism ignored. Society, under Paganism, -
was confined to men, at banquets or symposia, where
women seldom entered, unless for the amusement of
men, — never for their improvement, and still less for

their restraint.
3‘
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It was not until Christianity permeated the old
Pagan civilization and destroyed its idols, that the no-
ble Paulas and Marcellas and Fabiolas arose to dignify
human friendships, and give fascination to reunions of
cultivated women and gifted men; that the seeds of
society were sown. It was not until the natural
veneration which the Gothic nations seem to have had
for women, even in their native forests, had ripened
into devotion and gallantry under the teachings of
Christian priests, that the true position of women was
understood. And after their equality was recognized
in the feudal castles of the Middle Ages, the salons of
the seventeenth and eighteenth centuries established
their claims as the inspiring geniuses of what we call
society. Then, and not till then, did physical beauty
pale before the brilliancy of the mind and the radiance
of the soul, —at last recognized as the highest charm
of woman. The leaders of society became, not the
ornamented and painted hetere which had attracted
Grecian generals and statesmen and men of letters,
but the witty and the genial and the dignified matrons
who were capable of instructing and inspiring men
superior to themselves, with eyes beaming with intel-
lectual radiance, and features changing with perpetual
variety. Modern society, created by Christianity, —
since only Christianity recognizes what i§ most truly
attractive and ennobling among women,—is a great
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advance over the banquets of imperial Romans and the
symposia of gifted Greeks.

But even this does not satisfy woman in her loftiest
aspirations. The soul which animates and inspires her
is boundless. Its wants cannot be fully met even in an
assemblage of wits and beauties. The soul of Madame
de Staél pined amid all her social triumphs. The soul
craves friendships, intellectual banquetings, and reli-
gious aspirations. And unless the emancipated soul of
woman can have these wants gratified, she droops even
amid the glories of society. She is killed, not as a hero
perishes on a battle-field; but she dies, as Madame de
Maintenon said that she died, amid the imposing splen-
dors of Versailles. It is only the teachings and influ-
ences of that divine religion which made Bethany the
centre of true social banquetings to the wandering and
isolated Man of Sorrows, which can keep the soul alive
amid the cares, the burdens, and the duties which bend
down every son and daughter of Adam, however gilded
may be the outward life. How grateful, then, should
women be to that influence which has snatched them
from the pollutions and heartless slaveries of Paganism,
and given dignity to their higher nature! It is to them
that it has brought the greatest boon, and made them
triumphant over the evils of life. And how thought-
less, how misguided, how ungrateful is that woman who
would exchange the priceless blessings which Chris-
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tianity has brought to her for those ornaments, those
excitements, and those pleasures which ancient Pagan-
ism gave as the only solace for the loss and degradation
of her iinmortal soul!
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PAULA.

WOMAN AS FRIEND.

THE subject of this lecture is Paula, an illustrious

Roman lady of rank and wealth, whose remarka-
ble friendship for Saint Jerome, in the latter part of
the fourth century, has made her historical. If to her
we do not date the first great change in the social
relations of man with woman, yet she is the most
memorable example that I can find of that exalted
sentiment which Christianity called out in the inter-
course of the sexes, and which has done more for the
elevation of society than any other sentiment except
that of religion itself.

Female friendship, however, must ever have adorned
and cheered the world; it naturally springs from the
depths of a woman’s soul. However dark and dismal
society may have been under the withering influences of
Paganism, it is probable that glorious instances could
be chronicled of the devotion of woman to man and of
man to woman, which was not intensified by the passion
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of love. Nevertheless, the condition of women in the
Pagan world, even with all the influences of civiliza-
tion, was unfavorable to that sentiment which is such
a charm in social life.

The Pagan woman belonged to her husband or her .
father rather than to herself. As more fully shown
in the discussion of Cleopatra, she was universally
regarded as inferior to man, and made to be his slave.
She was miserably educated; she was secluded from
intercourse with strangers; she was shut up in her
home ; she was given in marriage without her consent;
she was guarded by female slaves; she was valued
chiefly as a domestic servant, or as an animal to
prevent the extinction of families; she was seldom
honored ; she was doomed to household drudgeries as
if she were capable of nothing higher; in short, her
lot was hard, because it was unequal, humiliating, and
sometimes degrading, making her to be either timor-
ous, frivolous, or artful. Her amusements were trivial,
her taste vitiated, her education neglected, her rights vio-
lated, her aspirations scorned. The poets represented
her as capricious, fickle, and false. She rose only to
fall; she lived only to die. She was a victim, a toy,
or a slave. Bedizened or burdened, she was either an
object of degrading admiration or of cold neglect.

The Jewish women seem to have been more favored
and honored than women were in Greece or Rome, even
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in the highest periods of their civilization. But in Jew-
ish history woman was the coy maiden, or the vigilant
housekeeper, or the ambitious mother, or the intriguing
wife, or the obedient daughter, or the patriotic song-
stress, rather than the sympathetic friend. Though we
admire the beautiful Rachel, or the heroic Deborah, or -
the virtuous Abigail, or the affectionate Ruth, or the
fortunate Esther, or the brave Judith, or the generous
Shunamite, we do not find in the Rachels and Esthers
the hallowed ministrations of the Marys, the Mar-
thas and the Pheebes, until Christianity had developed
the virtues of the heart and kindled the loftier senti-
ments of the soul. Then woman became not merely
the gentle nurse and the prudent housewife and the
disinterested lover, but a friend, an angel of conso-
lation, the equal of man in character, and his superior
in the virtues of the heart and soul. It was not till
then that she was seen to have those qualities
which extort veneration, and call out the deepest
sympathy, whenever life is divested of its demoralizing
egotisms. The original beatitudes of the Garden of
Eden returned, and man awoke from the deep sleep
of four thousand years, to discover, with Adam, that
woman was a partner for whom he should resign all
the other attachments of life; and she became his star
of worship and his guardian angel amid the entangle-
ments of sin and cares of toil.
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I would not assert that there were not noble excep-
tions to the frivolities and slaveries to which women were
generally doomed in Pagan Greece and Rome. Pagan-
ism records the fascinations of famous women who
could allure the greatest statesmen and the wisest
moralists to their charmed circle of admirers, — of
women who united high intellectual culture with physi-
cal beauty. It tells us of Artemisia, who erected to her
husband a mausoleum which was one of the wonders
of the world; of Telesilla, the poetess, who saved
Argos by her courage; of Hipparchia, who married a
deformed and ugly cynic, in order that she might make
attainments in learning and philosophy; of Phantasia,
who wrote a poem on the Trojan war, which Homer
himself did not disdain to utilize; of Sappho, who in-
vented a new measure in lyric poetry, and who was so
highly esteemed that her countrymen stamped their
money with her image; of Volumnia, screening Rome
from the vengeance of her angry son; of Servilia, part-
ing with her jewels to secure her father's liberty; of
Sulpicia, who fled from the luxuries of Rome to be a
partner of the exile of her husband; of Hortensia,
pleading for justice before the triumvirs in the market-
place; of Octavia, protecting the children of her rival
Cleopatra; of Lucretia, destroying herself rather than
survive the dishonor of her house; of Cornelia, inciting
her sons, the Gracchi, to deeds of patriotism ; and many
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other illustrious women. We read of courage, forti-
tude, patriotism, conjugal and parental love; but how
seldom do we read of those who were capable of an
exalted friendship for men, without provoking scandal
or exciting rude suspicion? Who among the poets
paint friendship without love; who among them ex-
tol women, unless they couple with their praises of
mental and moral qualities a mention of the delights
of sensual charms and of the joys of wine and ban-
quets ? Poets represent the sentiments of an age or
people; and the poets of Greece and Rome have
almost libelled humanity itself by their bitter sar-
casms, showing how degraded the condition of woman
" was under Pagan influences.

Now, I select Paula, to show that friendship — the
noblest sentiment in woman —was not commeon until
Christianity had greatly modified the opinions and
habits of society; and to illustrate how indissolubly
connected this noble sentiment is with the highest
trinmphs of an emancipating religion. Paula was a
highly favored as well as a highly gifted woman.
She was a descendant of the Scipios and the Gracchi,
and was born A. D. 347, at Rome, ten years .after the
death of the Great Constantine who enthroned Chris-
tianity, but while yet the social forces of the empire
were entangled in the meshes of Paganism. She was
married at seventeen to Toxotius, of the still more
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illustrious Julian family. She lived on Mount Aven-
tine, in great magnificence. She owned, it is said, a
whole city in Italy. She was one of the richest women
of antiquity, and belonged to the very highest rank
of society in an aristocratic age. Until her husband
died, she was not distinguished from other Roman
ladies of rank, except for the splendor of her palace
and the elegance of her life. It seems that she was
first won to Christianity by the virtues of the cele-
brated Marcella, and she hastened to enroll herself,
with her five daughters, as pupils of this learned
woman, at the same time giving up those habits of
luxury which thus far had characterized her, to-
gether with most ladies of her class. On her conver-
sion, she distributed to the poor the quarter part of
her immense income, — charity being one of the forms
which religion took in the early ages of Christianity.
Nor was she contented to part with the splendor of
her ordinary life. She became a nurse of the misera-
ble and the sick; and when they died she buried them
at her own expense. She sought out and relieved
distress wherever it was to be found.

But her piety could not escape the asceticism of the
age; she lived on bread and a little oil, wasted her
body with fastings, dressed like a servant, slept on a
mat of straw, covered herself with haircloth, and
denied herself the pleasures to which she had been
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accustomed; she would not even take a bath. The
Catholic historians have unduly magnified these vir-
tues; but it was the type which piety then assumed,
arising in part from a too literal interpretation of the
injunctions of Christ. We are more enlightened in these
times, since modern Christian civilization seeks to solve
the problem how far the pleasures of this world may be
reconciled with the pleasures of the world to come. But
the Christians of the fourth century were more austere,
like the original Puritans, and made but little account
of pleasures which weaned them from the contempla-
tion of God and divine truth, and chained them to
the triumphal car of a material and infidel philosophy.
As the great and besetting sin of the Jews before the
Captivity was idolatry, which thus was the princi-
pal subject of rebuke from the messengers of Omnipo-
tence, — the one thing which the Jews were warned to
avoid; as hypocrisy and Pharisaism and a technical
and legal piety were the greatest vices to be avoided
when Christ began his teachings, — so Epicureanism
in life and philosophy was the greatest evil with which
the early Christians had to contend, and which the
more eminent among them sought to shun, like Atha-
nasius, Basil, and Chrysostom. The asceticism of the
early Church was simply the protest against that ma-
terialism which was undermining society and preparing
the way to ruin; and hence the loftiest type of piety
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assumed the form of deadly antagonism to the luxuries
and self-indulgence which pervaded every city of the
empire.

This antagonism may have been carried too far,
even as the Puritan made war on many innocent
pleasures; but the spectacle of a self-indulgent and
pleasure-seeking Christian was abhorrent to the piety
of those saints who controlled the opinions of the
Christian world. The world was full of misery and
poverty, and it was these evils they sought to relieve.
The leaders of Pagan society were abandoned to gains
and pleasures, which the Christians would fain re-
buke by a lofty self-denial, —even as Stoicism, the
noblest remonstrance of the Pagan intellect, had its
greatest example in an illustrious Roman emperor,
who vainly sought to stem the vices which he saw
were preparing the way for the conquests of the
barbarians. The historian who does not take cogni-
zance of the great necessities of nations, and of the
remedies with which good men seek to meet these
necessities, is neither philosophical nor just; and in-
stead of railing at the saints, — so justly venerated and
powerful, — because they were austere and ascetic,
he should remember that only an indifference to the
pleasures and luxuries which were the fatal evils of
their day could make a powerful impression even on
the masses, and make Christianity stand out in bold
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contrast with the fashionable, perverse, and false doc-
trines which Paganism indorsed. And I venture to
predict, that if the increasing and unblushing mate-
rialism of our times shall at last call for such scathing
rebukes as the Jewish prophets launched against the
sin of idolatry, or such as Christ himself employed
when he exposed the hollowness of the piety of the
men who took the lead in religious instruction in his
day, then the loftiest characters—those whose example
is most revered — will again disdain and shun a style
of life which seriously conflicts with the triumphs of
a spiritual Christianity.

Paula was an ascetic Roman matron on her conver-
sion, or else her conversion would then have seemed
nominal. But her nature was not austere. She was a
woman of great humanity, and distinguished for those
generous traits which have endeared Augustine to the
heart of the world. Her hospitalities were boundless ;
her palace was the resort of all who were famous, when
they visited the great capital of the empire. Nor did
her asceticism extinguish the natural affections of her
heart. When one of her daughters died, her grief was
as immoderate as that of Bernard on the loss of his
brother. The woman was never lost in the saint.
Another interesting circumstance was her enjoyment of
cultivated society, and even of those literary treasures
which imperishable art had bequeathed. She spoke the
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Greek language as an English or Russian nobleman
speaks French, as a theological student understands
German. Her companions were gifted and learned
women. Intimately associated with her in Christian
labors was Marcella,—a lady who refused the hand
of the reigning Consul, and yet, in spite of her duties
as a leader of Christian benevolence, so learned that
she could explain intricate passages of the Scriptures ;
versed equally in Greek and Hebrew; and so revered,
that, when Rome was taken by the Goths, her splendid
palace on Mount Aventine was left unmolested by the
barbaric spoliators. Paula was also the friend and com-
panion of Albina and Marcellina, sisters of the great
Ambrose, whose father was governor of Gaul. Felicita,
Principia, and Feliciana also belonged to her circle,—all
‘of noble birth and great possessions. Her own daugh-
ter, Blessella, was married to a descendant of Camil-
lus; and even the illustrious Fabiola, whose life is so
charmingly portrayed by Cardinal Wiseman, was also a
member of this chosen circle.

It was when Rome was the field of her charities and
the scene of her virtues, when she equally blazed as a
queen of society and a saint of the most self-sacrificing
duties, that Paula fell under the influence of Saint Je-
rome, at that time secretary of Pope Damasus, — the
most austere and the most learned man of Christian
antiquity, the great oracle of the Latin Church, sharing
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with Augustine the reverence bestowed by succeeding
ages, whose translation of the Scriptures into Latin has
made him an immortal benefactor. Nor was Jerome a
plebeian; he was a man of rank and fortune, —like the
more famous of the Fathers,— but gave away his pos-
sessions to the poor, as did so many others of his day.
Nothing had been spared on his education by his wealthy
Illyrian parents. At eighteen he was sent to Rome to
complete his studies. He became deeply imbued with
classic literature, and was more interested in the great
authors of Greece and Rome than in the material glories
of the empire. He lived in their ideas so completely,
that in after times his acquaintance with even the writ-
ings of Cicero was a matter of self-reproach. Disgusted,
however, with the pomps and vanities around him, he
sought peace in the consolations of Christianity. His
ardent nature impelled him to embrace the ascetic doc-
trines which were so highly esteemed and venerated ;
he buried himself in the catacombs, and lived like a
monk. Then his inquiring nature compelled him to
travel for knowledge, and he visited whatever was
interesting in Italy, Greece, and Asia Minor, and es-
pecially Palestine, finally fixing upon Chalcis, on the
confines of Syria, as his abode. There he gave himself
up to contemplation and study, and to the writing of
letters to all parts of Christendom. These letters and
his learned treatises, and especially the fame of his

voL v.—4.
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sanctity, excited so much interest that Pope Damasus
summoned him back to Rome to become his counsellor
and secretary. More austere than Bossuet or Fénelon
at the court of Louis XIV. he was as accomplished,
and even more learned than they. They were courtiers; -
he was a spiritual dictator, ruling, not like Dunstan, by
an appeal to superstitious fears, but by learning and
sanctity. In his coarse garments he maintained his
equality with princes and nobles. To the great he ap-
peared proud and repulsive. To the poor he was affable,
gentle, and sympathetic; they thought him as humble
as the rich thought him arrogant.

Such a man —so learned and pious, so courtly in
his manners, so eloquent in his teachings, so indepen-
dent and fearless in his spirit, so brilliant in conversa-
tion, although tinged with bitterness and sarcasm —
became a favorite in those high circles where rank was
adorned by piety and culture. The spiritual director
became a friend, and his friendship was especially
valued by Paula and her illustrious circle. Among
those brilliant and religious women he was at home,
for by birth and education he was their equal. At the
house of Paula he was like Whitefield at the Countess
~ of Huntingdon’s, or Michael Angelo in the palace of
Vittoria Colonna, — a friend, a teacher, and an oracle.

So, in the midst of a chosen and favored circle did
Jerome live, with the bishops and the doctors who
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equally sought the exalted privilege of its courtesies
and its kindness. And the friendship, based on sym-
pathy with Christian labors, became strengthened every
day by mutual appreciation, and by that frank and
genial intercourse which can exist only with cultivated
and honest people. Those high-born ladies listened to
his teachings with enthusiasm, entered into all his
schemes, and gave him most generous co-operation; not
because his literary successes had been blazed through-
out the world, but because, like them, he concealed
under his coarse garments and his austere habits an
ardent, earnest, eloquent soul, with intense longings
after truth, and with noble aspirations to extend that
religion which was the only hope of the decaying em-
pire. Like them, he had a boundless contempt for
empty and passing pleasures, for all the plaudits of
the devotees to fashion; and he appreciated their trials
and temptations, and pointed out, with more than
fraternal tenderness, those insidious enemies that came
in the disguise of angels of light. Only a man of his
intuitions could have understood the disinterested
generosity of those noble women, and the passionless
serenity with which they contemplated the demons
they had by grace exorcised; and it was only they,
with their more delicate organization and their innate
insight, who could have entered upon his sorrows, and
penetrated the secrets he did not seek to reveal. He
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gave to them his choicest hours, explained to them the
mysteries, revealed his own experiences, animated their
hopes, removed their stumbling-blocks, encouraged them
in missions of charity, ignored their mistakes, gloried in
their sacrifices, and held out to them the promised joys
of the endless future. In return, they consoled him in
disappointment, shared his resentments, exulted in his
triumphs, soothed him in his toils, administered to his
wants, guarded his infirmities, relieved him from irk-
some details, and inspired him to exalted labors by in-
creasing his self-respect. Not with empty flatteries, nor
idle dalliances, nor frivolous arts did they mutually
encourage and assist each other. Sincerity and truth-
fulness were the first conditions of their holy inter-
course, — “the communion of saints,” in which they
believed, the sympathies of earth purified by the
aspirations of heaven; and neither he nor they were
ashamed to feel that such a friendship was more pre-
cious than rubies, being sanctioned by apostles and mar-
tyrs ; nay, without which a Bethany would have been
as dreary as the stalls and tables of money-changers in
the precincts of the Temple.

A mere worldly life could not have produced such a
friendship, for it would have been ostentatious, or prod-
igal, or vain; allied with sumptuous banquets, with in-
tellectual tournaments, with selfish aims, with foolish
presents, with emotions which degenerate into passions.
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Ennui, disappointment, burdensome obligation, ultimate
disgust, are the result of what is based on the finite and
the worldly, allied with the gifts which come from a
selfish heart, with the urbanities which are equally
showered on the evil and on the good, with the graces
which sometimes conceal the poison of asps. How un-
satisfactory and mournful the friendship between Vol-
taire and Frederic the Great, with all their brilliant
qualities and mutnal flatteries! How unmeaning would
have’ been a friendship between Chesterfield and Dr.
Johnson, even had the latter stooped to all the arts of
sycophancy! The world can only inspire its votaries
with its own idolatries. Whatever is born of vanity
will end in vanity. “Even in laughter the heart is
sorrowful, and the end of that mirth is heaviness.”
4 But when we seek in friends that which can perpetu-
ally refresh and never satiate, — the counsel which
maketh wise, the voice of truth and not the voice of
flattery; that which will instruct and never degrade,
the influences which banish envy and mistrust, — then
there is a precious life in it which survives all change.'
In the atmosphere of admiration, respect, and sympathy
suspicion dies, and base desires pass away for lack of
their accustomed nourishment; we see defects through
the glass of our own charity, with eyes of love and pity,
while all that is beautiful is rendered radiant; a halo
surrounds the mortal form, like the glory which mediee-



78 PAULA.

val artists aspired to paint in the faces of Madonnas;
and adoration succeeds to sympathy, since the excel-
lences we admire are akin to the perfections we adore.
““The occult elements” and “latent affinities,” of which
material pursuits never take cognizance, are “influences
as potent in adding a charm to labor or repose as dew
or air, in the natural world, in giving a tint to flowers
or sap to vegetation.”

In that charmed circle, in which it would be difficult
to say whether Jerome or Paula presided, the ssthetic
mission of woman was seen fully,—perhaps for the first
time,— which is never recognized when love of admira-
tion, or intellectual hardihood, or frivolous employments,
or usurped prerogatives blunt original sensibilities and
sap the elements of inward life. Sentiment proved its
superiority over all the claims of intellect, —as when
Flora Macdonald effected the escape of Charles Stuart
after the fatal battle of Culloden, or when Mary poured
the spikenard on Jesus’ head, and wiped his feet with
the hairs of her head. The glory of the mind yielded to
the superior radiance of an admiring soul, and equals
stood out in each other’s eyes as gifted superiors whom
it was no sin to venerate. Radiant in the innocence of
conscious virtue, capable of appreciating any flights of
genius, holding their riches of no account except to feed
the hungry and clothe the naked, these friends lived
only to repair the evils which unbridled sin inflicted on
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mankind, — glorious examples of the support which
our frail nature needs, the sun and joy of social life,
perpetual benedictions, the sweet rest of a harassed
soul.

Strange it is that such a friendship was found in
the most corrupt, conventional, luxurious city of the
empire. It is not in cities that friendships are sup-
posed to thrive. People in great towns are too pre-
occupied, too busy, too distracted to shine in those
amenities which require peace and rest and leisure.
Bacon quotes the Latin adage, “ Magna civitas, magna
solitudo.” 1t is in cities where real solitude dwells, since
friends are scattered, “and crowds are not company,
and faces are only as a gallery of pictures, and talk
but a tinkling cymbal, where there is no love.”

The history of Jerome and Paula suggests another
reflection, — that the friendship which would have im-
mortalized them, had they not other and higher claims
to the remembrance and gratitude of mankind, rarely
exists except with equals. There must be sympathy
in the outward relations of life, as we are constituted,
in order for men and women to understand each other.

/ Friendship is not philanthropy: it is a refined and
subtile sentiment which binds hearts together in similar
labors and experienoes./ It must be confessed it is ex-
clusive, esoteric, —a sort of moral freemasonry. Jerome,
and the great bishops, and the illustrious ladies to whom
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I allude, all belonged to the same social ranks. They
spent their leisure hours together, read the same books,
and kindled at the same sentiments. In their charmed
circle they unbent; indulged, perchance, in ironical sal-
lies on the follies they alike despised. They freed their
minds, as Cicero did to Atticus; they said things to
each other which they might have hesitated to say
in public, or among fools and dunces. I can conceive
that those austere people were sometimes even merry
and jocose. The ignorant would not have understood
their learned allusions; the narrow-minded might have
been shocked at the treatment of their shibboleths;
the vulgar would have repelled them by coarseness;
the sensual would have disgusted them by their lower
tastes.

There can be no true harmony among friends
when their sensibilities are shocked, or their views are
discrepant. How could Jerome or Paula have dis-
coursed with enthusiasm of the fascinations of Eastern
travel to those who had no desire to see the sacred
places; or of the charms of Grecian literature to those
who could talk only in Latin; or of the corrupting
music of the poets to people of perverted taste; or of
the sublimity of the Hebrew prophets to those who
despised the Jews; or of the luxury of charity to those
who had no superfluities; or of the beatitudes of the
passive virtues to soldiers; or of the mysteries of faith
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to speculating rationalists; or of the greatness of the
infinite to thoce who lived in passing events? A Jewish
prophet must have seemed a rhapsodist to Athenian
critics, and a Grecian philosopher a conceited cymic to
a converted fisherman of Galilee,—even as a boastful
Darwinite would be repulsive to a believer in the active
interference of the moral Governor of the universe.
Even Luther might not have admired Michael Angelo,
any more than the great artist did the courtiers of Julius
IL.; and John Knox might have denounced Lord Bacon
as a Gallio for advocating moderate measures of reform.
The courtly Bossuet would not probably have sympa-
thized with Baxter, even when both discoursed on the
eternal gulf between reason and faith. Jesus— the
wandering, weary Man of Sorrows—loved Mary and
Martha and Lazarus; but Jesus, in the hour of su-
preme grief, allowed the most spiritual and intellect-
ual of his disciples to lean on his bosom. It was the
son of a king whom David cherished with a love sur-
passing the love of woman. It was to Plato that Soc-
rates communicated his moral wisdom, it was with
cultivated youth that Augustine surrounded himself in
the gardens of Como; Ceesar walked with Antony, and
Cassius with Brutus; it was to Madame de Maintenon
that Fénelon poured out the riches of his intellect,
and the lofty Saint Cyran opened to Mére Angelique

the sorrows of his soul. We associate Aspasia with
4
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Pericles; Cicero with Atticus; Héloise with Abélard;
Hildebrand with the Countess Matilda ; Michael Angelo
with Vittoria Colonna; Cardinal de Retz with the
Duchess de Longueville; Dr. Johnson with Hannah
More.

Those who have no friends delight most in the
plaudits of a plebeian crowd. A philosopher who
associates with the vulgar is neither an oracle nor a
guide. A rich man’s son who fraternizes with hostlers
will not long grace a party of ladies and gentlemen.
A politician who shakes hands with the rabble will
lose as much in influence as he gains in power. In
spite of envy, poets cling to poets and artists to artists.
Genius, like a magnet, draws only congenial natures to
itself. Had a well-bred and titled fool been admitted
into the Turk’s-Head vClub, he might have been the butt
of good-natured irony; but he would have been endured,
since gentlemen must live with gentlemen and scholars
with scholars, and the rivalries which alienate are not
so destructive as the grossness which repels. More
genial were the festivities of a feudal castle than any
banquet bLetween Jews and Samaritans. Had not
Mrs. Thrale been a woman of intellect and sensibil-
ity, the hospitalities she extended to Johnson would
have been as irksome as the dinners given to Robert
Hall by his plebeian parishioners; and had not Mrs.
Unwin been as refined as she was sympathetic, she
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would never have soothed the morbid melancholy of
Cowper, while the attentions of a fussy, fidgety, talk-
ative, busy wife of a London shopkeeper would have
driven him absolutely mad, even if her disposition had
been as kind as that of Dorcas, and her piety as warm
as that of Pheebe. Paula was to Jerome what Arabella
Johnson was to John Winthrop, because their tastes,
their habits, their associations, and their studies were
the same, — they were equals in rank, in culture, and
perhaps in intellect.

But I would not give the impression that congenial
tastes and habits and associations formed the basis of
the holy friendship between Paula and Jerome. The
fountain and life of it was that love which radiated
from the Cross,—an absorbing desire to extend the re-
ligion which saves the world. Without this foundation,
their friendship might have been transient, subject to
caprice and circumstances, — like the gay intercourse
between the wits who assembled at the Hétel de Ram-
bouillet, or the sentimental affinities which bind to-
gether young men at college or young girls at school,
when their vows of undying attachment are so often
forgotten in the hard struggles or empty vanities of
subsequent life. Circumstances and affinities produced
those friendships, and circumstances or time dissolved
them, —like the merry meetings of Prince Hal and
Falstaff ; like the companionship of curious or ennuied
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travellers on the heights of Righi or in the galleries of
Florence. The cord which binds together the selfish
and the worldlj' in the quest for pleasure, in the search
for. gain, in the toil for honors, at a bacchanalian feast,
in a Presidential canvass, on a journey to Niagara,—
is a rope of sand ; a truth which the experienced know,
yet which is so bitter to learn. It is profound philoso-
phy, as well as religious experience, which confirms this
solemn truth. / The soul can repose only on the cer-
titudes of heaven ; those who are joined together by the
gospel feel alike the misery of the fall and the glory of
the restoration. The impressive earnestness which over-
powers the mind when eternal and momentous truths
are the subjects of discourse binds people together
with a force of sympathy which cannot be produced
by the sublimity of a mountain or the beauty of a
picture./ And this enables them to bear each other’s
burdens, and hide each other's faults, and soothe each
other's resentments; to praise without hypocrisy, re-
buke without malice, rejoice without envy, and assist
without ostentation. This divine sympathy alone can
break up selfishness, vanity, and pride. It produces sin-
cerity, truthfulness, disinterestedness, — without which
any friendship will die. /It is not the remembrance
of pleasure which keeps alive a friendship, but the
perception of virtues.! How can that live which is
based on corruption or a falsehood? Anything sen-
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sual in friendship passes away, and leaves a re-
siduum of self-reproach, or undermines esteem. That
which preserves undying beauty and sacred harmony
and celestial glory is wholly based on the spiritual
in man, on moral excellence, on the joys of an eman-
cipated soul. It is not easy, in the giddy hours of
temptation or folly, to keep this truth in mind, but it
can be demonstrated by the experience of every strug-
gling character. ‘The soul that seeks the infinite and
imperishable can be firmly knit only to those who live
in the realm of adoration, — the adoration of beauty, or
truth, or love; and unless a man or woman does prefer
the infinite to the finite, the permanent to the transient,
the true to the false, the incorruptible to the corrupti-
ble, there is not even the capacity of fﬂendship,’unless
a low view be taken of it to advance our interests, or
enjoy passing pleasures which finally end in bitter
disappointments and deep disgusts.

Moreover, there must be in lofty friendship not only
congenial tastes, and an aspiration after the imperish-
able and true, but some common end which both parties
strive to secure, and which they love better than they
love themselves. Without this common end, friendship
might wear itself out, or expend itself in things un-
worthy of an exalted purpose. Neither brilliant con-
versation, nor mutual courtesies, nor active sympathies
will make social intercourse a perpetual charm. We
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tire of everything, at times, except the felicities of
a pure and fervid love. But even husband and wife
might tire without the common guardianship of chil-
dren, or kindred zeal in some practical aims which both
alike seek to secure; for they are helpmates as well as
companions. Much more is it necessary for those who
are not tied together in connubial bonds to have some
common purpose in education, in philanthropy, in art,
in religion. Such was pre-eminently the case with
Paula and Jerome. They were equally devoted to a
cause which was greater than themselves.

And this was the extension of monastic life, which
in their day was the object of boundless veneration, —
the darling scheme of the Church, indorsed by the
authority of sainted doctors and martyrs, and resplen-
dent in the glories of self-sacrifice and religious contem-
plation. At that time its subtile contradictions were
not perceived, nor its practical evils developed. It was
not a withered and cunning hag, but a chaste and en-
thusiastic virgin, rejoicing in poverty and self-denial,
jubilant with songs of adoration, seeking the solution of
mysteries, wrapt in celestial reveries, yet going forth
from dreary cells to feed the hungry and clothe the
naked, and still more, to give spiritual consolations to
the poor and miserable. It was a great scheme of phil-
anthropy, as well as a haven of rest. It was always
sombre in its attire, ascetic in its habits, intolerant in




WOMAN AS FRIEND. 87

its dogmas, secluded in its life, narrow in its views, and
repulsive in its austerities; but its leaders and digni-
taries did not then conceal under their coarse raiments
either ambition, or avarice, or gluttony. They did not
live in stately abbeys, nor ride on mules with gilded
bridles, nor entertain people of rank and fashion, nor
- hunt heretics with fire and sword, nor dictate to princes
in affairs of state, nor fill the world with spies, nor ex-
tort from wives the secrets of their husbands, nor peddle
indulgences for sin, nor undermine morality by a spe-
cious casuistry, nor incite to massacres, insurrections,
and wars. This complicated system of despotism, this
Protean diversified institution of beggars and tyrants,
this strange contradiction of glory in debasement and
debasement in glory (type of the greatness and little-
ness of man), was not then matured, but was resplen-
dent with virtues which extort esteem, — chastity,
poverty, and obedience, devotion to the miserable, a
lofty faith which spurned the finite, an unbounded
charity amid the wreck of the dissolving world. AsI
have before said, it was a protest which perhaps the
age demanded. The vow of poverty was a rebuke to
that venal and grasping spirit which made riches the
end of life; the vow of chastity was the resolution to
escape that degrading sensuality wlLich was one of the
greatest evils of the times; and the vow of obedience
was the recognition of authority amid the disintegra-
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tions of society. The monks would show that a cell
could be the blessed retreat of learning and philosophy,
and that even in a desert tha soul could rise triumphant
above the privations of the bedy, to the contemplation
of immortal interests.

For this exalted life, as it seemed to the saints of
the fourth century, — seclusion from a wicked world,
leisure for study and repose, and a state favorable to
Christian perfection, — both Paula and Jerome panted :
he, that he might be more free to translate the Scrip-
tures and write his commentaries, and to commune
with God; she, to minister to his wants, stimulate his
labors, enjoy the beatific visions, and set a proud exam-
ple of the happiness to be enjoyed amid barren rocks
or scorching sands. At Rome, Jerome was interrupted,
diverted, disgusted. What was a Vanity Fair, a Babel
of jargons, a school for scandals, a mart of lies, an arena
of passions, an atmosphere of poisons, such as that city
was, in spite of wonders of art and trophies of victory
and contributions of genius, to a man who loved the
certitudes of heaven, and sought to escape from the
entangling influences which were a hindrance to his
studies and his friendships? And what was Rome
to an emancipated woman, who scorned luxuries and
demoralizing pleasure, and who was perpetually shocked
by the degradation of her sex even amid intoxicating
social triumphs, by their devotion to frivolous pleasures,
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love of dress and ornament, elaborate hair-dressings, idle
gossipings, dangerous dalliances, inglorious pursuits,
gilly trifles, emptiness, vanity, and sin? “But in the
country,” writes Jerome, “it is true our bread will be
coarse, our drink water, and our vegetables we must
raise with our own hands; but sleep will not snatch
us from agreeable discourse, nor satiety from the pleas-
ures of study. In the summer the shade of the trees
will give us shelter, and in the autumn the falling
leaves a place of repose. The fields will be painted
with flowers, and amid the warbling of birds we will
more cheerfully chant our songs of praise.”

So, filled with such desires, and possessing such sim-
plicity of tastes,—en enigma, I grant, to an age like
ours, as indeed it may have been to his, — Jerome bade
adieu to the honors and luxuries and excitements of the
great city (without which even a Cicero languished),
and embarked at Ostia, A.D. 385, for those regions con-
secrated by the sufferings of Christ. Two years after-
wards, Paula, with her daughter, joined him at Antioch,
and with a numerous party of friends made an exten-
sive tour in the East, previous to a final settlement in
Bethlehem. They were everywhere received with the
honors usually bestowed on princes and conquerors. At
Cyprus, Sidon, Ptolemais, Cesarea, and Jerusalem these
distinguished travellers were entertained by Christian
bishops, and crowds pressed forward to receive their



90 PAULA.

benediction. The Proconsul of Palestine prepared his
palace for their reception, and the rulers of every great
‘city besought the honor of a visit. But they did not
tarry until they reached the Holy Sepulchre, until they
had kissed the stone which covered the remains of the
Saviour of the world. Then they continued their jour-
ney, ascending the heights of Hebron, visiting the house
of Mary and Martha, passing through Samaria, sailing
on the lake Tiberias, crossing the brook Cedron, and
ascending the Mount of Transfiguration. Nor did they
rest with a visit to the sacred places hallowed by asso-
ciations with kings and prophets and patriarchs. They
journeyed into Egypt, and, by the route taken by Jo-
seph and Mary in their flight, entered the sacred schools
of Alexandria, visited the cells of Nitria, and stood
beside the ruins of the temples of the Pharaohs.

A whole year was thus consumed by this illustrious
party, — learning more than they could in ten years
from books, since every monument and relic was ex-
plained to them by the most learned men on earth.
Finally they returned to Bethlehem, the spot which
Jerome had selected for his final resting-place, and there
Paula built a convent near to the cell of her friend,
which she caused to be excavated from the solid rock.
It was there that he performed his mighty literary
labors, and it was there that his happiest days were
spent. Paula was near, to supply his simple wants.
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and give, with other pious recluses, all the society he
required. He lived in a cave, it is true, but in a way
afterwards imitated by the penitent heroes of the
Fronde in the vale of Chevreuse; and it was not dis-
agreeable to a man sickened with the world, absorbed
in literary labors, and whose solitude was relieved by
visits from accomplished women and illustrious bishops
and scholars. Fabiola, with a splendid train, came
from Rome to listen to his wisdom. Not only did he
translate the Bible and write commentaries, but he
resumed his pious and learned correspondence with
devout scholars throughout thg Christian world. Nor
was he too busy to find time to superintend the studies
of Paula in Greek and Hebrew, and read to her his
most precious compositions; while she, on her part,
controlled a convent, entertained travellers from all
parts of the world, and diffused a boundless charity,—
for it does not seem that she had parted with the
means of benefiting both the poor and the rich.

Nor was this life at Bethlehem without its charms.
That beautiful and fertile town, —as it then seems to
have been, — shaded with sycamores and olives, luxuri-
ous with grapes and figs, abounding in wells of the
purest water, enriched with the splendid church that
Helena had built, and consecrated by so many associa-
tions, from David to the destruction of Jerusalem, was
no dull retreat, and presented far more attractions than
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did the vale of Port Royal, where Saint Cyran and Ar-
nauld discoursed with the Mére Angelique on the great-
ness and misery of man ; or the sunny slopes of Cluny,
where Peter the Venerable sheltered and consoled the
persecuted Abélard. No man can be dull when his
faculties are stimulated to their utmost stretch, if he
does live in a cell; but many & man is bored and en-
nuted in a palace, when he abandons himself to luxury
and frivolities. It is not to animals, but to angels, that
the higher life is given.

Nor during those eighteen years which Paula passed
in Bethlehem, or the previous sixteen years at Rome,
did ever a scandal rise or a base suspicion exist in
reference to the friendship which has made her immor-
tal. There was nothing in it of that Platonic senti-
mentality which marked the medi®val courts of love;
nor was it like the chivalrous idolatry of flesh and
blood bestowed on queens of beauty at a tournament
or tilt; nor was it poetic adoration kindled by the con-
templation of ideal excellence, such as Dante saw in
his lamented and departed Beatrice; nor was it mere
intellectual admiration which bright and enthusiastic
women sometimes feel for those who dazzle their brains,
or who enjoy a great élat; still less was it that im-
passioned ardor, that wild infatuation, that tempestuous
frenzy, that dire unrest, that mad conflict between sense
and reason, that sad forgetfulness sometimes of fame
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and duty, that reckless defiance of the future, that sel-
fish, exacting, ungovernable, transient impulse which
ignores God and law and punishment, treading happi-
ness and heaven beneath the feet, — such as doomed
the greatest genius of the Middle Ages to agonies more
bitter than scorpions’ stings, and shame that made the
light of heaven a,burden; to futile expiations and un-
dying ignominies. No, it was none of these things,—
not even the consecrated endearments of a plighted
troth, the sweet rest of trust and hope, in the bliss of
which we defy poverty, neglect, and hardship; it was
not even this, the highest bliss of earth, but a senti-
ment perhaps more rare and scarcely less exalted, — that
which the apostle recognized in the holy salutation, and
which the Gospel chronicles as the highest grace of those
who believed in Jesus, the blessed balm of Bethany, the
courageous vigilance which watched beside the tomb.
But the time came —as it always must — for the
sundering of all earthly ties; austerities and labors
accomplished too soon their work. Even saints are
not exempted from the penalty of violated physical
laws. Pascal died at thirty-seven. Paula lingered to
her fifty-seventh year, worn out with cares and vigils.
Her death was as serene as her life was lofty; repeat-
ing, as she passed away, the aspirations of the prophet-
king for his eternal home. Not ecstasies, but a serene
tranquillity, marked her closing hours. Raising her
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finger to her lip, she impressed upon it the sign of the
cross, and yielded up her spirit without a groan. And
the icy hand of death neither changed the freshness of
her countenance nor robbed it of its celestial loveliness;
it seemed as if she were in a trance, listening to the
music of angelic hosts, and glowing with their bound-
less love. The Bishop of Jerusalem and the neighbor-
ing clergy stood around her bed, and Jerome closed her
eyes. For three days numerous choirs of virgins alter-
nated in Greek, Latin, and Syriac their mournful but
triumphant chants. Six bishops bore her body to the
grave, followed by the clergy of the surrounding coun-
try. Jerome wrote her epitaph in Latin, but was too
much unnerved to preach her funeral sermon. Inhab-
itants from all parts of Palestine came to her funeral:
the poor showed the garments which they had received
from her charity; while the whole multitude, by their
sighs and tears, evinced that they had lost a nursing
mother. The Church received the sad intelligence of
her death with profound grief, and has ever since cher-
ished her memory, and erected shrines and monuments
to her honor. In that wonderful painting of Saint Je-
rome by Domenichino,— perhaps the greatest ornament
of the Vatican, next to that miracle of art, the “ Trans-
figuration” of Raphael,—the saint is represented in re-
pulsive aspects as his soul was leaving his body, minis-
tered unto by the faithful Paula. But Jerome survived
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his friend for fifteen years, at Bethlehem, still engrossed
with those astonishing labors which made him one of the
greatest benefactors of the Church, yet austere and bitter,
revealing in his sarcastic letters how much he needed
the soothing influences of that sister of mercy whom
God had removed to the choir of angels, and to whom
the Middle Ages looked as an intercessor, like Mary
herself, with the Father of all, for the pardon of sin.
But I need not linger on Paula’s deeds of fame. We
see in her life, pre-eminently, that noble sentiment
which was the first development in woman’s progress
from the time that Christianity snatched her from the
pollution of Paganism. She is made capable of friend-
ship for man without sullying her soul, or giving occa-
sion for reproach. Rare and difficult as this sentiment
is, yet her example has proved both its possibility and
its radiance. It is the choicest flower which a man
finds in the path of his earthly pilgrimage. The coarse-
minded interpreter of a woman’s soul may pronounce
that rash or dangerous in the intercourse of life which
seeks to cheer and assist her male associates by an en-
dearing sympathy; but who that has had any great
literary or artistic success cannot trace it, in part, to
the appreciation and encouragement of those cultivated
women who were proud to be his friends? Who that
has written poetry that future ages will sing; who
that has sculptured a marble that seems to live; who
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that has declared the saving truths of an unfashionable
religion, —has not been stimulated to labor and duty
by women with whom he lived in esoteric intimacy, with
mutual admiration and respect ?

Whatever the heights to which woman is destined to
rise, and however exalted the spheres she may learn to
fill, she must remember that it was friendship which
first distinguished her from Pagan women, and which
will ever constitute one of her most peerless charms.
Long and dreary has been her progress from the ob-
scurity to which even the Middle Ages doomed her,
with all the boasted admiration of chivalry, to her
present free and exalted state. She is now recognized
to be the equal of man in her intellectual gifts, and is
sought out everywhere as teacher and as writer. She
may become whatever she pleases, — actress, singer,
painter, novelist, poet, or queen of society, sharing with
man the great prizes bestowed on genius and learning.
But her nature cannot be half developed, her capacities
cannot be known, even to herself, until she has learned
to mingle with man in the free interchange of those
sentiments which keep the soul alive, and which stimu-
late the noblest powers. Then only does she realize
her msthetic mission. Then only can she rise in the
dignity of a guardian angel, an educator of the heart, a
dispenser of the blessings by which she would atone
for the evil originally brought upon mankind. Now,
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to administer this antidote to evil, by which labor is
made sweet, and pain assuaged, and courage fortified,
and truth made beautiful, and duty sacred, — this is
the true mission and destiny of woman. She made a
great advance from the pollutions and slaveries of the
ancient world when she proved herself, like Paula, cap-
able of a pure and lofty friendship, without becoming
entangled in the snares and labyrinths of an earthly
love; but she will make a still greater advance when
our cynical world shall comprehend that it is not for
the gratification of passing vanity, or foolish pleasure,
or matrimonial ends that she extends her hand of gen-
erous courtesy to man, but that he may be aided by
the strength she gives in weakness, encouraged by the
smiles she bestows in sympathy, and enlightened by
the wisdom she has gained by inspiration.
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WHEN Adam and Eve were expelled from Para-

dise, they yet found one flower, wherever they
wandered, blooming in perpetual beauty. This flower
represents a great certitude, without which few would
be happy, — subtile, mysterious, inexplicable, — a great
boon recognized alike by poets and moralists, Pagan
and Christian ; yea, identified not only with happiness,
but human existence, and pertaining to the soul in its
highest aspirations. Allied with the transient and the
mortal, even with the weak and corrupt, it is yet
immortal in its nature and lofty in its aims, — at once
a passion, a sentiment, and an inspiration.

To attempt to describe woman without this element
of our complex nature, which constitutes her peculiar
fascination, is like trying to act the tragedy of Hamlet
without Hamlet himself, —an absurdity; a picture
without a central figure, a novel without a heroine,
a religion without a sacrifice. My subject is not with-
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out its difficulties. The passion or sentiment I describe
is degrading when perverted, as it is exalting when
pure. Yet it is not vice I would paint, but virtue; not
weakness, but strength; not the transient, but the per-
manent ; not the mortal, but the immortal, —all that
is ennobling in the aspiring soul.

“ Socrates,” says Legouvé, “ who caught glimpses of
_ everything that he did not clearly define, uttered one
day to his disciples these beautiful words: ‘There are
two Venuses: one celestial, called Urania, the heavenly,
who presides over all pure and spiritual affections; and
the other Polyhymnia, the terrestrial, who excites sen-
sual and gross desires’” The history of love is the
eternal struggle between these two divinities, — the one
seeking to elevate and the other to degrade. Plato,
for the first time, in his beautiful hymn to the Venus
Urania, displayed to men the unknown image of love,
—the educator and the moralist, —so that grateful
ages have consecrated it by his name. Centuries rolled
away, and among the descendants of Teutonic barbari-
ans a still lovelier and more ideal sentiment burst out
from the lips of the Christian Dante, kindled by the
adoration of his departed Beatrice. And as she courses
from star to star, explaining to him the mysteries, the
transported poet exclaims:—

¢ Ah, all the tongues which the Muses have inspired could
not tell the thousandth part of the beauty of the smile of
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Beatrice as she presented me to the celestial group, exclaim-
ing, ¢ Thou art redeemed !> O woman, in whom lives all my
hope, who hast deigned to leave for my salvation thy foot-
steps on the throne of the Efernal, thou hast redeemed me
from slavery to liberty ; now earth has no more dangers for
me. I cherish the image of thy purity in my bosom, that
in my last hour, acceptable in thine eyes, my soul may leave
my body.”

Thus did Dante impersonate the worship of Venus
Urania, — spiritual tenderness overcoming sensual de-
sire. Thus faithful to the traditions of this great poet
did the austere Michael Angelo do reverence to.the
virtues of Vittoria Colonna. Thus did the lofty Cor-
neille present in his Pauline a divine model of the
love which inspires great deeds and accompanies great
virtues. Thus did Shakspeare, in his portrait of Portia,
show the blended generosity and simplicity of a woman’s
soul: —

“ For you [my Lord Bassanio]

I would be trebled twenty times myself ;

A thousand times more fair, ten thousand times more rich;”
or, in his still more beautiful delineation of Juliet,
paint an absorbing devotion: —

“ My bounty is as boundless as the sea,

My love as deep; the more I give to thee,
The more I have, for both are infinite.”

Thus did Milton, in his transcendent epic, show ‘how
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a Paradise was regained when woman gave her gene-
rous sympathy to man, and reproduced for all com-
ing ages the image of Spiritual Love, — the inamorata
of Dante and Petrarch, the inspired and consoling
guide.

But the muse of the poets, even when sanctified by
Christianity, never sang such an immortal love as the
Middle Ages in sober prose have handed down in the
history of Héloise, — the struggle between the two
Venuses of Socrates, and the final victory of Urania,
though not till after the temporary triumph of Poly-
hymnia, — the inamorata of earth clad in the vestments
of a sanctified recluse, and purified by the chastisements
of Heaven. “Saint Theresa dies longing to join her
divine spouse; but Saint Theresa is only a H¢éloise
looking towards heaven.” H¢éloise has an earthly idol ;
but her devotion has in it all the elements of a super-
natural fervor, — the crucifixion of self in the glory of
him she adored. He was not worthy of her idolatry ;
but she thought that he was. Admiration for genius
exalted sentiment into adoration, and imagination in-
vested the objent of love with qualities superhuman.

Nations do not spontaneously keep alive the memory
of those who have disgraced them. It is their heroes
and heroines whose praises they sing, — those only who
have shone in the radiance of genius and virtue. They
forget defects, if these are counterbalanced by grand
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services or great deeds,—if their sons and daughters
have shed lustre on the land which gave them birth.
But no lustre survives egotism or vice; it only lasts
when it gilds a noble life. There is no glory in the
name of Jezebel, or Cleopatra, or Catherine de Medicis,
brilliant and fascinating as were those queens; but
there is glory in the memory of Héloise. There is no
woman in French history of whom the nation is
prouder; revered, in spite of early follies, by the most
austere and venerated saints of her beclouded age, and
hallowed by the tributes of succeeding centuries for
those sentiments which the fires of passion were
scarcely able to tarnish, for an exalted soul which
eclipsed the brightness of uncommon intellectual facul-
ties, for a depth of sympathy and affection which have
become embalmed in the heart of the world, and for a
living piety which blazes all the more conspicuously
from the sins which she expiated by such bitter com-
bats. She was human in Ler impulses, but divine in
her graces; one of those characters for whom we cannot
help feeling the deepest sympathy and the profoundest
admiration,—a character that has its contradictions,
like that warrior-bard who was after God's own heart,
in spite of his crimes, because his soul thirsted for the
beatitudes of heaven, and was bound in loving loyalty
to his Maker, against whom he occasionally sinned by

force of mortal passions, but whom he never ignored
5e
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or forgot, and against whom he never persistently
rebelled.

As a semi-warlike but religious age produced a
David, with his strikingly double nature perpetually at
war with itself and looking for aid to God,— his “sun,”
his “shield,” his hope, and joy,—so an equally unen-
lightened but devout age produced a Héloise, the im-
personation of sympathy, disinterestedness, suffering,
forgiveness, and resignation. I have already described
this dark, sad, turbulent, superstitious, ignorant period
of strife and suffering, yet not without its poetic
charms and religious aspirations; when the convent
and the castle were its chief external features, and
when a life of meditation was as marked as a life of
bodily activity, as if old age and youth were battling
for supremacy,—a very peculiar state of society, in
which we see the loftiest speculations of the intellect
and the highest triumphs of faith blended with puerile
enterprises and misdirected physical forces.

In this semi-barbaric age Héloise was born, about
the year 1101. Nobody knew who was her _father,
although it was surmised that he belonged to the
illustrious family of the Montmorencies, which traced
an unbroken lineage to Pharimond, before the time of
Clovis. She lived with her uncle Fulbert, an ignorant,
worldly-wise old canon of the Cathedral Church of
Notre Dame in Paris. He called her his niece; but
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whether niece, or daughter, or adopted child, was a
mystery. She was -of extraordinary beauty, though
remarkable for expression rather than for regularity of
feature. In intellect she was precocious and brilliant;
but the qualities of a great soul shone above the radi-
ance of her wit. She was bright, amiable, affectionate,
and sympathetic, — the type of an interesting woman.
The ecclesiastic was justly proud of her, and gave to
her all the education the age afforded. Although not
meaning to be a nun, she was educated in a neighboring
_convent,— for convents, even in those times, were female
seminaries, containing many inmates who never in-
tended to take the veil. But the convent then, as since,
was a living grave to all who took its vows, and was
hated by brilliant women who were not religious. The
convent necessarily and logically, according to the the-
ology of the Middle Ages, was a retreat from the world,
—a cell of expiation; and yet it was the only place
where a woman could be educated.

H¢éloise, it would seem, made extraordinary attain-
ments, and spoke Latin as well as her native tongue.
She won universal admiration, and in due time, at the
age of eighteen, returned to her uncle’s house, on the
banks of the Seine, on the island called the Cité, where
the majestic cathedral and the castle of the king tow-
ered above the rude houses of the people. Adjoining
the church were the cloisters of the monks and the
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Episcopal School, the infant university of Paris, over
which the Archdeacon of Paris, William of Champeaux,
presided in scholastic dignity and pride,— next to the
bishop the most influential man in Paris. The teachers
of this school, or masters and doctors as they were
called, and the priests of the cathedral formed the
intellectual aristocracy of the city, and they were fre-
quent visitors at the house of Fulbert the canon. His
niece, as she was presumed to be, was the great object
of attraction. There never was a time when intel-
lectual Frenchmen have not bowed down to cultivated
women. H¢loise, though only a girl, was a queen of
such society as existed in the city, albeit more admired
by men than women, — poetical, imaginative, witty,
ready, frank, with a singular appreciation of intellectual
excellence, dazzled by literary fame, and looking up to
those brilliant men who worshipped her.

In truth, Héloise was a prodigy. She was vastly
superior to the men who surrounded her, most of whom
were pedants, or sophists, or bigots; dignitaries indeed,
but men who exalted the accidental and the external
over the real and the permanent; men who were fond
of quibbles and sophistries, jealous of each other and of
their own reputation, dogmatic and positive as priests
are apt to be, and most positive on points which either
are of no consequence or cannot be solved. The soul of
H¢loise panted for a greater intellectual freedom and a
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deeper sympathy than these priests could give. She
pined in society. She was isolated by her own superi-
ority, — superior not merely in the radiance of the soul,
but in the treasures of the mind. Nor could her com-
panions comprehend her greatness, even while they were
fascinated by her presence. She dazzled them by her
personal beauty perhaps more than by her wit; for
even mediseval priests could admire an expansive brow,
a deep blue eye, douce et penmetrant, a mouth varying
with unconscious sarcasms, teeth strong and regular, a
neck long and flexible, and shoulders sloping and grace-
fully moulded, over which fell ample and golden locks;
while the attitude, the complexion, the blush, the thrill-
ing accent, and the gracious smile, languor, and passion
depicted on a face both pale and animated, seduced the
. imagination and commanded homage. Venus Poly-
hymnia stood confessed in all her charms, for the time
triumphant over that Venus Urania who made the
convent of the Paraclete in after times a blessed com-
forter to all who sought its consolations.

Among the distinguished visitors at the house of her
uncle the canon, attracted by her beauty and accomplish-
ments, was a man thirty-eight years of age, of noble
birth, but by profession an ecclesiastic; whose large
forehead, fiery eye, proud air, plain, negligent dress,
and aristocratic manners, by turns affable and haughty,
stamped him as an extraordinary man. The people in
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the streets stopped to gaze at him as he passed, or
rushed to the doors and windows for a glimpse; for he
was as famous for genius and learning as he was dis-
tinguished by manners and aspect. He was the eldest
son of a Breton nobleman, who had abandoned his
inheritance and birthright for the fascinations of litera-
ture and philosophy. His name was Peter Abélard,
on the whole the most brilliant and interesting man
whom the Middle Ages produced, — not so profound as
Anselm, or learned as Peter Lombard, or logical as
Thomas Aquinas, or acute as Albertus Magnus, but the
most eloquent expounder of philosophy of whom I have
read. He made the dullest subjects interesting; he
clothed the dry bones of metaphysics with flesh and
blood ; he invested the most abstruse speculations with
life and charm; he filled the minds of old men with -
envy, and of young men with admiration; he thrilled
admirers with his wit, sarcasm, and ridicule, — a sort of
Galileo, mocking yet amusing, with a superlative con-
tempt of dulness and pretension. He early devoted
himself to dialectics, to all the arts of intellectual
gladiatorship, to all the sports of logical tournaments
which were held in such value by the awakened
spirits of the new civilization.

Such was Abélard’s precocious ability, even as a
youth, that no champion could be found to refute
him in the whole of Brittany. He went from castle
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to castle, and convent to convent, a philosophical
knight-errant, seeking intellectual adventures; more
intent, however, on éclat and conquest than on the es-
tablishment of the dogmas which had ruled the Church
since Saint Augustine. He was a born logician, as
Bossuet was a born priest, loving to dispute as much
as the Bishop of Meaux loved to preach; not a serious
man, but a bright man, ready, keen, acute, turning fools
into ridicule, and pushing acknowledged doctrines into
absurdity ; not to bring out the truth as Socrates did,
or furnish a sure foundation of knowledge, but to
revolutionize and overturn. His spirit was like that of
Lucien, — desiring to demolish, without substituting
anything for the dogmas he had made ridiculous. Con-
sequently he was mistrusted by the old oracles of the
schools, and detested by conservative churchmen who
had intellect enough to see the tendency of his specu-
lations. In proportion to the hatred of orthodox eccle-
siastics like Anselme of Laon and Saint Bernard, was
the admiration of young men and of the infant univer-
sities. Nothing embarrassed him. He sought a reason
for all things. He appealed to reason rather than
authority, yet made the common mistake of the scholas-
tics in supposing that metaphysics could explain every-
thing. He doubtless kindled a spirit of inquiry, while
he sapped the foundation of Christianity and under-
mined faith. He was a nominalist; that is, he denied
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the existence of all eternal ideas, such as Plato and the
early Fathers advocated. He is said to have even ad-
duced the opinions of Pagan philosophers to prove the
mysteries of revelation. He did not deny revelation,
nor authority, nor the prevailing doctrines which the
Church indorsed and defended; but the tendency of his
teachings was to undermine what had previously been
received by faith. He exalted reason, therefore, as
higher than faith. His spirit was offensive to conser-
vative teachers. Had he lived in our times, he would
have belonged to the most progressive schools of thought
and inquiry, — probably a rationalist, denying what he
could not prove by reason, and scorning all supernatu-
ralism ; a philosopher of the school of Hume, or Strauss,
or Renan. And yet, after assailing everything venera-
ble, and turning his old teachers into ridicule, and
creating a spirit of rationalistic inquiry among the
young students of divinity, who adored him, Abélard
settled back on authority in his old age, perhaps alarmed
and shocked at the mischief he had done in his more
brilliant years.

This exceedingly interesting man, with all his vanity,
conceit, and arrogance, had turned his steps to Paris,
the centre of all intellectual life in France, after he
had achieved a great provincial reputation. He was
then only twenty, a bright and daring youth, conscious
of his powers, and burning with ambition. He was not
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ambitious of ecclesiastical preferment, for aristocratic
dunces occupied the great sees and ruled the great
monasteries. He was simply ambitious of influence
over students in philosophy and religion,— fond of
éclat and fame as a teacher. The universities were not
then established; there were no chairs for professors,
nor even were there scholastic titles, like those of doctor
and master; but Paris was full of students, disgusted
with the provincial schools. The Cathedral School of
Paris was the great attraction to these young men, then
presided over by William of Champeaux, a very respec-
table theologian, but not a remarkable genius like
Aquinas and Bonaventura, who did not arise until the
Dominican and Franciscan orders were established to
combat heresy. Abélard, being still a youth, attended
the lectures of this old theologian, who was a Realist,
not an original thinker, but enjoying. a great reputation,
which he was most anxious to preserve. The youthful
prodigy at first was greatly admired by the veteran
teacher ; but Abélard soon began to question him and
argue with him. Admiration was then succeeded by
jealousy. Some sided with the venerable teacher, but
more with the flippant yet brilliant youth who turned
his master's teachings into ridicule, and aspired to be
a teacher himself. But as teaching was under the
supervision of the school of Notre Dame, Paris was
interdicted to him; he was not allowed to combat the
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received doctrines which were taught in the Cathedral
School. So he retired to Melun, about thirty miles
from Paris, and set up for a teacher and lecturer on
philosophy. All the influence of William of Champeaux
and his friends was exerted to prevent Abélard from
teaching, but in vain. His lecture-room was crowded.
The most astonishing success attended his lectures.
Not contented with the éclat he received, he now medi-
tated the discomfiture of his old master. He removed
still nearer to Paris. And so great was his success and
fame, that it is said he compelled William to re-
nounce his Realism and also his chair, and accept a
distant bishopric. William was conquered by a mere
stripling; but that stripling could have overthrown a
Goliath of controversy, not with a sling, but with a
giant’s sword.

Abélard having won a great dialectical victory, which
brought as much fame as military laurels on the battle-
field, established himself at St. Genevitve, just outside
the walls of Paris, where the Pantheon now stands,
which is still the centre of the Latin quarter, and the
residence of students. He now applied himself to the
study of divinity, and attended the lectures of Anselme
of Laon. This celebrated ecclesiastic, though not so
famous or able as Anselm of Canterbury, was treated
by Abélard with the same arrogance and flippancy as
he had bestowed on William of Champeaux. “I fre-
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quented,” said the young mocker, “the old man’s
school, but soon discovered that all his power was in
length of practice. You would have thought he was
kindling a fire, when instantly the whole house was filled
with smoke, in which not a single spark was visible.
He was a tree covered with thick foliage, which to the
distant eye had charms, but on near inspection there
was no fruit to be found; a fig-tree such as our Lord
did curse; an oak such as Lucan compared Pompey
to, — Stat magni nominis umbra.”

What a comment on the very philosophy which
Abélard himself taught! What better description of
the scholasticism of the Middle Ages! But original and
brilliant as was the genius of Ab¢lard, he no more could
have anticipated the new method which Bacon taught
than could Thomas Aquinas. All the various schools
of the mediseval dialecticians, Realists and Nominalists
alike, sought to establish old theories, not to discover
new truth. They could not go beyond their assump-
tions. So far as their assumptions were true, they
rendered great service by their inexorable logic in
defending them. They did not establish premises;
that was not their concern or mission. Assuming
that the sun revolved around the earth, all their astro-
nomical speculations were worthless, even as the as-
sumption of the old doctrine of atoms in our times has
led scientists to the wildest conclusions. The meta-
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physics of the Schoolwmen, whether they were sceptical
or reverential, simply sharpened the intellectual facul-
ties without advancing knowledge.

Ab¢lard belonged by nature to the sceptical school.
He delighted in negations, and in the work of demo-
lition. So far as he demolished or ridiculed error he
rendered the same service as Voltaire did: he pre-
pared the way for a more inquiring spirit. He was
also more liberal than his opponents. His spirit was
progressive, but his method was faulty. Like all those
who have sought to undermine the old systems of
thought, he was naturally vain and conceited. He
supposed he had accomplished more than he really had.
He became bold in his speculations, and undertook to
explain subjects beyond his grasp. Thus he professed
to unfold the meaning of the prophecies of Ezekiel
He was arrogant in his claims to genius. “It is not by
long study,” said he, “that I have mastered the heights
of science, but by the force of my mind.” This flip-
pancy, accompanied by wit and eloquence, fascinated
young men. His auditors were charmed. “The first
philosopher,” they said, ‘ had become the first divine.”
New pupils crowded his lecture-room, and he united
lectures on philosophy with lectures on divinity. “The-
ology and philosophy encircled his brow with a double
garland.” So popular was he, that students came from
Germany and Italy and England to hear his lectures.
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The number of his pupils, it is said, was more than five
thousand; and these included the brightest intellects
of the age, among whom one was destined to be a pope
(the great Innocent III.), nineteen to be cardinals, and
one hundred to be bishops. What a proud position for a
young man! What an astonishing success for that age!
And his pupils were as generous as they were enthu-
siastic. They filled his pockets with gold; they hung
upon his lips with rapture; they extolled his genius
wherever they went; they carried his picture from court
to court, from castle to castle, and convent to convent;
they begged for a lock of his hair, for a shred of his
garment. Never was seen before such idolatry of
genius, such unbounded admiration for eloquence; for
he stood apart and different from all other lights, —
pre-eminent as a teacher of philosophy. “He reigned,”
says Lamartine, “ by eloquence over the spirit of youth,
by beauty over the regard of women, by love-songs which
penetrated all hearts, by musical melodies repeated by
every mouth. Let us imagine in a single man the first
orator, the first philosopher, the first poet, the first musi-
cian of the age,— Cicero, Plato, Petrarch, Schubert, —
all united in one living celebrity, and we can form some
idea of his attractions and fame at this period of his
life.”

Such was that brilliant but unsound man, with
learning, fame, personal beauty, fascinating eloquence,
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dialectical acumen, aristocratic manners, and transcend-
ent wit, who encountered at thirty-eight the most
beautiful, gracious, accomplished, generous, and ardent
woman that adorned that time, — only eighteen, thirst-
ing for knowledge, cravirg for sympathy, and intense-
ly idolatrous of intellectual excellence. But one result
could be anticipated from such a meeting: they became
passionately enamored of each other. In order to se-
cure a more uninterrupted intercourse, Abélard sought
and obtained a residence in the house of Fulbert, under
pretence of desiring to superintend the education of his
niece. The ambitious, vain, unsuspecting priest was
delighted to receive so great a man, whose fame filled
the world. He intrusted Héloise to his care, with per-
mission to use blows if they were necessary to make
her diligent and obedient !

And what young woman with such a nature and
under such circumstances could resist the influence of
such a teacher? I need not dwell on the familiar story,
how mutual admiration was followed by mutual friend-
ship, and friendship was succeeded by mutual infatua-
tion, and the gradual abandonment of both to a mad
passion, forgetful alike of fame and duty.

“Tt became tedious,” said Abélard, “to go to my
lessons. I gave my lectures with negligence. I spoke
only from habit and memory. I was only a reciter of
ancient inventions; and if I chanced to compose verses,
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they were songs of love, not secrets of philosophy.”
The absence of his mind evinced how powerfully his
new passion moved his fiery and impatient soul. “He
consumed his time in writing verses to the canon’s
niece; and even as Hercules in the gay court of Om-
phale threw down his club in order to hold the distaff,
80 Abélard laid aside his sceptre as a monarch of the
schools to sing sonnets at the feet of Héloise.” And
she also, still more unwisely, in the mighty potency of
an absorbing love, yielded up her honor and her pride.
This mutual infatuation was, it would seem, a gradual
transition from the innocent pleasure of delightful com-
panionship to the guilt of unrestrained desire. It was
not premeditated design,— not calculation, but insidious
dalliance : —
“ Thou know’st how guiltless first I met thy flame,

When love approached me under friendship’s name.

Guiltless I gazed ; heaven listened when you sung,

And truths divine came mended from your tongue.

From lips like those, what precept failed to move?
Too soon they taught me ’t was no sin to love.”

In a healthy state of society this mutual passion
would have been followed by the marriage ties. The
parties were equal in culture and social position. And
Abélard probably enjoyed a large income from the fees
of students, and could well support the expenses of a
family. All that was needed was the consecration of
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emotions, which are natural and irresistible,—a mystery
perhaps but ordained, and without which marriage
would be mere calculation and negotiation. Passion,
doubtless, is blind; but in this very blindness we see
the hand of the Creator,—to baffle selfishness and
pride. What would become of our world if men and
women were left to choose their partners with the
eye of unclouded reason? Expediency would soon
make a desert of earth, and there would be no para-
dise found for those who are unattractive or in adverse
circumstances. Friendship might possibly bring people
together ; but friendship exists only between equals and
people of congenial tastes. Love brings together also
those who are unequal. It joins the rich to the poor,
the strong to the weak, the fortunate to the unfortunate,
and thus defeats the calculations which otherwise would
enter into matrimonial life. 'Without the blindness of
passionate love the darts of Cupid would be sent in vain;
and the helpless and neglected —as so many are —
would stand but little chance for that happiness which
is associated with the institution of marriage. The
world would be filled with old bachelors and old maids,
and population would hopelessly decline among virtuous
people. A

No scandal would have resulted from the ardent
loves of Abélard and Héloise had they been united by
that sacred relation which was ordained in the garden
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of Eden. “If any woman,” says Legouvé, “ may stand
as the model of a wife in all her glory, it is Héloise.
Passion without bounds and without alloy, enthusiasm
for the genius of Abélard, jealous care for his reputa-
tion, a vigorous intellect, learning sufficient to join in
his labors, and an unsullied name.”

But those false, sophistical ideas which early entered
into monastic life, and which perverted the Christianity
of the Middle Ages, presented a powerful barrier against
the instincts of nature and the ordinances of God.
Celibacy was accounted as a supernal virtue, and the
marriage of a priest was deemed a lasting disgrace.
It obscured his fame, his prospects, his position, and his
influence; it consigned him to ridicule and reproach.
He was supposed to be married only to the Church, and
would be unfaithful to Heaven if he bound himself by
connubial ties. Says Saint Jerome, “ Take axe in hand
and hew up by the roots the sterile tree of marriage.
God permits it, I grant; but Christ and Mary conse-
crated virginity.” Alas, what could be hoped when the
Church endorsed such absurd doctrines! Hildebrand,
when he denounced the marriage of priests, made war
on the most sacred instincts of human nature. He
may have strengthened the papal domination, but he
weakened the restraints of home. Only a dark and
beclouded age could have upheld such a policy. Upon
the Church of the Middle Ages we lay the blame of

voL. v.—0.
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these false ideas. She is in a measure responsible for
the follies of Abélard and Héloise, They were not
.greater than the ideas of their age. Had Abélard been
as bold in denouncing the stupid custom of the Church
in this respect as he was in fighting the monks of St.
Denis or the intellectual intolerance of Bernard, he
would not have fallen in the respect of good people.
But he was a slave to interest and conventionality. He
could not brave the sneers of priests or the opinions of
society ; he dared not lose caste with those who ruled
the Church ; he would not give up his chances of pre-
ferment. He was unwilling either to renounce his love,
or to avow it by an honorable, open union.

At last his intimacy created scandal. In the eyes of
the schools and of the Church he had sacrificed philo-
sophy and fame to a second Delilah. And Héloise was
even more affected by his humiliation than himself.
She more than he was opposed to marriage, knowing
that this would doom him to neglect and reproach.
Abélard would perhaps have consented to an open
marriage had Héloise been willing ; but with a strange
perversity she refused. His reputation and interests
were dearer to her than was her own fair name. She
sacrificed herself to his fame; she blinded herself to
the greatest mistake a woman could make. The excess
of her love made her insensible to the principles of
an immutable morality. Circumstances palliated her
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course, but did not excuse it. The fatal consequences
of her folly pursued her into the immensity of subse-
quent grief; and though afterwards she was assured
of peace and forgiveness in the depths of her repent-
ance, the demon of infatuated love was not easily exor-
cised She may have been unconscious of degradation
in the boundless spirit of self-sacrifice which she was
willing to make for the object of her devotion, but
she lost both dignity and fame. She entreated him
who was now quoted as a reproach to human weakness,
since the languor of passion had weakened his power
and his eloquence, to sacrifice her to his fame; “to
permit her no longer to adore him as a divinity who
accepts the homage of his worshippers; to love her no
longer, if this love diminished his reputation; to reduce
her even, if necessary, to the condition of & woman
despised by the world, since the glory of his love
would more than compensate for the contempt of the
universe.”

“ What reproaches,” said she, “should I merit from the
Church and the schools of philosophy, were I to draw from
them their brightest star! And shall a woman dare to take
to herself that man whom Nature meant to be the ornawent
and benefactor of the human race? Then reflect on the
nature of matrimony, with its littleness and cares. How in-
consistent it is with the dignity of a wise man! Saint Paul
earnestly dissuades from it. So do the saints. So do the
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philosophers of ancient times. Think a whilee. What a
ridiculous association, — the philosopher and the chamber-
maids, writing-desks and cradles, books and distaffs, pens and
spindles! Intent on speculation when the truths of nature
and revelation are breaking on your eye, will you hear the
sudden cry of children, the lullaby of nurses, the turbulent
bustling of disorderly servants? In the serious pursuits of
wisdom there is no time to be lost. Believe me, as well
withdraw totally from literature as attempt to proceed in the
midst of worldly avocations. Science admits no participa-
tion in the cares of life. Remember the feats of Xantippe.
Take counsel from the example of Socrates, who has been set
up a8 & beacon for all coming time to warn philosophers
from the fatal rock of matrimony.”

Such was the blended truth, irony, and wit with
which Héloise dissuaded Abélard from open marriage.
He compromised the affair, and contented himself with
a secret marriage. “After a night spent in prayer,”
said he, “in one of the churches of Paris, on the follow-
ing morning we received the nuptial blessing in the
presence of the uncle of Héloise and of a few mutual
friends. We then retired without observation, that this
union, known only to God and a few intimates, should
bring neither shame nor prejudice to my renown.” A
cold and selfish act, such as we might expect in
Louis XIV. and Madame de Maintenon, — yet, never-
theless, the feeble concession which pride and policy
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make to virtue, the triumph of expediency over all
heroic and manly qualities. Like Maintenon, Héloise
was willing to seem what she was not,— only to be
explained on the ground that concubinage was a less
evil, in the eyes of the Church, than marriage in a
priest.
~ But even a secret marriage was attended with great
embarrassment. The news of it leaks out through the
servants. The envious detractors of Abélard rejoice in
his weakness and his humiliation. His pride now
takes offence, and he denies the ties; and so does
Héloise. The old uncle is enraged and indignant.
Abélard, justly fearing his resentment, — yea, being
cruelly maltreated at his instigation, — removes his
wife to the convent where she was educated, and in-
duces her to take the veil. She obeys him; she obeys
him in all things; she has no will but his. She thinks
of nothing but his reputation and interest; she forgets
herself entirely, yet not without bitter anguish. She
accepts the sacrifice, but it costs her infinite pangs.
She is separated from her husband forever. Nor was
the convent agreeable to her. It was dull, monoto-
nous, dismal; imprisonment in a tomb, a living death,
where none could know her agonies but God; where
she could not even hear from him who was her life.
Yet immolation in the dreary convent, where for
nearly forty years she combated the recollection of her
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folly, was perhaps the best thing for her. It was a
cruel necessity. In the convent she was at least safe
from molestation ; she had every opportunity for study
and meditation ; she was free from the temptations of
the world, and removed from its scandals and reproach.
The world was crucified to her; Christ was now her
spouse.

To a convent also Abélard retired, overwhelmed with
shame and penitence. At St. Denis he assumed the
strictest habits, mortified his body with severe austeri-
ties, and renewed with ardor his studies in philosophy
and theology. He was not without mental sufferings,
but he could bury his grief in his ambition. It would
seem that a marked change now took place in the
character of Abélard. He was less vain and conceited,
and sought more eagerly the consolations of religion.
His life became too austere for his brother monks, and
they compelled- him to leave this aristocratic abbey.
He then resumed his lectures in the wilderness. He
retreated to a desert place in Champagne, where he
constructed a small oratory with his own hands. But
still students gathered around him. They, too, con-
structed cells, like ancient anchorites, and cultivated
the fields for bread. Then, as their numbers increased,
they erected a vast edifice of stone and timber, which
Abélard dedicated to the Holy Comforter, and called
the Paraclete. It was here that his best days were
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spent. His renewed labors and his intellectual bold-
ness increased the admiration of his pupils. It became
almost idolatry. It is said that three thousand stu-
dents assembled at the Paraclete to hear him lecture.
What admiration for genius, when three thousand
young men could give up the delights of Paris for
a wilderness with Abélard! What marvellous powers
of fascination he must have had!

This renewed success, in the midst of disgrace,
created immeasurable envy. Moreover, the sarcasms,
boldness, and new views of the philosopher raised a
storm of hatred. Galileo was not more offensive to the
pedants and priests of his generation than Abélard was
to the Schoolmen and monks of his day. They im-
peached both his piety and theology. He was stig-
matized as unsound and superficial. Yet he continued
his attacks, his ridicule, and his sarcasms. In propor-
tion to the animosities of his foes was the zeal of his
followers, who admired his boldness and arrogance. At
last a great clamor was raised against the daring theo-
logian. Saint Bernard, the most influential and pro-
found ecclesiastic of the day, headed the opposition.
He maintained that the foundations of Christianity
were assailed. Even Abélard could not stand before
the indignation and hostility of such a saint,—a man
who kindled crusades, who made popes, who controlled
the opinions of the age. Abélard was obliged to fly, and
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sought an asylum amid the rocks and sands of Brittany.
The Duke of this wild province gave him the abbey of
St. Gildas; but its inmates were ignorant and disorderly,
and added insubordination to dissoluteness. They or-
namented their convent with the trophies of the chase.
They thought more of bears and wild boars and stags
than they did of hymns and meditations. The new
abbot, now a grave and religious man, in spite of his
opposition to the leaders of the orthodox party, en-
deavored to reform the monks,—a hopeless task,—
and they turned against him with more ferocity than
the theologians. They even poisoned, it is said, the
sacramental wine. He was obliged to hide among the
rocks to save his life. Nothing but aid from the neigh-
boring barons saved him from assassination.

Thus fifteen years were passed in alternate study,
glory, suffering, and shame. In his misery Abélard
called on God for help, — his first great advance in that
piety which detractors depreciated. He wrote also toa
friend a history of his misfortunes. By accident this
history fell into the hands of Héloise, then abbess of the
Paraclete, which Abélard had given her, and where she
was greatly revered for all those virtues most esteemed
in her age. It opened her wound afresh, and she wrote
a letter to her husband such as has seldom been
equalled for pathos and depth of sentiment. It is an
immortal record of her grief, her unsubdued passion,
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her boundless love, not without gentle reproaches for
what seemed a cold neglect and silence for fifteen long
and bitter years, yet breathing forgiveness, admiration,
affection. The salutation of that letter is remarkable:
« Héloise to her lord, to her father, to her husband, to
her brother: his servant,— yes, his daughter; his wife,
—yes, his sister.” Thus does she begin that tender and
long letter, in which she describes her sufferings, her
unchanged affections, her ardent wishes for his welfare,
revealing in every line not merely genius and sensi-
bility, but a lofty and magnanimous soul. She glories
in what constitutes the real superiority of her old
lover; she describes with simplicity what had originally
charmed her, — his songs and conversation. She pro-
fesses still an unbounded obedience to his will, and
begs for a reply, if for nothing else that she may be
stimulated to a higher life amid the asperities of her
gloomy convent.

“ Yet write, oh, write all, that I may join
Grief to thy griefs, and echo sighs to thine!
Years still are mine, and these I need not spare,
Love bat demands what else were shed in prayer ;
No happier task these faded eyes pursue, —
To read and weep is all I now can do.”

Abélard replies to this touching letter coldly, but
religiously, calling her his “sister in Christ,” but not

attempting to draw out the earthly love which both
6
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had sought to crush. He implores her prayers in his
behalf. The only sign of his former love is a request
to be buried in her abbey, in anticipation of a speedy
and violent death. Most critics condemn this letter as
heartless; yet it is but charitable to suppose that he
did not wish to trifle with a love so great, and reopen a
wound so deep and sacred. All his efforts now seem
to have been directed to raise her soul to heaven. But
his letter does not satisfy her, and she again gives vent
to her passionate grief in view of the separation : —

0 inclement Clemency! O unfortunate Fortune! She
has so far consumed her weakness upon me that she has
nothing left for others against whom she rages. I am the
most miserable of the miserable, the most unhappy of the
unhappy ! ”

This letter seems to have touched Abélard, and he
replied to it more at length, and with great sympathy,
giving her encouragement and consolation. He speaks
of their mutual sufferings as providential ; and his letter
is couched in & more Christian spirit than one would
naturally impute to him in view of his contests with
the orthodox leaders of the Church; and it also ex-
presses more tenderness than can be reconciled with the
selfish man he is usually represented. He writes: —

¢ See, dearest, how with the strong nets of his mercy God
has taken us from the depths of a perilous sea. Observe how
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he has tempered mercy with justice; compare our danger
with the deliverance, our disease with the remedy. I merit
death, and God gives me life. Come, and join me in pro-
claiming how much the Lord has done for us. Be my
inseparable companion in an act of grace, since you have
participated with me in the fault and the pardon. Take
courage, my dear sister; whom the Lord loveth he chas-
tiseth. Sympathize with Him who suffered for your re-
demption. Approach in spirit His sepulchre. Be thou His

swm."
Then he closes with this prayer: —

“When it pleased Thee, O Lord, and as it pleased Thee,
Thou didst join us, and Thou didst separate us. Now, what
Thou hast so mercifully begun, mercifully complete; and
after separating us in this world, join us together eternally
in heaven.”

No one can read this letter without acknowledging
its delicacy and its loftiness. All his desires centred
in the spiritual good of her whom the Church would
not allow him to call any longer his wife, yet to whom
he hoped to be reunited in heaven. As a professed
nun she could no longer, with propriety, think of him
as an earthly husband. For a priest to acknowledge a
nun for his wife would have been a great scandal. By
all the laws of the Church and the age they were now
only brother and sister in Christ. Nothing escaped
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from his pen which derogates from the austere dignity
of the priest.

But Héloise was more human and less conventional.
She had not conquered her love; once given, it could
not be taken back. She accepted her dreary immo-
lation in the convent, since she obeyed Abélard both as
husband and as a spiritual father; but she would have
left the convent and rejoined him had he demanded it,
for marriage was to her more sacred than the veil. She
was more emancipated from the ideas of her supersti-
tious age than even the bold and rationalistic philo-
sopher. With all her moral and spiritual elevation,
Héloise could not conquer her love. And, as a wedded
wife, why should she conquer it? She was both nun
and wife. If fault there was, it was as wife, in im-
muring herself in a convent and denying the marriage.
It should have been openly avowed ; the denial of it
placed her in a false position, as a fallen woman. Yet,
as a fallen woman, she regained her position in the eyes
of the world. She was a lady abbess. It was impos-
sible for a woman to enjoy a higher position than the
control of a convent. As abbess, she enjoyed the
friendship and respect of some of the saintliest and
greatest characters of the age, even of such a man as
Peter the Venerable, abbot of Cluny. And it is im-
possible that she should have won the friendship of
such a man, if she herself had not been irreproachable



LOVE. 133

in her own character. The error in judging Héloise is,
that she, as nun, had no right to love. But the love
existed long before she took the veil, and was conse-
crated by marriage, even though private. By the
mediseval and conventional stand-point, it is true, the
wife was lost in the nun. That is the view that
Abélard took, — that it was a sin to love his wife
any longer. But Héloise felt that it was no sin to
love him who was her life. She continued to live in
him who ruled over her, and to whose desire her will
was subject and obedient, according to that eternal law
declared in the garden of Eden.

Nor could this have been otherwise so long as
Abélard retained the admiration of Héloise, and was
worthy of her devotion. We cannot tell what changes
may have taken place in her soul had he been grovel-
ling, or tyrannical, a slave of degrading habits, or had
he treated her with cruel harshness, or ceased to sym-
pathize with her sorrows, or transferred his affections
to another object. But whatever love he had to give,
he gave to her to the end, so far as the ideas of his
age would permit. His fault was in making a nun of
his wife, which was in the eyes of the world'a virtual
repudiation ; even though, from a principle of sublime
obedience and self-sacrifice, she consented to the sepa-
ration. Was Josephine to blame because she loved a
selfish man after she was repudiated ? Héloise was



134 HELOJSE.

simply unable to conquer & powerful love. It was not
converted into hatred, because Abélard, in her eyes,
seemed still to be worthy of it. She regarded him as a
saint, forced by the ideas of his age to crush a mortal
love, — which she herself could not do, because it was
a sentiment, and sentiment is eternal. She was greater
than Abélard, because her love was more permanent; in
other words, because her soul was greater. In intellect
he may have been superior to her, but not in the higher
qualities which imply generosity, self-abnegation, and
sympathy, — qualities which are usually stronger tn
women than in men. In Abélard the lower faculties —
ambition, desire of knowledge, vanity — consumed the
greater. He could be contented with the gratification
of these, even as men of a still lower type can renounce
intellectual pleasures for the sensual. It does not
follow that Héloise was weaker than he because she
could not live outside the world of sentiment, but
rather loftier and nobler. These higher faculties con-
stituted her superiority to Abélard. It was sentiment
which made her so pre-eminently great, and it was this
which really endeared her to Abélard. By reason and
will he ruled over her; but by the force of superior
sentiment she ruled over him.

Sentiment, indeed, underlies everything that is great
or lovely or enduring on this earth. It is the joy of
festivals, the animating soul of patriotism, the bond
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of families, the beauty of religious, political, and so-
cial institutions. It has consecrated Thermopyle, the
Parthenon, the Capitol, the laurel crown, the conquer-
or's trinmphal procession, the epics of Homer, the
eloquence of Demosthenes, the muse of Virgil, the
mediseval cathedral, the town-halls of Flanders, the
colleges of Oxford and Cambridge, the struggles of
the Puritans, the deeds of Gustavus Adolphus, the
Marseilles hymn, the farewell address of Washington.
There is no poetry without it, nor heroism, nor social
banqueting. What is Christmas without the senti-
ments which hallow the evergreen, the anthem, the
mistletoe, the family reunion? What is even tangible
roast-beef and plum-pudding without a party to enjoy
them ; and what is the life of the party but the inter-
change of sentiments? Why is a cold sleigh-ride, or
the ascent of a mountain, or a voyage across the At-
lantic, or a rough journey under torrid suns to the con-
secrated places, — why are these endurable, and even
pleasant? It is because the sentiments which prompt
them are full of sweet and noble inspiration. The Last
Supper, and Bethany, and the Sepulchre are immortal,
because they testify eternal love. Leonidas lives in
the heart of the world because he sacrificed himself to
patriotism. The martyrs are objects of unfading vene-
ration, because they died for Christianity.

In the same way H¢loise is embalmed in the affec-
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tions of all nations because she gave up everything
for an exalted sentiment which so possessed her soul
that neither scorn, nor pity, nor ascetic severities, nor
gloomy isolation, nor ingratitude, nor a living death
could eradicate or weaken it,—an unbounded charity
which covered with its veil the evils she could not
remove. That all-pervading and all-conquering senti-
ment was the admiration of ideal virtues and beauties
which her rapt and excited soul saw in her adored
lover; such as Dante saw in his departed Beatrice.
It was unbounded admiration for Abélard which first
called out the love of Héloise; and his undoubted
brilliancy and greatness were exaggerated in her loving
eyes by her imagination, even as mothers see in chil-
dren traits that are hidden from all other mortal eyes.
So lofty and godlike did he seem, amidst the plaudits
of the schools, and his triumph over all the dignitaries
that sought to humble him; so interesting was he
to her by his wit, sarcasm, and eloquence, — that she
worshipped him, and deemed it the most exalted honor
to possess exclusively his love in return, which he gave
certainly to no one else. Satisfied that he, the greatest
man of the world, —as he seemed and as she was told
he was, — should give to her what she gave to him, she
exulted in it as her highest glory. It was all in all to
her; but not to him. See, then, how superior Héloise
was to Abélard in humility as well as self-abnegation.
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She was his equal, and yet she ever gloried in his
superiority. See how much greater, too, she was in
lofty sentiments, since it was the majesty of his mind
and soul which she adored. He was comparatively
indifferent to her when she became no longer an object
of desire; but not so with her, since she was attracted
by his real or supposed greatness of intellect, which
gave permanence to her love, and loftiness also. He
was her idol, since he possessed those qualities which
most powerfully excited her admiration.

This then is love, when judged by a lofty standard,
~— worship of what is most glorious in mind and soul.
And this exalted love is most common among the
female sex, since their passions are weaker and their
sentiments are stronger than those of most men.
What a fool a man is to weaken this sympathy, or
destroy this homage, or outrage this indulgence; or
withhold that tenderness, that delicate attention, that
toleration of foibles, that sweet appreciation, by which
the soul of woman is kept alive and the lamp of her
incense burning! And woe be to him who drives this
confiding idolater back upon her technical obligations !
The form that holds these certitudes of the soul may
lose all its beauty by rudeness or neglect. And even if
the form remains, what is & mortal body without the
immortal soul which animates it? The glory of a man
or of a woman is the real presence of spiritual love,
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which brings peace to homes, alleviation to burdens,
consolation to sufferings, rest to labors, hope to anxi-
eties, and a sublime repose amid the changes of the
world, — that blessed flower of perennial sweetness
and beauty which Adam in his despair bore away
from Eden, and which alone almost compensated him
for the loss of Paradise.

It is not my object to present Abélard except in his
connection with the immortal love with which he in-
spired the greatest woman of the age. And yet I
cannot conclude this sketch without taking a parting
glance of this brilliant but unfortunate man. And I
confess that his closing days strongly touch my sym-
pathies, and make me feel that historians have been too
harsh in their verdicts. Historians have based their
opinions on the hostilities which theological contro-
versies produced, and on the neglect which Abélard
seemed to show for the noble woman who obeyed and
adored him. But he appears to have employed his leisure
and tranquil days in writing hymns to the abbess of the
Paraclete, in preparing homilies, and in giving her such
advice as her circumstances required. All his later
letters show the utmost tenderness and zeal for the
spiritual good of the woman to whom he hoped to be
rennited in heaven, and doing for Héloise what
Jerome did for Paula, and Fénelon for Madame Guyon.
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If no longer her lover, he was at least her friend. And,
moreover, at this time he evinced a loftier religious
life than he has the credit of possessing. He lived
a life of study and meditation.

But his enemies would not allow him to rest, even
in generous labors. They wished to punish him and
destroy his influence. So they summoned him to an
ecclesiastical council to answer for his heresies. At
first he resolved to defend himself, and Bernard, his
greatest enemy, even professed a reluctance to contend
with his superior in dialectical contests. But Abélard,
seeing how inflamed were the passions of the theo-
logians against him, and how vain would be his
defence, appealed at once to the Pope; and Rome, of
.course, sided with his enemies. He was condemned
to perpetual silence, and his books were ordered to be
‘burned.

To this sentence it would appear that Abélard pre-
pared to submit with more humility than was to be
expected from so bold and arrogant a man. But he
knew he could not resist an authority based on gener-
ally accepted ideas any easier than Henry IV. could
have resisted Hildebrand. He made up his mind to
obey the supreme authority of the Church, but bitterly
felt the humiliation and the wrong.

Broken in spirit and in reputation, Abélard, now an
old man, set out on foot for Rome to plead his cause
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before the Pope. He stopped on his way at Cluny in
Buygundy, that famous monastery where Hildebrand
himself had ruled, now, however, presided over by Peter
the Venerable, — the most benignant and charitable
ecclesiastical dignitary of that age. And as Abélard
approached the gates of the venerable abbey, which was
the pride of the age, worn out with fatigue and mis-
fortune, he threw himself at the feet of the lordly abbot
and invoked shelter and protection. How touching is
the pride of greatness, when brought low by penitence
or grief, like that of Theodosius at the feet of Ambrose,
or Henry IL at the tomb of Becket! But Peter raises
him up, receives him in his arms, opens to him his
heart and the hospitalities of his convent, not as a
repentant prodigal, but as the greatest genius of his age,
brought low by religious persecution. Peter did all in
his power to console his visitor, and even privately
interceded with the Pope, remembering only Abélard’s
greatness and his misfortunes. And the persecuted
philosopher, through the kind offices of the abbot, was
left in peace, and was even reconciled with Bernard, —
an impossibility without altered opinions in Abélard, or
a submission to the Church which bore all the marks
of piety.

The few remaining days of this extraordinary man,
it seems, were spent in study, penitence, and holy
meditation. So beloved and revered was he by the
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community among whom he dwelt, that for six cen-
turies his name was handed down from father to son
among the people of the valley and town of Cluny.
“ At the extremity of a retired valley,” says Lamar-
tine, “flanked by the walls of the convent, on the
margin of extensive meadows, closed by woods, and
near to a neighboring stream, there exists an enormous
lime-tree, under the shade of which Abélard in his
closing days was accustomed to sit and meditate, with
his face turned towards the Paraclete which he had
built, and where Héloise still discharged the duties of
abbess.”

But even this pensive pleasure was not long per-
mitted him. He was worn out with sorrows and mis-
fortunes; and in a few months after he had crossed
the hospitable threshold of Cluny he died in the arms
of his admiring friend. “ Under the instinct of a sen-
timent as sacred as religion itself, Peter felt that
Abélard above and Héloise on earth demanded of him
the last consolation of a reunion in the grave. So,
quietly, in the dead of night, dreading scandal, yet true
to his impulses, without & hand to assist or an eye to
witness, he exhumed the coffin which had been buried
in the abbey cemetery, and conveyed it himself to the
Paraclete, and intrusted it to Héloise.”

She received it with tears, shut herself up in the cold
vault with the mortal remains of him she had loved so
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well; while Peter, that aged saint of consolation, pro-
nounced the burial service with mingled tears and sobs.
And after having performed this last sad office, and
given his affectionate benediction to the great woman
to whom he was drawn by ties of admiration and
sympathy, this venerable dignitary wended his way
silently back to Cluny, and, for the greater consola-
tion of H¢loise, penned the following remarkable
letter, which may perhaps modify our judgment of
Abélard : —

“It is no easy task, my sister, to describe in a few lines
the holiness, the humility, and the self-denial which our de-
parted brother exhibited to us, and of which our whole col-
lected brotherhood alike bear witness. Never have I beheld
a life and deportment so thoroughly submissive. I placed
him in an elevated rank in the community, but he appeared
the lowest of all by the simplicity of his dress and his
abstinence from all the enjoyments of the senses. I speak
not of luxury, for that was a stranger to him; he refused
everything but what was indispensable for the sustenance of
life. He read conmtinually, prayed often, and never spoke
except when literary conversation or holy discussion com-
pelled him to break silence. His mind and tongue seemed
concentrated on philosophical and divine instructions. Simple,
straightforward, reflecting on eternal judgments, shunning all
evil, he consecrated the closing hours of an illustrious life,
And when a mortal sickness seized him, with what fervent
piety, what ardent inspiration did he make his last confession



LOVE. 143

of his sins ; with what fervor did he receive the promise of
eternal life ; with what confidence did he recommend his body
and soul to the tender mercies of the Saviour!”

Such was the death of Abélard, as attested by the
most venerated man of that generation. And when we
bear in mind the friendship and respeot of such a man
as Peter, and the exalted love of such a woman as
Héloise, it is surely not strange that posterity, and the
French nation especially, should embalm his memory
in their traditions.

Héloise survived him twenty years,—a priestess of
God, a mourner at the tomb of Abélard. And when in
the solitude of the Paraclete she felt the approach of
the death she had so long invoked, she directed the
sisterhood to place her body beside that of her husband
in the same leaden coffin. And there, in the silent
aisles of that abbey-church, it remained for five hundred
years, until it was removed by Lucien Bonaparte to
the Museum of French Monuments in Paris, but again
transferred, a few years after, to the cemetery of Pére
la Chaise. The enthusiasm of the French erected over
the remains a beautiful monument; and “there still
may be seen, day by day, the statues of the immortal
lovers, decked with flowers and coronets, perpetually
renewed with invisible hands, — the silent tribute of
the heart of that consecrated sentiment which survives
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all change. Thus do those votive offerings mysteriously
convey admiration for the constancy and sympathy
with the posthumous union of two hearts who trans- -
posed conjugal tenderness from the senses to the soul,
who spiritualized the most ardent of human passions,
and changed love itself into a holocaust, a martyrdom,
and a holy sacrifice.”
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HEROIC WOMEN.

PERI{APS the best known and most popular of

heroines is Joan of Arc, called the Maid of Or-
leans. Certainly she is one of the most interesting
characters in the history of France during the Middle
Ages; hence I select her to illustrate heroic women.
There are not many such who are known to fame;
though heroic qualities are not uncommon in the gentler
sex, and a certain degree of heroism enters into the
character of all those noble and strongly marked women
who have attracted attention and who have rendered
great services. It marked many of the illustrious
women of the Bible, of Grecian and Roman antiquity,
and especially those whom chivalry produced in medi-
#val Europe ; and even in our modern times intrepidity
and courage have made many a woman famous, like
Florence Nightingale. In Jewish history we point to
Deborah, who delivered Israel from the hands of Jabin ;
and to Jael, who slew Sisera, the captain of Jabin’s
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hosts; and to Judith, who cut off the head of Holofer-
nes. It was heroism, which is ever allied with mag-
nanimity, that prompted the daughter of Jephtha to
the most remarkable self-sacrifice recorded in history.
There was a lofty heroism in Abigail, when she pre-
vented David from shedding innocent blood. And
among the Pagan nations, who does not admire the
heroism of such women as we have already noticed ?
Chivalry, too, produced illustrious heroines in every
country of Europe. We read of a Countess of March,
in the reign of Edward III, who defended Dunbar with
uncommon courage against Montague and an English
army; a Countess of Montfort shut herself up in the
fortress of Hennebon, and successfully defied the whole
power of Charles of Blois; Jane Hatchett repulsed in
person a considerable body of Burgundian troops; Al-
trude, Countess of Bertinora, advanced with an army to
the relief of Ancona; Bona Lombardi, with a body of
troops, liberated her husband from captivity; Isabella
of Lorraine raised an army for the rescue of her hus-
band; Queen Philippa, during the absence of her
husband in Scotland, stationed herself in the Castle
of Bamborough and defied the threats of Douglas, and
afterwards headed an army against David, King of
Scotland, and took him prisoner, and shut him up in
the Tower of London.

But these illustrious women of the Middle Ages who
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performed such feats of gallantry and courage belonged
to the noble class; they were identified with aristo-
cratic institutions; they lived in castles; they were the
wives and daughters of feudal princes and nobles
whose business was war, and who were rough and
turbulent warriors, and sometimes no better than rob-
bers, but who had the virtues of chivalry, which was
at its height during the wars of Edward III. And yet
neither the proud feudal nobles nor their courageous
wives and daughters took any notice of the plebeian
people, except to oppress and grind them down. No
virtues were developed by feudalism among the people
but submission, patience, and loyalty.

And thus it is extraordinary that such a person
should appear in that chivalric age as Joan of Arc, who
rose from the humblest class, who could neither read
nor write, —a peasant girl without friends or influence,
living among the Vosges mountains on the borders of
Champagne and Lorraine. She was born in 1412, in
the little obscure village of Domremy on the Meuse,
on land belonging to the French crown. She lived in
a fair and fertile valley on the line of the river, on
the other side of which were the Burgundian territo-
ries. The Lorraine of the Vosges was a mountainous
district covered with forests, which served for royal
hunting parties. The village of Domremy itself was
once a dependency of the abbey of St. Remy at Rheims.
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This district had suffered cruelly from the wars be-
tween the Burgundians and the adherents of the Ar-
magnacs, one of the great feudal families of France
in the Middle Ages.

Joan, or Jeanne, was the third daughter of one of the
peasant laborers of Domremy. She was employed by
her mother in spinning and sewing, while her sisters
and brothers were set to watch cattle. Her mother
could teach her neither to read nor write, but early
imbued her mind with the sense of duty. Joan was
naturally devout, and faultless in her morals; simple,
natural, gentle, fond of attending the village church;
devoting herself, when not wanted at home, to nursing
the sick, — the best girl in the village ; strong, healthy,
and beautiful; a spirit lowly but poetic, superstitious
but humane, and fond of romantic adventures. But
her piety was one of her most marked peculiarities, and
somehow or other she knew more than we can explain
of Scripture heroes and heroines.

One of the legends of that age and place was that
the marches of Lorraine were to give birth to a maid
who was to save the realm, — founded on an old pro-
phecy of Merlin. It seems that when only thirteen
years old Joan saw visions, and heard celestial voices
bidding her to be good and to trust in God; and as
virginity was supposed to be a supernal virtue, she
vowed to remain a virgin, but told no one of her vow
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or her visions. She seems to have been a girl of
extraordinary good sense, which was as marked as her
religious enthusiasm.

The most remarkable thing about this young peas-
ant girl is that she claimed to have had visions and
heard voices which are difficult to be distinguished
from supernatural, — something like the deemon of Soc-
rates. She affirmed that Saint Michael the Archangel
appeared to her in glory, also Saint Catherine and
Saint Margaret, encouraging her in virtue, and indi-
cating to her that a great mission was before her,—
that she was to deliver her king and country. Such
claims have not been treated with incredulity or con-
tempt by French historians, especially Barante and
Michelet, in view of the wonderful work she was
instrumental in accomplishing. .

At this period France was afflicted with that cruel
war which had at intervals been carried on for nearly
a century between the English and French kings, and
which had arisen from the claims of Edward I. to the
throne of France. The whole country was distracted,
forlorn, and miserable; it was impoverished, overrun,
and drained of fighting men. The war had exhausted
the resources of England as well as those of France.
The population of England at the close of this long
series of wars was less than it was under Henry IL
Those wars were more disastrous to the interests of both
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the rival kingdowms than even those of the Crusades, and
they were marked by great changes and great calami-
ties. The victories of Crécy, Poictiers, and Agincourt
— which shed such lustre on the English nation —
were followed by reverses, miseries, and defeats, which
more than balanced the glories of Edward the Black
Prince and Henry V. Provinces were gained and lost,
yet no-decisive results followed either victory or defeat.
The French kings, driven hither and thither, with a
decimated people, and with the loss of some of their
finest provinces, still retained their sovereignty.

At one time, about the year 1347, Edward III. had
seemed to have attained the supreme object of his
ambition. France lay bleeding at his feet; he had
won the greatest victory of his age; Normandy already
belonged to him, Guienne was recovered, Aquitaine
was ceded to him, Flanders was on his side, and the
possession of Brittany seemed to open his way to
Paris. But in fourteen years these conquests were
lost; the plague scourged England, and popular dis-
contents added to the perplexities of the once fortunate
monarch. Moreover, the House of Commons had come
to be a power and a check on royal ambition. The
death of the Black Prince consummated his grief and
distraction, and the heroic king gave himself up in
his old age to a disgraceful profligacy, and died in the
arms of Alice Pierce, in the year 1377.
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Fifty years pass by, and Henry V. is king of England,
and renews his claim to the French throne. The battle
of Agincourt (1415) gives to Henry V. the same éclat
that the victory of Crécy had bestowed on Edward IIL
Again the French realm is devastated by trinumphant
Englishmen. The King of France is a captive; his
Queen is devoted to the cause of Henry, the Duke of
Burgundy is his ally, and he only needs the formal
recognition of the Estates to take possession of the
French throne. But in the year 1422, in the midst of
his successes, he died of a disease which baffled the
skill of all his physicians, leaving his kingdom to a
child only nine years old, and the prosecution of the
French war to his brother the Duke of Bedford, who
was scarcely inferior to himself in military genius.

At this time, when Charles VI. of France was in-
sane, and his oldest son Louis dead, his second son
Charles declared himself King of France, as Charles
VII. But only southern France acknowledged Charles,
who at this time was a boy of fifteen years. All the
northern provinces, even Guienne and Gascony, ac-
knowledged Henry VI, the infant son of Henry V. of
England. Charles’s affairs, therefore, were in a bad
way, and there was every prospect of the complete
conquest of France. Even Paris was the prey alter-
nately of the Burgundians and the Armagnacs, the last
of whom were the adherents of Charles the Dauphin,

i
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— the legitimate heir to the throne. He held his little
court at Bourges, where he lived as gayly as he could,
sometimes in want of the necessaries of life. His
troops were chiefly Gascons, Lombards, and Scotch,
who got no pay, and who lived by pillage. He was so
hard pressed by the Duke of Bedford that he medi-
tated a retreat into Dauphiné. It would seem that he
was given to pleasures, and was unworthy of his king-
dom, which he nearly lost by negligence and folly.

The Duke of Bedford, in order to drive Charles
out of the central provinces, resolved to take Orleans,
which was the key to the south, —a city on the north
bank of the Loire, strongly fortified and well provi-
sioned. This was in 1428. The probabilities were
that this city would fall, for it was already besieged,
and was beginning to suffer famine.

In this critical period for France, Joan of Arc ap-
peared on the stage, being then a girl of sixteen (some
say eighteen) years of age. Although Joan, as we
have said, was uneducated, she yet clearly compre-
hended the critical condition of her country, and with
the same confidence that David had in himself and in
his God when he armed himself with & sling and a few
pebbles to confront the full-armed giant of the Philis-
tines, inspired by her heavenly visions she resolved to
deliver France. She knew nothing of war; she had
not been accustomed to equestrian exercises, like a




HEROIC WOMEN. - 155

woman of chivalry ; she had no friends ; she had never
seen great people; she was poor and unimportant. To
the eye of worldly wisdom her resolution was perfectly
absurd.

It was with the greatest difficulty that Joan finally
obtained an interview with Boudricourt, the governor
of Vaucouleurs; and he laughed at her, and bade her
uncle take her home and chastise her for her presump-
tion. She returned to her humble home, but with
resolutions unabated. The voices encouraged her, and
the common people believed in her. Again, in the red
coarse dress of a peasant girl, she sought the governor,
claiming that God had sent her. There was something
so strange, so persistent, so honest about her that he
reported her case to the King. Meanwhile, the Duke
of Lorraine heard of her, and sent her a safe-conduct,
and the people of Vaucouleurs came forward and
helped her. They gave her a horse and the dress of
a soldier; and the governor, yielding to her urgency,
furnished her with a sword and a letter to the King.
She left without seeing her parents,— which was one
of the subsequent charges against her,—and prose-
cuted her journey amid great perils and fatigues, trav-
elling by night with her four armed attendants.

After twelve days Joan reached Chinon, where the
King was tarrying. But here new difficulties arose:
she could not get an interview with the King; it was
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opposed by his most influential ministers and courtiers.
“ Why waste precious time,” said they, “ when Orleans
is in the utmost peril, to give attention to a mad
peasant-girl, who, if not mad, must be possessed with
a devil: a sorceress to be avoided; what can she do
for France?” The Archbishop of Rheims, the prime-
minister of Charles, especially was against her. The
Jearned doctors of the schools derided her claims. It
would seem that her greatest enemies were in the
Church and the universities. “Not many wise, not
many mighty are called.” The deliverers of nations
in great exigencies rarely have the favor of the great.
But the women of the court spoke warmly in Joan’s
favor, for her conduct was modest and irreproachable;
and after two days she was admitted to the royal
castle, the Count of Vendome leading her to the royal
presence. Charles stood among a crowd of nobles, all
richly dressed ; but in her visions this pure enthusiast
had seen more glories than an earthly court, and she
was undismayed. To the King she repeated the words
which had thus far acted like a charm: “I am Joan
the Maid, sent by God to save France;” and she de-
manded troops. But the King was cautious; he sent
two monks to her native village to inquire all about
her, while nobles and ecclesiastics cross-questioned
her. She was, however, treated courteously, and given
in charge to the King’s lieutenant, whose wife was
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a woman of virtue and piety. Many distinguished
people visited her in the castle to which she was
assigned, on whom she made a good impression by
her modesty, good sense, and sublime enthusiasm. It
was long debated in the royal council whether she
should be received or rejected; but as affairs were in
an exceedingly critical condition, and Orleans was on
the point of surrender, it was concluded to listen to
her voice.

It must be borne in mind that the age was exceed-
ingly superstitious, and the statesmen of the distracted
and apparently ruined country probably decided to
make use of this girl, not from any cordial belief in
her misgion, but from her influence on the people.
She might stimulate them to renewed efforts. She
was an obscure and ignorant peasant-girl, it was true,
but God might have chosen her as an instrument.
In this way very humble people, with great claims,
have often got the ear and the approval of the wise
and powerful, as instruments of Almighty Providence.
When Moody and Sankey first preached in London, it
was the Lord Chancellor and Lord Chief-Justice —
who happened to be religious men —that, amid the
cynicism of ordinary men of rank, gave them the most
encouragement, and frequently attended their meetings.

And the voices which inspired the Maid of Orleans
herself, — what were these? Who can tell?” Who
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can explain such mysteries? I would not assert, nor
would I deny, that they were the voices of inspiration.
What is inspiration? It has often been communicated
to men. Who can deny that the demon of Socrates
was something more than a fancied voice? When did
supernatural voices first begin to utter the power of God ?
When will the voices of inspiration cease to be heard
on earth? In view of the fact that she did accomplish
her mission, the voices which inspired this illiterate
peasant to deliver France are not to be derided. Who
can sit in judgment on the ways in which Providence

is seen to act? May He not choose such instruments .
as He pleases? Are not all His ways mysterious,
never to be explained by the reason of man? Did not
the occasion seem to warrant something extraordinary ?
Here was a great country apparently on the verge of
ruin. To the eye of reason and experienee it seemed
that France was to be henceforth ruled, as a subjugated
country, by a foreign power. Royal armies had failed
to deliver her. Loyalty had failed to arouse the peo-
ple. Feudal envies and enmities had converted vassals
into foes. The Duke of Burgundy, the most powerful
vassal of France, was in arms against his liege lord.
The whole land was rent with divisions and trea-
sons. And the legitimate king, who ought to have
been a power, was himself feeble, frivolous, and pleasure-
seeking amid all his perils. He could not save the
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country. Who could save it? There were no great
generals. " Universal despair hung over the land. The
people were depressed.  Military resources were
insufficient. If France was to be preserved as an in-
dependent and powerful monarchy, something extraor-
dinary must happen to save it. The hope in feudal
armies had fled. In fact, only God could rescue the
country in such perils and under such forlorn circum-
stances.

Joan of Arc believed in God,—that He could do
what He pleased, that He was a power to be suppli-
cated; and she prayed to Him to save France, since
princes could not save the land, divided by their
rivalries and jealousies and ambitions. And the con-
viction, after much prayer and fasting, was impressed
upon her mind — no matter how, but it was impressed
upon her—that God had chosen %er as His instrument,
that it was her mission to raise the siege of Orleans,
and cause the young Dauphin to be crowned king at
Rheims. This conviction gave her courage and faith
and intrepidity. How could she, unacquainted with
wars and sieges, show the necessary military skill and
genius? She did not pretend to it. She claimed no
other wisdom than that which was communicated to
her by celestial voices. If she could direct a military
movement in opposition to leaders of experience, it was
only because this movement was what was indicated
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by an archangel. And so decided and imperative was
she, that royal orders were given to obey her. One
thing was probable, whether a supernatural wisdom
and power were given her or not, —she yet might
animate the courage of others, she might stimulate
them to heroic action, and revive their hopes; for if
God was with them, who could be against them ?
What she had to do was simply this,—to persuade
princes and nobles that the Lord would deliver the
nation. Let the conviction be planted in the minds of
a religious people that God is with them, and in some
way will come to their aid if they themselves will put
forth their own energies, and they will be almost sure
to rally. And here was an inspired woman, as they
supposed, ready to lead them on to victory, not by
her military skill, but by indicating to them the way
as an interpreter of the Divine will. This was not
more extraordinary than the repeated deliverances of
the Hebrew nation under religious leaders.

The signal deliverance of the French at that gloomy
period from the hands of the English, by Joan of Arc,
was a religious movement. The Maid is to be viewed
as a religious phenomenon ; she rested her whole power
and mission on the supposition that she was inspired
to point out the way of deliverance. She claimed
nothing for herself, was utterly without vanity, ambi-
tion, or pride, and had no worldly ends to gain. Her
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character was without a flaw. She was as near per-
fection as any mortal ever was: religious, fervent, un-
selfish, gentle, modest, chaste, patriotic, bent on one
thing only, —to be of service to her country, with- .
out reward; and to be of service only by way of en-
couragement, and pointing out what seemed to her to
be the direction of God.

So Joan fearlessly stood before kings and nobles and
generals, yet in the modest gentleness of conmscious
virtue, to direct them what to do, as a sort of mes-
senger of Heaven. What was rank or learning to her?
If she was sent by a voice that spoke to her soul, and -
that voice was from God, what was human greatness to
her? It paled before the greatness which commis-
sioned her. In the discharge of her mission all men
were alike in her eyes; the distinctions of rank faded
away in the mighty issues which she wished to bring
about, even the rescue of France from foreign enemies,
and which she fully believed she could effect. with
God’s aid, and in the way that He should indicate.

Whether the ruling powers fully believed in her or
not, they at last complied with her wishes and prayers,
though not until she had been subjected to many in-
sults from learned priests and powerful nobles, whom
she finally won by her modest and wise replies. Said
one of them mockingly: “If it be God’s will that the
English shall quit France, there is no need for men-at-
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arms.” To whom she replied: “The men-at-arms must
fight, and God shall give the victory.” She saw no
other deliverance than through fighting, and fighting
bravely and heroically, as the means of success. She
was commissioned, she said, to stimulate the men to
fight,—not to pray, but to fight. She promised no res-
cue by supernatural means, but only through natural
forces. France was not to despond, but to take courage,
and fight. There was no imposture about her, only
zeal and good sense, to impress upon the country the
necessity of bravery and renewed exertions.

The Maid set out for the deliverance of the besieged
city in & man's attire, deeming it more modest under
her circumstances, and exposing her to fewer annoy-
ances. She was arrayed in a suit of beautiful armor,
with a banner after her own device, — white, embroi-
dered with lilies,—and a sword which had been long
buried behind the altar of a church. Under her in-
spiring influence an army of six thousand men was
soon collected, commanded by the ablest and most
faithful generals who remained to the King, and ac-
companied by the Archbishop of Rheims, who, though
he had no great faith in her claims, yet saw in
her a fitting instrument to arouse the people from
despair. Before setting out from Blois she dictated a
letter to the English captains before the besieged city,
which to them must have seemed arrogant, insulting,
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and absurd, in which she commanded them in God’s
name to return to their own country, assuring them
that they fought not merely against the French, but
against Him, and hence would be defeated.

The French captains had orders to obey their youth-
ful leader, but not seeing the wisdom of her direc-
tions to march to Orleans on the north side of the
Loire, they preferred to keep the river between them
and the forts of the English. Not daring to disobey
her, they misled her as to the position of Orleans, and
advanced by the .south bank, which proved a mistake,
and called forth her indignation, since she did not pro-
fess to be governed by military rules, but by divine
direction. The city had been defended by a series of
forts and other fortifications of great strength, all of
which had fallen into the hands of the besiegers; only
the walls of the city remained. Joan succeeded in
effecting an entrance for herself on a white charger
through one of the gates, and the people thronged to
meet her as an angel of deliverance, with the wildest
demonstrations of joy. Her first act was to repair to
the cathedral and offer up thanks to God; her next
was to summon the enemy to retire. In the course
of a few days the French troops entered the city with
supplies. They then issued from the gates to retake the
fortifications, which were well defended, cheered and
encouraged by the heroic Maid, who stimulated them
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to daring deeds. The French were successful in their
first assault, which seemed a miracle to the English
yeomen, who now felt that they were attacked by un-
seen forces. Then other forts were assailed with equal
success, Joan seeming like an inspired heroine, with
her eyes flashing, and her charmed standard waving on
to victory. The feats of valor which the French per-
formed were almost incredible. Joan herself did not
fight, but stimulated the heroism of her troops. The
captains led the assault; the Maid directed their move-
ments. After most of the forts were retaken, the
troops wished to rest. Joan knew no rest, nor fear, nor
sense of danger. She would hear of no cessation from
bloody strife until all the fortifications were regained.
At the assault on the last fort she herself was wound-
ed; but she was as insensible to pain as she was to
fear. As soon as her wound was dressed she hurried
to the ramparts, and encouraged the troops, who were
disposed to retire. DBy evening the last fort or bastile
was taken, and the English retired, baffled and full
of vengeance. The city was delivered. The siege
was raised. Not an Englishman survived south of
the Loire.

But only part of the mission of this heroic woman
was fulfilled. She had delivered Orleans and saved
the southern provinces. She had now the more diffi-
cult work to perform of crowning the King in the con-
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secrated city, which was in the hands of the enemy,
as well as the whole country between Orleans and
Rheims. This task seemed to the King and his court
to be absolutely impossible. So was the raising of the
siege of Orleans, according to all rules of war. Al-
though priests, nobles, and scholars had praised the
courage and intrepidity of Joan, and exhorted the na-
tion to trust her, since God seemed to help her, yet to
capture a series of fortified cities which were in pos-
session of superior forces seemed an absurdity. Only
the common people had full faith in her, for as she
was supposed to be specially aided by God, nothing
seemed to them an impossibility. They looked upon
her as raised up to do most wonderful things, — as one
directly inspired. This faith in a girl of eighteen would
not have been possible but for her exalted character.
Amid the most searching cross-examinations from the
learned, she commanded respect by the wisdom of her
replies. Every inquiry had been made as to her rural
life and character, and nothing could be said against
her, but much in her favor; especially her absorbing
piety, gentleness, deeds of benevolence, and utter un-
selfishness.

There was, therefore, a great admiration and respect
for this girl, leading to the kindest and most honorable
treatment of her from both prelates and nobles. But
it was not a chivalric admiration; she did not belong
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to a noble family, nor did she defend an institution.
She was regarded as a second Deborah, commissioned
to deliver a people. Nor could a saint have done her
work. Bernard could kindle a crusade by his elo-
quence, but he could not have delivered Orleans; it
required some one who could excite idolatrous homage.
Only a woman, in that age, was likely to be deified by
the people, —some immaculate virgin. Our remote
German ancestors had in their native forests a peculiar
reverence for woman. The priestesses of Germanic
forests had often incited to battle. Their warnings or
encouragements were regarded as voices from Heaven.
Perhaps the deification and worship of the Virgin Mary
—80 hearty and poetical in the Middle Ages — may
have indirectly aided the mission of the Maid of Or-
leans. The common people saw one of their own order
arise and do marvellous things, bringing kings and no-
bles to her cause. How could she thus triumph over
all the inequalities of feudalism unless divinely com-
missioned ? How could she work what seemed to be
almost miracles if she had not a supernatural power to
assist her? Like the regina angelorum, she was virgina
castissima. And if she was unlike common mortals,
perhaps an inspired woman, what she promised would
be fulfilled. In consequence of such a feeling an un-
bounded enthusiasm was excited among the people.
They were ready to do her bidding, whether reasonable
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or unreasonable to them, for there was a sacred mys-
tery about her,—a reverence that extorted obedience.
Worldly-wise statesmen and prelates had not this
unbounded admiration, although they doubtless re-
garded her as a moral phenomenon which they could
not understand. Her advice seemed to set aside all
humen prudence. Nothing seemed more rash or un-
reasonable than to undertake the conquest of so many
fortified cities with such feeble means. It was one thing
to animate starving troops to a desperate effort for their
deliverance ; it was another to assault fortified cities
held by the powerful forces which had nearly com-
pleted the conquest of France.

The King came to meet the Maid at Tours, and would
have bestowed upon her royal honors, for she had ren-
dered a great service. But it was not honors she wanted.
She seemed to be indifferent to all personal rewards, and
even praises. She wanted only one thing, — an imme-
diate march to Rheims. She even pleaded like a sen-
sible general. She entreated Charles to avail himself of
the panic which the raising of the siege of Orleans had
produced, before the English could recover from it and
bring reinforcements. But the royal council hesitated.
It would imperil the King’s person to march through a
country guarded by hostile troops; and even if he
could reach Rheims, it would be more difficult to take
the city than to defend Orleans. The King had no
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money to pay for an army. The enterprise was not
only hazardous but impossible, the royal counsellors
argued. But to this earnest and impassioned woman,
seeing only one point, there was no such thing as im-
possibility. The thing must be done. The council gave
reasons ; she brushed them away as cobwebs. What is
impossible for God to do? Then they asked her if she
heard the voices. She answered, Yes; that she had
prayed in secret, complaining of unbelief, and that the
voice came to her, which said, “ Daughter of God, go on,
go on! I will be thy help!” Her whole face glowed
and shone like the face of an angel

The King, half persuaded, agreed to go to Rheims,
but not until the English had been driven from the
Loire. An army was assembled under the command of
the Duke of Alengon, with orders to do nothing with-
out the Maid’s advice. Joan went to Selles to prepare
for the campaign, and rejoined the army mounted on a
black charger, while a page carried her furled banner.
The first success was against Jargeau, a strongly forti-
fied town, where she was wounded ; but she was up
in a moment, and the place was carried, and Joan and
Alengon returned in triumph to Orleans. They then
advanced against Baugé, another strong place, not
merely defended by the late besiegers of Orleans, but a
powerful army under Sir John Falstaff and Talbot was
advancing to relieve it. Yet Baugé capitulated, the
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English being panic-stricken, before the city could be
relieved. Then the French and English forces encoun-
tered each other in the open field: victory sided with
the French; and Falstaff himself fled, with the loss of
three thousand men. The whole district then turned
against the English, who retreated towards Paris; while
a boundless enthusiasm animated the whole French
army.

Soldiers and leaders now were equally eager for the
march to Rheims; yet the King ingloriously held back,
and the coronation seemed to be as distant as ever.
But Joan with unexampled persistency insisted on an
immediate advance, and the King reluctantly set out
for Rheims with twelve thousand men. The first great
impediment was the important city of Troyes, which
was well garrisoned. After five days were spent be-
fore it, and famine began to be felt in the camp, the
military leaders wished to raise the siege and return
to the south. The Maid implored them to persevere,
promising the capture of the city within three days.
“ We would wait six,” said the Archbishop of Rheims,
the chancellor and chief adviser of the King, “if we
were certein we could take it.” Joan mounted her
horse, made preparations for the assault, cheered the
soldiers, working far into the night; and the next day
the city surrendered, and Charles, attended by Joan
and his nobles, triumphantly entered the city.

voL. v.— 8.



170 JOAN OF ARC.

The prestige of the Maid carried the day. The Eng-
lish soldiers dared not contend with one who seemed
to be a favorite of Heaven. They had heard of Or-
leans and Jargeau. Chalons followed the example of
Troyes. Then Rheims, when the English learned of
the surrender of Troyes and Chalons, made no resist-
ance; and in less than a month after the march had
begun, the King entered the city, and was immediately
crowned by the Archbishop, Joan standing by his side
holding her sacred banner. This coronation was a
matter of great political importance. Charles had a
rival in the youthful King of England. The succes-
sion was disputed. Whoever should first be crowned
in the city where the ancient ‘kings were consecrated
was likely to be acknowledged by the nation.

The mission of Joan was now accomplished. She
had done what she proised, amid incredible difficulties.
And now, kneeling before her anointed sovereign, she
said, “ Gracious King, now is fulfilled the pleasure of
God!” And as she spoke she wept. She had given a
king to France; and she had given France to her king.
Not by might, not by power had she done this, but by
the Spirit of the Lord. She asked no other reward for
her magnificent service than that her native village
should be forever exempt from taxation. Feeling that
the work for which she was raised up was done, she
would willingly have retired to the seclusion of her
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mountain home, but the leaders of France, seeing how
much she was adored by the people, were not disposed
to part with so great an instrument of success.

And Joan, too, entered with zeal upon those military
movements which were to drive away forever the Eng-
lish from the soil of France. Her career had thus far
been one of success and boundless enthusiasm; but
now the tide turned, and her subsequent life was one
of signal failure. Her only strength was in the voices
which had bidden her to deliver Orleans and to crown
the King. She had no genius for war. Though still
brave and dauntless, though still preserving her inno-
cence and her piety, she now made mistakes. She
was also thwarted in her plans. She becaine, perhaps,
self-assured and self-confident, and assumed preroga-
tives that only belonged to the King and his minis-
ters, which had the effect of alienating them. They
never secretly admired her, nor fully trusted her.
Charles made a truce with the great Duke of Bur-
gundy, who was in alliance with the English. Joan
vehemently denounced the truce, and urged immediate
and uncompromising action; but timidity, or policy, or
political intrigues, defeated her counsels. The King
wished to regain Paris by negotiation; all his move-
ments were dilatory. At last his forces approached
the capital, and occupied St. Denis. It was deter-
mined to attack the city. One corps was led by Joan;
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but in the attack she was wounded, and her troops, in
spite of her, were forced to retreat. Notwithstanding
the retreat and her wound, however, she persevered,
though now all to no purpose. The King himself re-
tired, and the attack became a failure. Still Joan de-
sired to march upon Paris for a renewed attack ; but the
King would not hear of it, and she was sent with troops
badly equipped to besiege La Charité, where she again
failed. For four weary months she remained inactive.
She grew desperate; the voices neither encouraged nor
discouraged her. She was now full of sad forebod-
ings, yet her activity continued. She repaired to Com-
pidgne, a city already besieged by the enemy, which she
wished to relieve. In a sortie she was outnumbered, and
was defeated and taken prisoner by John of Luxemburg,
a vassal of the Duke of Burgundy.

The news of this capture produced great exhilaration
among the English and Burgundians. Had a great
victory been won, the effect could not have been
greater. It broke the spell. The Maid was human,
like other women ; and her late successes were attrib-
uted not to her inspiration, but to demoniacal enchant-
ments. She was looked upon as a witch or as a
sorceress, and was now guarded with especial care for
fear of a rescue, and sent to a strong castle belonging
to John of Luxemburg. In Paris, on receipt of the
news, the Duke of Bedford caused 7¢ Deums to be sung
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in all the churches, and the University and the Vicar
of the Inquisition demanded of the Duke of Burgundy
that she should be delivered to ecclesiastical justice.
The remarkable thing connected with the capture
of the Maid was that so little effort was made to rescue
her. She had rendered to Charles an inestimable ser-
vice, and yet he seems to have deserted her; neither he
nor his courtiers appeared to regret her captivity, —
probably because they were jealous of her. Gratitude
was not one of the virtues of feudal kings. What sym-
pathy could feudal barons have with a low-born peasant
girl? They had used her; but when she could be useful
no longer, they forgot her. Out of sight she was out
of mind; and if remembered at all, she was regarded
as one who could no longer provoke jealousy. Jealousy
is a devouring passion, especially among nobles. The
generals of Charles VIL could not bear to have it said
that the rescue of France was effected, not by their
abilities, but by the inspired enthusiasm of & peasant
girl. She had scorned intrigues and baseness, and these
marked all the great actors on the stage of history in
that age. So they said it was a judgment of Heaven
upon her because she would not hear counsel. “No
offer for her ransom, no threats of vengeance came from
beyond the Loire.” But the English, who had suffered
most from the loss of Orleans, were eager to get pos-
session of her person, and were willing even to pay
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extravagant rewards for her delivery into their hands.
They had their vengeance to gratify. They also wished
it to appear that Charles VII. was aided by the Devil;
that his cause was not the true one; that Henry VI
was the true sovereign of France. The more they could
throw discredit and obloquy upon the Maid of Orleans,
the better their cause would seem. It was not as a
prisoner of war that the English wanted her, but as a
victim, whose sorceries could only be punished by
death. But they could not try her and condemn her
until they could get possession of her; and they could
not get possession of her unless they bought her. The
needy John of Luxemburg sold her to the English
for ten thousand livres, and the Duke of Burgundy
received political favors.

The agent employed by the English in this nefarious
business was Couchon, the Bishop of Beauvais, who
had been driven out of his city by Joan,—an able
and learned man, who aspired to the archbishopric of
Rouen. He set to work to inflame the University of
Paris and the Inquisition against her. The Duke
of Bedford did not venture to bring his prize to
Paris, but determined to try her in Rouen; and the
trial was intrusted to the Bishop of Beauvais, who
conducted it after the forms of the Inquisition. It
was simply a trial for heresy.

Joan tried for heresy! On that ground there was
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never & more innocent person tried by the Inquisition.
Her whole life was notoriously virtuous. She had been
obedient to the Church; she had advanced no doc-
trines which were not orthodox. She was too igno-
rant to be a heretic; she had accepted whatever her
spiritual teacher had taught her; in fact, she was a
Catholic saint. She lived in the ecstasies of religious
faith like a Saint Theresa. She spent her time in
prayer and religious exercises ; she regularly confessed,
and partook of the sacraments of the Church. She did
not even have a single sceptical doubt; she simply af-
firmed that she obeyed voices that came from God.
Nothing could be more cruel than the treatment of
this heroic girl, and all under the forms of ecclesiasti-
cal courts. It was the diabolical design of her ene-
mies to make it appear that she had acted under the
influence of the Devil; that she was a heretic and
a sorceress. Nothing could be more forlorn than her
condition. No efforts had been made to ransom her.
She was alone, and unsupported by friends, having not
a single friendly counsellor. She was carried to the
castle of Rouen and put in an iron cage, and chained
to its bars; she was guarded by brutal soldiers, was
mocked by those who came to see her, and finally was
summoned before her judges predetermined on her
death. They went through the forms of trial, hoping
to extort from the Maid some damaging confessions, or
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to entangle her with their sophistical and artful ques-
tions. Nothing perhaps on our earth has ever been
done more diabolically than under the forms of eccle-
siastical law ; nothing can be more atrocious than the
hypocrisies and acts of inquisitors. The judges of Joan
extorted from her that she had revelations, but she re-
fused to reveal what these had been. She was asked
whether she was in a state of grace. If she said she
was not, she would be condemned as an outcast from
divine favor; if she said she was, she would be con-
demned for spiritual pride. All such traps were set
for this innocent girl. But she acquitted herself won-
derfully well, and showed extraordinary good sense.
She warded off their cunning and puerile questions.
They tried every means to entrap her. They asked her
in what shape Saint Michael had appeared to her;
whether or no he was naked; whether he had hair;
whether she understood the feelings of those who had
once kissed her feet; whether she had not cursed God
in her attempt to escape at Beauvoir; whether it was
for her merit that God sent His angel; whether God
hated the English; whether her victory was founded
on her banner or on herself; when had she learned to
ride a horse.

The judges framed seventy accusations against her,
mostly frivolous, and some unjust, —to the effect that
she had received no religious training; that she had
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worn mandrake ; that she dressed in man’s attire; that
she had bewitched her banner and her ring; that she
believed her apparitions were saints and angels; that
she had blasphemed; and other charges equally absurd.
Under her rigid trials she fell sick; but they restored
her, reserving her for a more cruel fate. All the accu-
sations and replies were sent to Paris, and the learned
doctors decreed, under English influence, that Joan was
a heretic and a sorceress.

After another series of insulting questions, she was
taken to the market-place of Rouen to receive sentence,
and then returned to her gloomy prison, where they
mercifully allowed her to confess and receive the sac-
rament. She was then taken in a cart, under guard
of eight hundred soldiers, to the place of execution;
rudely dragged to the funeral pile, fastened to a stake,
and fire set to the faggots. She expired, exclaiming,
“Jesus, Jesus! My voices, my voices!”

Thus was sacrificed one of the purest and noblest
women in the whole history of the world, —a woman
who had been instrumental in delivering her country,
but without receiving either honor or gratitude from
those for whom she had fought and conquered. She
died a2 martyr to the cause of patriotism, —not for
religion, but for her country. She died among enemies,
unsupported by friends or by those whom she had sa

greatly benefited, and with as few religious consolations
fid
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as it was possible to give. Never was there greater
cruelty and injustice inflicted on an innocent and noble
woman. The utmost ingenuity of vindictive priests
never extorted from her a word which criminated her,
though they subjected her to inquisitorial examinations
for days and weeks. Burned as an infidel, her last
words recognized the Saviour in whom she believed;
burned as a witch, she never confessed to anything but
the voices of God. Her heroism, even at the stake,
should have called out pity and admiration; but her
tormentors were insensible to both. She was burned
really from vengeance, because she had turned the tide
of conquest. “The Jews,” says Michelet, “never ex-
hibited the rage against Jesus that the English did
against the Pucelle,” in whom purity, sweetness, and
heroic goodness dwelt. Never was her life stained by
a single cruel act. In the midst of her torments she
did not reproach her tormentors. In the midst of her
victories she wept for the souls of those who were
killed ; and while she incited others to combat, she her-
self did not use her sword. In man’s attire she showed
a woman’s soul. Pity and gentleness were as marked
as courage and self-confidence. '

It is one of the most insolvable questions in history
why so little effort was made by the French to save
the Maid's life. It is strange that the University of
Paris should have decided against her, after she had
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rendered such transcendent services. Why should the
priests of that age have treated her as a witch, when
she showed all the traits of an angel? Why should
not the most unquestioning faith have preserved her
from the charge of heresy? Alas! she was only a
peasant girl, and the great could not bear to feel that
the country had been saved by a peasant. Even chiv-
alry, which worshipped women, did not come to Joan’s
aid. How great must have been feudal distinctions
when such a heroic woman was left to perish! How
deep the ingratitude of the King and his court, to have
made no effort to save her!

Joan made one mistake: after the coronation of
Charles VIL she should have retired from the field
of war, for her work was done. Such a transcendent
heroism could not have sunk into obscurity. But this
was not to be; she was to die as a martyr to her
cause.

After her death the English carried on war with new
spirit for a time, and Henry VI. of England was crowned
in Paris, at Notre Dame. He was crowned, however,
by an English, not by a French prelate. None of the
great French nobles even were present. The coronation
was a failure. Gradually all France was won over to the
side of Charles. He was a contemptible monarch, but
he was the legitimate King of France. All classes
desired peace; all parties were weary of war. The
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Treaty of Arras, in 1435, restored peace between Charles
and Philip of Burgundy; and in the same year the
Duke of Bedford died. In 1436 Charles took posses-
sion of Paris. In 1445 Henry VI. married Margaret
of Anjou, a kinswoman of Charles VII. In 1448
Charles invaded Normandy, and expelled the English
from the duchy which for four hundred years had be-
longed to the kings of England. Soon after Guienne
fell. In 1453 Calais alone remained to England, after
a war of one hundred years.

At last a tardy justice was done to the memory of
her who had turned the tide of conquest. The King,
ungrateful as he had been, now ennobled her family
and their descendants, even in the female line, and
bestowed upon them pensions and offices. In 1452,
twenty years after the martyrdom, the Pope com-
missioned the Archbishop of Rheims and two other
prelates, aided by an inquisitor, to inquire into the
trial of Joan of Arc. They met in Notre Dame.
Messengers were sent into the country where she was
born, to inquire into her history; and all testified —
priests and peasants —to the moral beauty of her
character, to her innocent and blameless life, her hero-
ism in battle, and her good sense in counsel. And the
decision of the prelates was that her visions came from
God ; that the purity of her motives and the good she
did to her country justified her in leaving her parents
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and wearing 2 man's dress. They pronounced the
trial at Rouen to have been polluted with wrong and
calumny, and freed her name from every shadow of
disgrace. The people of Orleans instituted an annual
religious festival to her honor. The Duke of Orleans
gave a grant of land to her brothers, who were en-
nobled. The people of Rouen raised a stone cross to
her memory in the market-place where she was burned.
In later times, the Duchess of Orléans, wife of the son
and heir of Louis Philippe, modelled with her own
hands an exquisite statue of Joan of Arc. But the
most beautiful and impressive tribute which has ever
been paid to her name and memory was a féte of three
days’ continuance, in 1856, on the anmniversary of the
deliverance of Orleans, when the celebrated Bishop
Dupanloup pronounced one of the most eloquent
eulogies ever offered to the memory of a heroine or
benefactor. That ancient city never saw so brilliant
a spectacle as that which took place in honor of its
immortal deliverer, who was executed so cruelly under
the superintendence of a Christian bishop, — one of
those iniquities in the name of justice which have so
often been perpetrated on this earth. It was a power-
ful nation which killed her, and one equally powerful
which abandoned her.

But the martyrdom of Joan of Arc is an additional
confirmation of the truth that it is only by self-sacrifice
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that great deliverances have been effected. Nothing in
the moral government of God is more mysterious than
the fate which usually falls to the lot of great benefac-
tors. To us it seems sad and unjust; and nothing can
reconcile us to the same but the rewards of a future and
higher life. And yet amid the flames there arige the
voices which save nations. Joan of Arc bequeathed to
her country, especially to the common people, some great
lessons; namely, not to despair amid great national ca-
lamities ; to believe in God as the true deliverer from
impending miseries, who, however, works through natu-
ral causes, demanding personal heroism as well as faith.
There was great grandeur in that peasant girl, —in her
exalted faith at Domremy, in her heroism at Orleans,
in her triumph at Rheims, in her trial and martyrdom
at Rouen. But unless she had suffered, nothing would
have remained of this grandeur in the eyes of posterity.
The injustice and meanness with which she was treated
have created a lasting sympathy for her in the hearts
of her nation. She was great because she died for
her country, serene and uncomplaining amid injustice,
cruelty, and ingratitude, — the injustice of an ecclesi-
astical court presided over by a learned bishop; the
cruelty of the English generals and nobles; the ingrati-
tude of her own sovereign, who made no effort to redeem
her. She was sold by one potentate to another as if
she were merchandise, — as if she were a slave. And



HEROIC WOMEN. 183

those graces and illuminations which under other cir-
cumstances would have exalted her into a catholic
saint, like an Elizabeth of Hungary or a Catherine of
Sienna, were turned against her, by diabolical execu-
tioners, as a proof of heresy and sorcery. We repeat
again, never was enacted on this earth a greater injus-
tice. Never did a martyr perish with more. triumphant
trust in the God whose aid she had so uniformly
invoked. And it was this triumphant Christian faith
as she ascended the funeral pyre which has consecrated
the visions and the voices under whose inspiration the
Maid led a despairing nation to victory and a glorious
future.
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SAINT THERESA.

RELIGIOUS ENTHUSIASM.

I HAVE already painted in Cleopatra, to the best of

my ability, the Pagan woman of antiquity, revelling
in the pleasures of vanity and sensuality, with a feeble
moral sense, and without any distinct recognition of God
or of immortality. The genius of Paganism was simply
the deification of the Venus Polyhymnia, — the adorn-
ment and pleasure of what is perishable in man. It
directed all the energies of human nature to the pam-
pering and decorating of this mortal body, not believing
that the mind and soul which animate it, and which
are the sources of all its glory, would ever live beyond
the grave. A few sages believed differently, — men
who rose above the spirit of Paganism, but not such
men as Alexander, or Cesar, or Antony, the foremost
men of all the world in grand ambitions and successes.
Taking it for granted that this world is the only thea-
tre for enjoyment, or action, or thought, men naturally
said, “Let us eat and drink and be merry, for to-morrow
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we die.” And hence no higher life was essayed than
that which furnished sensual enjoyments, or incited
an ambition to be strong and powerful. Of course,
riches were sought above everything, since these fur-
nished the means of gratifying those pleasures which -
were most valued, or stimulating that vanity whose
essence is self-idolatry.

With this universal rush of humanity after pleas-
ures which centred in the body, the soul was left
dishonored and uncared for, except by a few philoso-
phers. I do not now speak of the mind, for there were
intellectual pleasures derived from conversation, books,
and works of art. And some called the mind divine,
in distinction from matter; some speculated on the
nature of each, and made mind and matter in perpetual
antagonism, as the good and evil forces of the uni-
verse. But the prevailing opinion was that the whole
man perished, or became absorbed in the elemental
forces of nature, or reappeared again in new forms upon
the earth, to expiate those sins of which human nature
is conscious. To some men were given longings after
immortality, not absolute convictions,—men like Plato,
Socrates, and Cicero. But I do not speak of these illus-
trious exceptions; I mean the great mass of the people,
especially the rich and powerful and pleasure-seeking, —
those whose supreme delight was in banquets, palaces,
or intoxicating excitements, like chariot-racings and
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gladiatorial shows; yea, triumphal processions to raise
the importance of the individual self, and stimulate
vanity and pride.

Hence Paganism put a small value, comparatively,
on even intellectual enjoyments. It cultivated those
arts which appealed to the senses more than to the
mind ; it paid dearly for any sort of intellectual train-
ing which could be utilized, — oratory, for instance, to
enable a lawyer to gain a case, or a statesman to con-
trol a mob; it rewarded those poets who could sing
blended praises to Bacchus and Venus, or who could
excite the passions at the theatre. But it paid still
higher prices to athletes and dancers, and almost no
price at all to those who sought to stimulate a love of
knowledge for its own sake,— men like Socrates, for ex-
ample, who walked barefooted, and lived on fifty dollars
a year, and who at last was killed out of pure hatred
for the truths he told and the manner in which he
told them, —this martyrdom occurring in the most
intellectual city of the world. In both Greece and
Rome there was an intellectual training for men bent
on utilitarian ends; even as we endow schools of sci-
ence and technology to enmable us to conquer nature,
and to become strong and rich and comfortable; but
there were no schools for women, whose intellects were
disdained, and who were valued only as servants or
animals, — either to drudge, or to please the senses.
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But even if there were some women in Paganism
of high mental education, —if women sometimes rose
above their servile condition by pure intellect, and
amused men by their wit and humor, — still their
souls were little thought of. Now, it is the soul of
woman—not her mind, and still less her body—which
elevates her, and makes her, in some important- re-
spects, the superior of man himself. He has dominion
over her by force of will, intellect, and physical power.
When she has dominion over him, it is by those quali-
ties which come from her soul, — her superior nature,
greater than both mind and body. Paganism never
recognized the superior nature, especially in woman, —
that which must be fed, even in this world, or there
will be constant unrest and discontent. And inasmuch
as Paganism did not feed it, women were unhappy,
especially those who had great capacities. They may
have been comfortable, but they were not contented.

Hence, women made no great advance either in happi-
ness or in power, until Christianity revealed the greatness
of the soul, its perpetual longings, its infinite capacities,
and its future satisfactions. The spiritual exercises of
the soul then became the greatest source of comfort
amid those evils which once ended in despair. With
every true believer, the salvation of so precious a thing
necessarily became the end of life, for Christianity
taught that the soul might be lost. In view of the
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soul’s transcendent value, therefore, the pleasures of
the body became of but little account in comparison.
Riches are good, power is desirable; eating and drink-
ing are very pleasant; praise, flattery, admiration, —
all these things delight us, and under Paganism were
sought and prized. But Christianity said, “ What shall
a man give in exchange for his soul ?”

Christianity, then, set about in earnest to rescue this
soul which Paganism had disregarded. In consequence
of this, women began to rise, and shine in a new light.
They gained a new charm, even moral beauty, — yea,
a new power, so that they could laugh at ancient foes,
and say triumphantly, when those foes sought to crush
them, “ O Grave, where is thy victory? O Death, where
is thy sting ?” There is no beauty among women like
this moral beauty, whose seat is in the soul. It is not
only a radiance, but it is a defence: it protects women
from the wrath and passion of men. With glory irra-
diating every feature, it says to the boldest, Thus far
shalt thou come and no farther. It is a benediction to
the poor and a welcome to the rich. It shines with
such unspeakable loveliness, so rich in blessing and so
refined in ecstasy, that men gaze with more than admi-
ration, even with sentiments bordering on that adora-
tion which the Middle Ages felt for the mother of our
Lord, and which they also bestowed upon departed
saints. In the immortal paintings of Raphael and
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Murillo we get some idea of this moral beauty, which
is so hard to copy.

So woman passed gradually from contempt and deg-
radation to the veneration of men, when her soul was
elevated by the power which Paganism never knew.
But Christianity in the hands of degenerate Romans
and Gothic barbarians made many mistakes in its
efforts to save so priceless a thing as a human soul
Among other things, it instituted monasteries and con-
vents, both for men and women, in which they sought
to escape the contaminating influences which had de-
graded them. If Paganism glorified the body, monas-
ticism despised it. In the fierce protests against the
peculiar sins which had marked Pagan life, — gluttony,
wine-drinking, unchastity, ostentatious vanities, and
turbulent mirth, — monasticism decreed abstinence, per-
petual virginity, the humblest dress, the entire disuse
of ornaments, silence, and meditation. These were sup-
posed to disarm the demons who led into foul tempta-
tion. Moreover, monasticism encouraged whatever it
thought would make the soul triumphant over the body,
almost independent of it. Whatever would feed the
soul, it said, should be sought, and whatever would
pamper the body should be avoided.

As a natural consequence of all this, piety gradually
came to seek its most congenial home in monastic re-
treats, and to take on a dreamy, visionary, and intro-
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spective mood. The “saints ” saw visions of both angels
and devils, and a superstitious age believed in their
revelations. The angels appeared to comfort and sus-
tain the soul in temptations and trials, and the devils
came to pervert and torment it. Good judgment and
severe criticism were lost to the Church; and, more-
over, the gloomy theology of the Middle Ages, all
based on the fears of endless physical torments, — for
the wretched body was the source of all evil, and there-
fore must be punished, —gave sometimes a repulsive
form to piety itself. Intellectually, that piety now
excites our contempt, because it was so much mixed
up with dreams and ecstasies and visions and hallucina-
tions. It produces a moral aversion also, because it was
austere, inhuman, and sometimes cruel. Both monks
and nuns, when they conformed to the rules of their
order, were sad, solitary, dreary-looking people, although
their faces shone occasionally in the light of ecstatic
visions of heaven and the angels.

But whatever mistakes monasticism made, however
repulsive the religious life of the Middle Ages, —in
fact, all its social life, — still it must be admitted that
the aim of the time was high. Men and women were
enslaved by superstitions, but they were not Pagan.
Our own age is, in some respects, more Pagan than were
the darkest times of medieval violence and priestly
despotism, since we are reviving the very things against
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which Christianity protested as dangerous and false, —
the pomps, the banquets, the ornaments, the arts of the
old Pagan world

Now, all this is preliminary to what I have to say of
Saint Theresa. We cannot do justice to this remarka-
ble woman without considering the sentiments of her
day, and those circumstances that controlled her. We
cannot properly estimate her piety — that for which she
was made a saint in the Roman calendar — without
being reminded of the different estimate which Pagan-
ism and Christianity placed upon the soul, and conse-
quently the superior condition of women in our modern
times. Nor must we treat lightly or sneeringly that
institution which was certainly one of the steps by
which women rose in the scale both of religious and
social progress. For several ages nuns were the only
charitable women, except queens and princesses, of
whom we have record. But they were drawn to their
calm retreats, not merely to serve God more effectually,
nor merely to perform deeds of charity, but to study.
As we have elsewhere said, the convents in those days
weré schools no less than asylums and hospitals, and
were especially valued for female education. However,
in these retreats religion cspecially became a passion.
There was a fervor in it which in our times is unknown.
It was not a matter of opinion, but of faith. In these
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times there may be more wisdom, but in the Middle
Ages there was more zeal and more unselfishness and
more intensity, — all which is illustrated by the sainted
woman I propose to speak of.

Saint Theresa was born at Avila, in Castile, in the
year 1515, at the close of the Middle Ages; but she
really belonged to the Middle Ages, since all the habits,
customs, and opinions of Spain at that time were medi-
@val The Reformation never gained a foothold in
Spain. None of its doctrines penetrated that country,
still less modified or changed its religious customs, insti-
tutions, or opinions. And hence Saint Theresa virtu-
ally belonged to the age of Bernard, and Anselm, and
Elizabeth of Hungary. She was of a good family, as
much distinguished for virtues as for birth. Both her
father and mother were very religious and studious,
reading good books, and practising the virtues which
Catholicism ever enjoined, —alms-giving to the poor,
and kindness to the sick and infirm, — truthful, chaste,
temperate, and God-fearing. They had twelve children,
all good, though Theresa seems to have been the favor-
ite, from her natural sprightliness and enthusiasm.
Among the favorite books of the Middle Ages were the
lives of saints and martyrs; and the history of these
martyrs made so great an impression on the mind of
the youthful Theresa that she and one of her brothers
meditated a flight into Africa that they might be put
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to death by the Moors, and thus earn the crown of
martyrdom, as well as the eternal rewards in heaven
which martyrdom was supposed to secure. This scheme
being defeated by their parents, they sought to be her-
mits in the garden which belonged to their house,
playing the part of monks and nuns.

At eleven, Theresa lost her mother, and took to read-
ing romances, which, it seems, were books of knight-
errantry, at the close of the chivalric period. These -
romances were innumerable, and very extravagant and
absurd, and were ridiculed by Cervantes, half a century
afterwards, in his immortal “ Don Quixote.” Although
Spain was mediseval in its piety in the sixteenth cen-
tury, this was the period of its highest intellectual
culture, especially in the drama. De Vega and Cer-
vantes were enough of themselves to redeem Spain
from any charges of intellectual stupidity. But for the
Inquisition, and the Dominican monks, and the Jesuits,
and the demoralization which followed the conquests of
Cortés and Pizarro, Spain might have rivalled Ger-
many, France, and England in the greatness of her
literature. At this time there must have been consid-
erable cultivation among the class to which Theresa
belonged.

Although she never was sullied by what are called
mortal sins, it would appear that as a girl of fourteen
Theresa was, like most other girls, fond of dress and
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perfumes and ornaments, elaborate hair-dressing, and
of anything which would make the person attractive.
Her companions also were gay young ladies of rank, as
fond of finery as she was, whose conversation was not
particularly edifying, but whose morals were above re-
proach. Theresa was sent to a convent in her native
town by her father, that she might be removed from
the influence of gay companions, especially her male
cousins, who could not be denied the house. At first
she was quite unhappy, finding the convent dull, triste,
and strict. I cannot conceive of a convent being a
very pleasant place for a worldly young lady, in any
country or in any age of the world. Its monotony and
routine and mechanical duties must ever have been
irksome. The pleasing manners and bright conver-
sation of Theresa caused the nuns to take an unusual
interest in her; and one of them in particular exercised
a great influence upon her, so that she was inclined
at times to become a nun herself, though not of a very
strict order, since she was still fond of the pleasures
of the world.

At sixteen, Theresa's poor health made it necessary
for her to return to her father’s house. When she re-
covered she spent some time with her uncle, afterwards
a monk, who made her read good books, and impressed
upon her the vanity of the world. In a few months
she resolved to become a nun,—out of servile fear
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rather than love, as she avers. The whole religious life
of the Middle Ages was based on fear, — the fear of being
tortured forever by devils and hell. So universal and
powerful was this fear that it became the leading idea
of the age, from which very few were ever emancipated.
On this idea were based the excommunications, the
interdicts, and all the spiritual weapons by which the
clergy ruled the minds of the people. On this their
ascendency rested; they would have had but little
power without it. It was therefore their interest to
perpetuate it. And as they ruled by exciting fears, so
they themselves were objects of fear rather than of love.
All this tended to make the Middle Ages gloomy,
funereal, repulsive, austere. There was a time when I
felt a sort of poetic interest in these dark times, and
called them ages of faith; but the older I grow, and
the more I read and reflect, the more dreary do those
ages seem to me. Think of a state of society when
everything suggested wrath and vengeance, even in the
character of God, and when this world was supposed to
be under the dominion of devils! Think of an educa-
tion which impressed on the minds of interesting young
girls that the trifling sins which they committed every
day, and which proceeded from the exuberance of ani-
mal spirits, justly doomed them to everlasting burnings,
without expiations, —a creed so cruel as to undermine
the health, and make life itself a misery! Think of a
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spiritual despotism so complete that confessors and
spiritual fathers could impose or remove these expia-
tions, and thus open the door to heaven or hell!
And yet this despotism was the logical result of a
generally accepted idea, instead of the idea being an
outgrowth of the despotism, since the clergy, who con-
trolled society by working on its fears, were themselves
as complete victims and slaves as the people whom they
led. This idea was that the soul would be lost unless
sins were expiated, and expiated by self-inflicted tor-
ments on the body. Paul taught a more cheerful doc-
trine of forgiveness, based on divine and infinite love, —
on faith and repentance. The Middle Ages also believed
in repentance, but taught that repentance and penance
were synonymous. The asceticism of the Church in
its conflict with Paganism led to this perversion of
apostolic theology. The very idea that Christianity
was sent to subvert, — that is, the old Oriental idea of
self-expiation, seen among the fakirs and sofis and
Brahmins alike, and in a less repulsive form among
the Pharisees, — became once again the ruling idea of
theologians. The theologians of the Middle Ages
taught this doctrine of penance and self-expiation with
peculiar zeal and sincerity ; and fear rather than love
ruled the Christian world. Hence the austerity of
convent life. Its piety centred in the perpetual cruci-
fixion of the body, in the suppression of desires and
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pleasures which are perfectly innocent. The highest
ideal of Christian life, according to convent rules, was a
living and protracted martyrdom, and in some cases even
the degradation of our common humanity. Christianity
nowhere enjoins the eradication of passions and appe-
tites, but the control of them. It would not mutilate
and disfigure the body, for it is a sacred temple, to be
made beautiful and attractive. On the other hand the
Middle Ages strove to make the body appear repulsive,
and the most loathsome forms of misery and disease to
be hailed as favorite modes of penance. And as Christ
suffered agonies on the cross, so the imitation of Christ
was supposed to be a cheerful and ready acceptance of
voluntary humiliation and bodily torments, — the more
dreadful to bear, the more acceptable to Deity as a pro-
pitiation for sin. Is this statement denied? Read the
biographies of the saints of the Middle Ages. See how
penance, and voluntary suffering, and unnecessary ex-
posure of the health, and eager attention to the sick in
loathsome and contagious diseases, and the severest and
most protracted fastings and vigils, enter into their piety ;
and how these extorted popular admiration, and received
the applause and rewards of the rulers of the Church.
I never read a book which left on my mind such repulsive
impressions of mediteval piety as the Life of Catherine of
Sienna, by her confessor,— himself one of the great
ecclesiastical dignitaries of the age. I never read any-
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thing so debasing and degrading to our humanity.
One turns with disgust from the narration of her lauded
penances.

So we see in the Church of the Middle Ages — the
Church of Saint Theresa — two great ideas struggling for
the mastery, yet both obscured and perverted: faith in
a crucified Redeemer, which gave consolation and hope ;
and penance, rather than repentance, which sought to
impose the fetters of the ancient spiritual despotisms.
In the early Church, faith and repentance went hand
in hand together to conquer the world, and to intro-
duce joy and peace and hope among believers. In the
Middle Ages, faith was divorced from repentence, and
took penance instead as a companion, — an old enemy;
so that there was discord in the Christian camp, and
fears returned, and joys were clouded. Sometimes
faith prevailed over penance, as in the monastery of
Bec, where Anselm taught a cheerful philosophy, — or
in the monastery of Clairvaux, where Bernard lived in
seraphic ecstasies, his soul going out in love and joy; and
then again penance prevailed, as in those grim retreats
where hard inquisitors inflicted their cruel torments.
But penance, on the whole, was the ruling power, and
cast over society its funereal veil of dreariness and fear.
Yet penance, enslaving as it was, still clung to the
infinite value of the soul, the grandest fact in all
revelations, and hence society did not relax into Pagan-

o
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ism. Penance would save the soul, though surround-
ing it with gloom, maceration, heavy labors, bitter tears,
terrible anxieties. The wearied pilgrim, the isolated
monk, the weeping nun, the groaning peasant, the peni-
tent baron, were not thrown into absolute despair, since
there was a possibility of appeasing divine wrath, and
since they all knew that Christ had died in order to
save some,— yea, all who conformed to the direction of
those spiritual guides which the Church and the age
imposed.

Such was Catholic theology when Theresa —an en-
thusiastic, amiable, and virtuous girl of sixteen, but at
one time giddy and worldly — wished to enter a con-
vent for the salvation of her soul. She says she was
influenced by servile fear, and not by love. It is now
my purpose to show how this servile fear was gradually
subdued by divine grace, and how she became radiant
with Jove,— in short, an emancipated woman, in all the
glorious liberty of the gospel of Christ ; although it was
not until she had pa,ssed through & most melancholy
experience of bondage to the leading ideas of her
Church and age. It is this emancipation which made
her one of the great women of history, not complete
and entire, but still remarkable, especially for a Spanish
woman. It was love casting out fear.

After a mental struggle of three months, Theresa
resolved to become a nun. But her father objected,
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partly out of his great love for her, and partly on
account of her delicate and fragile body. Her health
had always been poor: she was subject to fainting fits
and burning fevers. Whether her father, at last, con-
sented to her final retirement from the world I do not
discover from her biography; but, with his consent or
without it, she entered the convent and assumed the
religious habit, — not without bitter pangs on leaving
her home, for she did violemes to her feelings, having no
strong desire for monastic seclusion, and being warmly
attached to her father. Neither love to God mer a
yearning after monastic life impelled the sacrifice, as
she admits, but a perverted conscience. She felt her-
self in danger of damnation for her sins, and wished to
save her soul, and knew no other way than to enter
upon the austerities of the convent, which she endured
with remarkable patience and submission, suffering not
merely from severities to which she was unaccustomed,
but great illness in consequence of them. A year was
passed in protracted miseries, amounting to martyrdom,
from fainting fits, heart palpitations, and other infirm-
ities of the body. The doctors could do nothing for
her, and her father was obliged to order her removal to
a more healthful monastery, where no vows of enclosure
were taken.

And there she remained a year, with no relief to her
sufferings for three months. Her only recreation was
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books, which fortified her courage. She sought instruc-

.tion, but found no one who could instruct her so as to’
give repose to her struggling soul. She endeavored to
draw her thoughts from herself by reading. She could
not even pray without a book. She was afraid to be left
alone with herself. Her situation was made still worse
by the fact that her superiors did not understand her.
When they noticed that she sought solitude, and shed
tears for her sins, they fancied she had a discontented
disposition, and added to her unhappiness by telling
her so. But she conformed to all the rules, irksome or
not, and endured every mortification, and even per-
formed acts of devotion which were not required. She
envied the patience of & poor woman who died of the
most painful ulcers, and thought it would be a blessing
if she could be afflicted in the same way, in order, as
she said, to purchase eternal good. And this strange
desire was fulfilled, for a severe and painful malady
afflicted her for three years.

Again was she removed to some place for cure, for
her case was desperate. And here her patience was
supernal. Yet patience under bodily torments did not
give the sought-for peace. It happened that a learned
ecclesiastic of noble family lived in this place, and she
sought relief in confessions to him. With a rare judg-
ment and sense, and perhaps pride and delicacy, she
disliked to confess to ignorant priests. She said that
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the half-learned did her more harm than good. The
learned were probably more lenient to her, and more
in sympathy with her, and assured her that those sins
were only venial which she had supposed were mortal.
But she soon was obliged to give up this confessor, since
he began to confess to her, and to confess sins in com-
parison with which the sins she confessed were venial
indeed. He not only told her of his slavery to a bad
woman, but confessed a love for Theresa herself, which
she of course repelled, though not with the aversion she
ought to have felt. It seems that her pious talk was in-
strumental in effecting his deliverance from a base bon-
dage. He soon after died, and piously, she declared ; so
that she considered it certain that his soul was saved.
Theresa remained three months in this place, in most
grievous sufferings, for the remedy was worse than the
disease. Again her father took her home, since all de-
spaired of her recovery, her nervous system being utterly
shattered, and her pains incessant by day and by night;
the least touch was a torment. At last she sank into a
state of insensibility from sheer exhaustion, so that she
was supposed to be dying, even to be dead; and her
grave was dug, and the sacrament of extreme unction
was administered. She rallied from this prostration,
however, and returned to the convent, though in a state
of extreme weakness, and so remained for eight months.
For three years she was a cripple, and could move
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about only on all-fours; but she was resigned to the
will of God.

It was then, amid the maladies of her body, that she
found relief to her over-burdened soul in prayer. She
no longer prayed with a book, mechanically and by
rote, but mentally, with earnestness, and with the un-
derstanding. And she prayed directly to God Almighty,
and thereby came, she says, to love Him. And with
prayer came new virtues. She now ceases to speak ill
of people, and persuades others to cease from all de-
tractions, so that absent people are safe. She speaks
of God as her heavenly physician, who alone could
cure her. She now desires, not sickness to show her
patience, but health in order to serve God better. She
begins to abominate those forms and ceremonies to
which so many were slavishly devoted, and which she
regards as superstitious. But she has drawbacks and
relapses, and is pulled back by temptations and vani-
ties, so that she is ashamed to approach God with that
familiarity which frequent prayer requires. Then she
fears hell, which she thinks she deserves. She has not
yet reached the placidity of a pardoned soul Per-
fection is very slow to be reached, and that is what
the Middle Ages required in order to exorcise the fears
of divine wrath. Not, however, until these fears are
exorcised can there be the liberty of the gospel or the
full trinmph of love.
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Thus for several years Theresa passed a miserable
life, since the more she prayed the more she realized
her faults; and these she could not correct, because
her soul was not a master, but a slave. She was
drawn two ways, in opposite directions. She made
good resolutions, but failed to keep them ; and then
there was a deluge of tears, — the feeling that she
was the weakest and wickedest of all creatures. For
nearly twenty years she passed through this tempestu-
ous sea, between failings and risings, enjoying neither
the sweetness of God nor the pleasures of the world.
But she did not lose the courage of applying herself
to mental prayer. This fortified her; this was her
stronghold ; this united her to God. She was per-
suaded if she persevered in this, whatever sin she might
commit, or whatever temptation might be presented,
that, in the end, her Lord would bring her safe to the
port of salvation. So she prayed without ceasing. She
especially insisted on the importance of mental prayer
(which is, I suppose, what is called holy meditation) as
a sort of treaty of friendship with her Lord. At last
she feels that the Lord assists her, in His great love,
and she begins to trust in Him. She declares that
prayer is the gate through which the Lord bestows
upon her His favors; and it is only through this that
any comfort comes. Then she begins to enjoy sermons,
which once tormented her, whether good or bad, so long
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a8 God is spoken of, for she now loves Him; and she
cannot hear too much of Him she loves. She delights
to see her Lord's picture, since it aids her to see Him
inwardly, and to feel that He is always near her, which
is her constant desire.

About this time the “ Confessions of Saint Augus-
tine” were put into Theresa’s hands,— one of the few
immortal books which are endeared to the heart of
Christians. This book was a comfort and enlighten-
ment to her, she thinking that the Lord would forgive
her, as He did those saints who had been great sinners,
because He loved them. When she meditated on the
conversion of Saint Augustine, —how he heard the
voice in the garden, — it seemed to her that the Lord
equally spoke to her, and thus she was filled with
gratitude and joy. After this, her® history is the
enumeration of the favors which God gave her, and of
the joys of prayer, which seemed to her to be the very
joys of heaven. She longs more and more for her
divine Spouse, to whom she is spiritually wedded. She
pants for Him as the hart pants for the water-brook.
She cannot be separated from Him; neither death nor
hell can separate her from His love. He is infinitely
precious to her, — He is chief among ten thousand.
She blesses His holy name. In her exceeding joy she
cries, “O Lord of my soul, O my eternal Good!” In
her ecstasy she sings,—
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“ Absent from Thee, my Saviour dear!
I call not life this living here.
Ah, Lord! my light and living breath!
Take me, oh, take me from this death |
And burst the bars that sever me
From my true life above!
Think how I die Thy face to see,
And cannot live away from Thee,
O my Eternal Love!”

Thus she composes canticles and dries her tears, feel-
ing that the love of God does not consist in these, but
in serving Him with fidelity and devotion. She is filled
with the graces of humility, and praises God that she is
permitted to speak of things relating to Him. She is
filled also with strength, since it is He who strengthens
her. She is perpetually refreshed, since she drinks
from a divine fountain. She is in a sort of trance of
delight from the enjoyment of divine blessings. Her
soul is elevated to rapture. She feels that her salva-
tion, through grace, is assured. She no longer has fear
of devils or of hell, since with an everlasting love she
is beloved; and her lover is Christ. She has broken
the bondage of the Middle Ages, and she has broken it
by prayer. She is an emancipated woman, and can
now afford to devote herself to practical duties. She
visits the sick, she dispenses charities, she gives wise
counsels ; for with all her visionary piety she has good
sense in the things of the world, and is as practical as
she is spiritual and transcendental.
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And all this in the midst of visions. I will not
dwell on these visions, the weak point in her religious
life, though they are visions of beauty, not of devils,
of celestial spirits who came to comfort her, and who
filled her soul with joy and peace. )

« A little bird I am,
Shut from the fields of air,
And in my cage T sit and sing
To Him who placed me there ;
Well pleased a prisoner to be,
Because, my God, it pleases Thee.”

She is bathed in the glory of her Lord, and her face
shines with the radiance of heaven, with the moral
beauty which the greatest of Spanish painters repre-
sents on his canvas. And she is beloved by every-
body, is universally venerated for her virtues as well as
for her spiritual elevation. The greatest ecclesiastical
dignitaries. come to see her, and encourage her, and
hold converse with her, for her intellectual gifts were
as remarkable as her piety. Her conversation, it ap-
pears, was charming. Her influence over the highest
people was immense. She pleased, she softened, and
she elevated all who knew her. She reigned in her
convent as Madame de Staél reigned in her salon. She
was supposed to have reached perfection; and yet she
never claimed perfection, but sadly felt her imperfec-
tions, and confessed them. She was very fond of the
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society of learned men, from first to last, but formed
no friendships except with those whom she believed
to be faithful servants of God. _

At this period Theresa meditated the foundation of
a new convent of the Carmelite order, to be called St.
Joseph, after the name of her patron saint. But here
she found great difficulty, as her plans were not gen-
erally approved by her superiors or the learned men
whom she consulted. They were deemed impracticable,
for she insisted that the convent should not be endowed,
nor be allowed to possess property. In all the monas-
teries of the Middle Ages, the monks, if individually
poor, might be collectively rich; and all the famous
monasteries came gradually to be as well endowed as
Oxford and Cambridge universities were. This proved,
in the end, an evil, since the monks became lazy and
luxurious and proud. They could afford to be idle;
and with idleness and luxury came corruption. The
austere lives of the founders of these monasteries gave
them a reputation for sanctity and learning, and this
brought them wealth. Rich people who had no near
relatives were almost certain to leave them something
in their wills. And the richer the monasteries became,
the greedier their rulers were.

Theresa determined to set a new example. She did
not institute any stricter rules; she was emancipated
from austerities; but she resolved to make her nuns
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dependent on the Lord rather than on rich people.
Nor was she ambitious of founding a large convent.
She thought that thirteen women together were enough.
Gradually she brought the provincial of the order over
to her views, and also the celebrated friar, Peter of
Alcantara, the most eminent ecclesiastic in Spain. But
the townspeople of Avila were full of opposition. They
said it was better for Theresa to remain where she was;
that there was no necessity for another convent, and
that it was a very foolish thing. So great was the
outcry, that the provincial finally withdrew his con-
sent; he also deemed the revenue to be too uncertain.
Then the advice of a celebrated Dominican was sought,
who took eight days to consider the matter, and was at
first inclined to recommend the abandonment of the
project, but on further reflection he could see no harm
in it, and encouraged it. So a small house was bought,
for the nuns must have some shelter over their heads.
The provincial changed his opinion again, and now fa-
vored the enterprise. It was a small affair, but a great
thing to Theresa. Her friend the Dominican wrote
letters to Rome, and the provincial offered no further
objection. Moreover, she had bright visions of celestial
comforters.

But the superior of her convent, not wishing the
enterprise to succeed, and desiring to get her out of
the way, sent Theresa to Toledo, to visit and comfort a
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sick lady of rank, with whom she remained six months.
Here she met many eminent men, chiefly ecclesiastics
of the Dominican and Jesuit orders; and here she in-
spired other ladies to follow her example, among others
a noble nun of her own order, who sold all she had and
walked to Rome barefooted, in order to obtain leave
to establish a religious house like that proposed by
Theresa. At last there came letters and a brief from
Rome for the establishment of the convent, and Theresa
was elected prioress, in the year 1562.

But the opposition still continued, and the most
learned and influential were resolved on disestablish-
ing the house. The matter at last reached the ears of
the King and council, and an order came requiring a
statement as to how the monastery was to be founded.
Everything was discouraging. Theresa, as usual, took
refuge in prayer, and went to the Lord and said, “ This
house is not mine; it is established for Thee ; and since
there is no one to conduct the case, do Thou undertake
it.” From that time she considered the matter settled.
Nevertheless the opposition continued, much to the
astonishment of Theresa, who could not see how a
prioress and twelve nuns could be injurious to the
city. Finally, opposition so far ceased that it was
agreed that the house should be unmolested, provided
it were endowed. On this point, however, Theresa was
firm, feeling that if she once began to admit revenue,
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the people would not afterwards allow her to refuse it.
So amid great opposition she at last took up her abode
in the convent she had founded, and wanted for noth-
ing, since alms, all unsolicited, poured in sufficient for
all necessities; and the attention of the nuns was given
to their duties without anxieties or obstruction, in all
the dignity of voluntary poverty.

I look upon this reformation of the Carmelite order
as very remarkable. The nuns did not go around among
rich people supplicating their aid as was generally cus-
tomary, for no convent or monastery was ever rich
enough, in its own opinion. Still less did they say to
rich people, “ Ye are the lords and masters of mankind.
We recognize your greatness and your power. Deign
to give us from your abundance, not that we may live
comfortably when serving the Lord, but live in luxury
like you, and compete with you in the sumptuousness
of our banquets and in the costliness of our furniture
and our works of art, and be your companions and
equals in social distinctions, and be enrolled with you
as leaders of society.” On the contrary they said, “ We
ask nothing from you. We do not wish to be rich.
We prefer poverty. We would not be encumbered
with useless impediments — too much camp equipage
~— while marching to do battle with the forces of the
Devil. Christ is our Captain. He can take caré of
his own troops. He will not let us starve. And if
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we do suffer, what of that? He suffered for our sake,
shall we not suffer for his cause?”

The Convent of St. Joseph was founded in 1562,
after Theresa had passed twenty-nine years in the Con-
vent of the Incarnation. She died, 1582, at the age of
sixty-seven, after twenty years of successful labors in
the convent she had founded; revered by everybody;
the friend of some of the most eminent men in Spain,
including the celebrated Borgia, ex-Duke of Candia,
and General of the Jesuits, who took the same interest
in Theresa that Fénelon did in Madame Guyon. She
lived to see established sixteen convents of nuns, all
obeying her reformed rule, and most of them founded
by her amid great difficulties and opposition. When
she founded the Carmelite Convent of Toledo she had
only four ducats to begin with. Some one objected to
the smallness of the sum, when she replied, “Theresa
and this money are indeed nothing; but God and
Theresa and four ducats can accomplish anything.”
It was amid the fatigues incident to the founding a
convent in Burgos that she sickened and died.

It was not, however, merely from her labors as a re-
former and nun that Saint Theresa won her fame, but
also for her writngs, which blaze with genius, although
chiefly confined to her own religious experience. These
consist of an account of her own life, and various letters
and mystic treatises, some description of her spiritual
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conflicts and ecstasies, others giving accounts of her
religious labors in the founding of reformed orders and
convents ; while the most famous is a rapt portrayal
of the progress of the soul to the highest heaven. Her
own Memoirs remind one of the “Confessions of Saint
Augustine,” and of the “ Imitation of Christ,” by Thomas
4 Kempis. People do not read such books in these times
to any extent, at least in this country, but they have
ever been highly valued on the continent of Europe.
The biographers of Saint Theresa have been numerous,
some of them very distinguished, like Ribera, Yepez, and
Sainte Marie. Bossuet, while he condemned Madame
Guyon for the same mystical piety which marked Saint
‘Theresa, still bowed down to the authority of the wri-
tings of the saint, while Fleury quotes them with the
decrees of the Council of Trent.

But Saint Theresa ever was submissive to the au-
thority of the Pope and of her spiritual directors. She
would not have been canonized by Gregory XV. had
she not been. So long as priests and nuns have been
submissive to the authority of the Church, the Church
has been lenient to their opinions. Until the Refor-
mation, there was great practical freedom of opinion
in the Catholic Church. Nor was the Church of the
sixteenth century able to see the logical tendency of
the mysticism of Saint Theresa, since it was not coupled
with rebellion against spiritual despotism. It was not
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until the logical and dogmatic intellect of Bossuet dis-
cerned the spiritual independence of the Jansenists and
Quietists, that persecution began against them. Had
Saint Theresa lived a century later, she would prob-
ably have shared the fate of Madame Guyon, whom she
resembled more closely than any other woman that I
have read of,—in her social position, in her practical
intellect despite the visions of a dreamy piety, in
her passionate love of the Saviour, in her method of
prayer, in her spiritual conflicts, in the benevolence
which marked all her relations with the world, in the
divine charity which breathed through all her words,
and in the triumph of love over all the fears inspired
by a gloomy theology and a superstitious priesthood.
Both of these eminent women were poets of no ordinary
merit; both enjoyed the friendship of the most eminent
men of their age ; both craved the society of the learned ;
both were of high birth and beautiful in their youth, and
fitted to adorn society by their brilliant talk as well as
graceful manners; both were amiable and sought to
please, and loved distinction and appreciation; both
were Catholics, yet permeated with the spirit of Prot-
estantism, so far as religion is made a matter between
God and the individual soul, and marked by internal
communrion with the Deity rather than by outward acts
of prescribed forms; both had confessors, and yet both

maintained the freedom of their minds and souls, and -
voL. v.—10.
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knew of no binding authority but that divine voice which
appealed to their conscience and heart, and that divine
word which is written in the Scriptures. After the love
of God had subdued their hearts, we read but little of
penances, or self-expiations, or forms of worship, or
church ceremonies, or priestly rigors, or any of the
slaveries and formalities which bound ordinary people.
Their piety was mystical, sometimes visionary, and not
always intelligible, but deep, sincere, and lofty. Of
the two women, I think Saint Theresa was the more

.remarkable, and had the most originality. Madame
Guyon seems to have borrowed much from her, espe-
cially in her methods of prayer.

The influence of Saint Theresa’s life and writings has
been eminent and marked, not only in the Catholic
but in the Protestant Church. If not direct, it has been
indirect. She had that active, ardent nature which sets
at defiance a formal piety, and became an example to
noble women in a more enlightened, if less poetic, age.
She was the precursor of a Madame de Chantal, of a
Francis de Sales, of a Mére Angelique. The learned
and saintly Port Royalists, in many respects, were her
disciples. We even see a resemblance to her spiritual
exercises in the “Thoughts” of Pascal. We see her
mystical love of the Saviour in the poetry of Cowper
and Watts and Wesley. The same sentiments she
uttered appear even in the devotional works of Jeremy
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Taylor and Jonathan Edwards. The Protestant theology
of the last century was in harmony with hers in its es-
sential features. In the “ Pilgrim’s Progress ” of Bunyan
we have no more graphic pictures of the sense of sin,
the justice of its punishment, and the power by which
it is broken, than are to be found in the writings of
this saintly woman. In no Protestant hymnals do we
find a warmer desire for a spiritual union with the
Author of our salvation ; in none do we see the aspiring
soul seeking to climb to the regions of eternal love
more than in her exultant melodies.

‘ ¢ For uncreated charms I burn,

Oppressed by slavish fears no more ;
For One in whom I may discern,
E’en when He frowns, a sweetness I adore.”

That remarkable work of Fénelon in which he de-
fends Madame Guyon, called “ Maxims of the Saints,”
would equally apply to Saint Theresa, in fact to all those
who have been distinguished for an inward life, from
Saint Augustine to Richard Baxter, —for unselfish love,
resignation to the divine will, self-renunciation, medita-
tion too deep for words, and union with Christ, as
represented by the figure of the bride and bridegroom.
This is Christianity, as it has appeared in all ages,
both among Catholic and Protestant saints. It may
seem to some visionary, to others unreasonable, and to
others again repulsive. But this has been the life
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and joy of those whom the Church has honored and
commended. It has raised them above the despair of
Paganism and the superstitions of the Middle Ages.
It is the love which casteth out fear, producing in the
harassed soul repose and rest amid the doubts and
disappointments of life. It is not inspired by duty;
it does not rest on philanthropy; it is not the religion
of humanity. It is a gift bestowed by the Father of
Lights, and will be, to remotest ages, the most precious
boon which He bestows on those who seek His
guidance.

— e

AUTHORITIES.

Vie de Sainte Thérise, écrite par elle méme; Lettres de Sainte Thérise;
Les Onvrages de Sainte Thérése; Biographie Universelle ; Fraser's Magazine,
Ixv. 59; Batler’s Lives of the Saints; Digby's Ages of Faith ; The Catho-
lic Histories of the Church, especially Fleury's * Maxims of the Saints.”
Lives of Saint Theresa by Ribera, Yepes, and Sainte Marie.




LIV.
QUEEN ELIZABETH.

WOMAN AS A SOVEREIGN.

A. D. 1523-1608.






LIV.

QUEEN ELIZABETH.

WOMAN AS A SOVEREIGN.

DO not present Queen Elizabeth either as a very
interesting or as a faultless woman. As a woman
she is not a popular favorite. But it is my object to
present her as a queen; to show with what dignity and
ability a woman may fill one of the most difficult and
responsible stations of the world. It is certain that we
associate with her a very prosperous and successful
reign; and if she was lacking in those feminine quali-
ties which make woman interesting to man, we are
constrained to admire her for those talents and virtues
which shed lustre around a throne. She is unques-
tionably one of the links in the history of England
and of modern cjvilization; and her reign is so re-
markable, considering the difficulties with which she
had to contend, that she may justly be regarded as
one of the benefactors of her age and country. It is
a pleasant task to point out the greatness, rather than
the defects, of so illustrious a woman.
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It is my main object to describe her services to her
country, for it is by services that all wonarchs are to
be judged; and all sovereigns, especially those armed
with great power, are exposed to unusual temptations,

which must ever qualify our judgments. Even bad .

wen — like Ceasar, Richelieu, and Napoleon — have
obtained favorable verdicts in view of their services.
And when sovereigns whose characters have been sul-
lied by weaknesses and defects, yet who have escaped
great crimes and scandals and devoted themselves
to the good of their country, have proved themselves
to be wise, enlightened, and patriotic, great praise has
been awarded to them. Thus, Henry IV. of France,
and William IIL. of England have been admired in
spite of their defects.

Queen Elizabeth is the first among the great female
sovereigns of the world with whose reign we associate
a decided progress in national wealth, power, and pros-
perity; so that she ranks with the great men who have
administered kingdoms. If I can prove this fact, the
sex should be proud of so illustrious a woman, and
should be charitable to those foibles which sullied the
beauty of her charactcr, since they were in part faults
of the age, and developed by the circumstances which
surrounded her.

She was born in the year 1523, the rough age of
Luther, when Charles V. was dreaming of establishing
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a united continental military empire, and when the
princes of the House of Valois were battling with
the ideas of the Reformation, — an earnest, revolution-
ary, and progressive age. She was educated as the -
second daughter of Henry VIIL naturally would be,
having the celebrated Ascham as her tutor in Greek,
Latin, French, and Italian. She was precocious as
well as studious, and astonished her teachers by her
attainments. She was probably the best-educated
woman in England next to Lady Jane Grey, and
she excelled in those departments of knowledge for
which novels have given such distaste in these more
enlightened times.

Elizabeth was a mere girl when her mother, Anne
Boleyn, was executed for infidelities and levities to
which her husband could not be blind, had he been
less suspicious, — a cruel execution, which nothing
short of high-treason could have justified even in that
rough age. Though her birth was declared to be ille-
gitimate by her cruel and unscrupulous father, yet she
was treated as a princess. She was seventeen when
her hateful old father died; and during the six years
when the government was in the hands of Somerset,
Edward VI. being a minor, Elizabeth was exposed to
no peculiar perils except those of the heart. It is
said that Sir Thomas Seymour, brother to the Pro-

tector, made a strong impression on her, and that she
10%
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would have married him had the Council consented.
By nature, Elizabeth was affectionate, though pru-
dent. Her love for Seymour was uncalculating and
unselfish, though he was unworthy of it. Indeed, it
was her misfortune always to misplace her affections,
—which is so often the case in the marriages of su-
perior women, as if they loved the image merely which
their own minds created, as Dante did when he bowed
down to Beatrice.  When we see intellectual men
choosing weak and silly women for wives, and women
of exalted character selecting unworthy and wicked
husbands, it does seem as if Providence determines all
matrimonial unions independently of our own wills and
settled purposes. How often is wealth wedded to
poverty, beauty to ugliness, and amiability to ill-tem-
per! The hard, cold, unsocial, unsympathetic, wooden,
scheming, selfish man is the only one who seems to
attain his end, since he can bide his time, — wait for
somebody to fancy him.

Elizabeth had that mixed character which made her
life a perpetual conflict between her inclinations and
her interests. Her generous impulses and affectionate
nature made her peculiarly susceptible, while her pru-
dence and her pride kept her from a foolish marriage.
She may have loved unwisely, but she had sufficient
self-control to prevent a mésalliance. While she may
have resigned herself at times to the fascinations of
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accomplished men, she yet fathomed the abyss into
which imprudence would bury her forever.

On the accession of Mary, her elder sister, daughter
of Katharine of Arragon, Elizabeth’s position was ex-
ceedingly critical, exposed as she was to the intrigues
of the Catholics and the jealousy of the Queen. And
when we remember that the great question and issue
of that age was whether the Catholic or Protestant
religion should have the ascendency, and that this
ascendency seemed to hinge upon the private inclina-
tions of the sovereign who in the furtherance of this
great end would scruple at nothing to accomplish it,
and that the greatest crimes committed for its sake
would be justified by all the sophistries that religious
partisanship could furnish, and be upheld by all bigots
and statesmen as well as priests, it is really remarkable
that Elizabeth was spared. For Mary was not only
urged on to the severest measures by Gardiner and
Bonner (the bishops of Winchester and London), and
by all the influences of Rome, to which she was
devoted body and soul,— yea, by all her confidential
advisers in the State, to save themselves from future
contingencies, — but she was also jealous of her sister,
as Elizabeth was afterwards jealous of Mary Stuart.
And it would have been as easy for Mary to execute
Elizabeth as it was for Elizabeth to execute the
Queen of Scots, or Henry VIIL to behead his wives;
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and such a crime would have been excused as readily
as the execution of Somerset or of the Lady Jane
Grey, both from political necessity and religious ex-
pediency. Elizabeth was indeed subjected to great
humiliations, and even compelled to sue for her life.
What more piteous than her letter to Mary, begging
only for an interview: “ Wherefore I humbly beseech
your Majesty to let me answer before yourself; and,
once again kneeling with humbleness of heart, I ear-
nestly crave to speak to your Highness, which I would
not be so bold as to desire if I knew not myself most
clear, as I know myself most true.” Here is a woman
pleading for her life to a sister to whom she had done
pno wrong, and whose only crime was in being that
sister's heir. What an illustration of the jealousy of
royalty and the bitterness of religious feuds; and what
a contrast in this servile speech to that arrogance which
Elizabeth afterward assumed towards her Parliament
and greatest lords! Ah, to what cringing meanness
are most people reduced by adversity! In what pride
are we apt to indulge in the hour of triumph! How
circumstances change the whole appearance of our
lives !

Elizabeth, however, in order to save her life, was
obliged to dissemble. If her true Protestant opinions
had been avowed, I doubt if she could have escaped.
We do not see in this dissimulation anything very
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lofty ; yet she acted- with singular tact and discretion.
It is creditable, however, to Mary that she did not
execute her sister. She showed herself more noble
than Elizabeth did later in her treatment of the Queen
of Scots. History calls her the “Bloody Mary;” and
it must be admitted that she was the victim and slave
of religious bigotry, and that she sanctioned many
bloody executions. And yet it would appear that her
nature was, after all, affectionate, which is evinced in
the fact that she did spare the life of Elizabeth. Here
her better impulses gained the victory over craft and
policy and religious intolerance, and rescued her name
from the infamy to which such a crime would have
doomed her, and which her Church would have sanc-
tioned, and in which it would have rejoiced as much as
it did in the slaughter of Saint Bartholomew:

The crocodile tears which Elizabeth is said to have
shed when the death of her sister Mary was announced
to her at Hatfield were soon wiped away in the pomps
and enthusiasms which hailed her accession to the
throne. This was in 1558, when she was twenty-five,
in the fulness of her altractions and powers. Great
expectations were formed of her wisdom and genius.
She had passed through severe experiences ; she had led
a life of study and reflection; she was gifted with talents
and graces. “Her accomplishments, her misfortunes,
and her brilliant youth exalted into passionate homage
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the principle of loyalty, and led to extravagant pane-
gyrics.” She was good-looking, if she was not beautiful,
since the expression of her countenance showed benig-
nity, culture, and vivacity. She had piercing dark
eyes, a clear complexion, and animated features. She
was in perfect health, capable of great fatigue, apt
in business, sagacious, industrious, witty, learned, and
fond of being surrounded with illustrious men. She was
high-church in her sympathies, yet a Protestant in the
breadth of her views and in the fulness of her reforms.
Above all, she was patriotic and disinterested in her
efforts to develop the resources of her kingdom and
to preserve it from entangling wars.

The kingdom was far from being prosperous when
Elizabeth assumed the reins of government, and it is
the enormous stride in civilization which England made
during her reign, beset with so many perils, which con-
stitutes her chief claim to the admiration of mankind.
Let it be borne in mind that she began her rule
in perplexities, anxieties, and embarrassments. The
crown was encumbered with debts; the nobles were
ambitious and factious; the people were poor, dis-
pirited, unimportant, and distracted by the claims of
two hostile religions. Only one bishop in the whole
realm was found willing to crown her. Scotland was
convulsed with factions, and was a standing menace,
growing out of the marriage of Mary Stuart with a
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French prince. Barbarous Ireland was in a state of
chronic rebellion; France, Spain, and Rome were de-
cidedly hostile ; and all Catholic Europe aimed at the
overthrow of England. Philip II. had adopted the
dying injunction of his father to extinguish the Prot-
estant religion, and the princes of the House of Valois
were leagued with Rome for the attainment of this end.
At home, Elizabeth had to contend with a jealous Par-
liament, a factious nobility, an empty purse, and a
divided people. The people generally were rude and
uneducated ; the language was undeveloped ; education
was chiefly confined to nobles and priests; the poor
were oppressed by feudal laws. No great work in
English history, poetry, or philosophy had yet ap-
peared. The comforts and luxuries of life were scarcely
enjoyed even by the rich. Chimneys were just begin-
ning to be used. The people slept on mats of straw;
they ate without forks on pewter or wooden platters;
they drank neither tea nor coffee, but drank what their
ancestors did in the forests of Germany,— beer; their
houses, thatched with straw, were dark, dingy, and
uncomfortable. Commerce was small ; manufactures
were in their infancy; the coin was debased, and
money was scarce; trade was in the hands of monop-
olists ; coaches were almost unknown ; the roads were
impassable except for horsemen, and were infested with
robbers; only the rich could afford wheaten bread;
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agricultural implements were of the most primitive
kind; animal food, for the greater part of the year,
was eaten only in a salted state; enterprise of all
kinds was restricted within narrow limits; beggars
and vagrants were so numerous that the most strin-
gent laws were necessary to protect the people against
them ; profane swearing was nearly universal ; the
methods of executing capital punishments were re-
volting ; the rudest sports amused the people; the
parochial clergy were ignorant and sensual; country
squires sought nothing higher than fox-hunting; it
took several days for letters to reach the distant coun-
ties; the population numbered only four millions;
there was nothing grand and imposing in art but
the palaces of nobles and the Gothic monuments of
mediseval Europe. :

Such was “Merrie England” on the accession of
Elizabeth to the throne,—a rude nation of feudal
nobles, rural squires, and ignorant people, who toiled
for a mere pittance on the lands of cold, unsympa-
thetic masters ; without books, without schools, without
privileges, without rights, except to breathe the com-
mon air and indulge in coarse pleasures and religious
holidays and village fétes.

On the other hand, it must be admitted that the
people were loyal, religious, and brave; that they had
the fear of God before their eyes, and felt personal
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responsibility to Him, so that crimes were uncommon
except among the lowest and most abandoned; that
family ties were strong; that simple hospitalities were
everywhere exercised; that healthy pleasures stimu-
lated no inordinate desires; that the people, if poor,
had enough to eat and drink; that service was not
held to be degrading; that churches were not deserted ;
that books, what few there were, did not enervate or
demoralize ; that science did not attempt to ignore the
moral government of God; that laws were a terror to
evil-doers ; that philanthropists did not seek to reform
the world by mechanical inventions, or elevate society
by upholding the majesty of man rather than the
majesty of God, — teaching the infallibility of congre-
gated masses of ignorance, inexperience, and conceit.
Even in those rude times there were the certitudes of
religious faith, of domestic endearments, of patriotic
devotion, of respect for parents, of loyalty to rulers,
of kindness to the poor and miserable; there were the
latent fires of freedom, the impulses of generous enthu-
siasm, and resignation to the ills which could not be
removed. So that in England, in Elizabeth’s time,
there was a noble material for Christianity and art and
literature to work upon, and to develop a civilization
such as had not existed previously on this earth,—a
civilization destined to spread throughout the world in
new institutions, inventions, laws, language, and litera-
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ture, binding hostile races together, and proclaiming
the sovereignty of intelligence, — the wous kparec of
the old Ionian philosophers,— with that higher sove-
reignty which Moses based upon the Ten Command-
ments, and that higher law still which Jesus taught
upon the Mount.

Yet with all this fine but rude material for future
greatness, it was nevertheless a glaring fact that the
condition of England on the accession of Elizabeth was
most discouraging, — & poor and scattered agricultural
nation, without a navy of any size, without a regular
army, with factions in every quarter, with struggling
and contending religious parties, with a jealous parlia-
ment of unenlightened country squires; yet a nation
seriously threatened by the most powerful monarchies
of the Continent, who detested the doctrines which were
then taking root in the land. Against the cabals of
Rome, the navies of Spain, and the armies of France,
—alike hostile and dangerous,— England could make
but a feeble show of physical forces, and was protected
only by her insular position. The public dangers w